outside the courtyard, then obviously it was a gentile who
murdered the man.”
“How can we make this determination?” the
people asked their mayor. “We will bring in a search dog
who will sniff the corpse and follow the scent on his body.
If the scent leads the dog into the house, then it will prove
that the corpse had been in the house. Otherwise, if the
dog’s sense of smell leads him outside of the courtyard,
this will indicate that the man was killed elsewhere and
brought here.”
When the Jewish community heard that their
fate was to be decided by a dog, they all gathered in the
shul and in their homes to pray to Hashem to lead the dog
outside of the courtyard. Imagine if the dog would err and
for some reason go toward the house. It would spell
disaster for the Jews of the community – and death for the
Jews living in the courtyard.
The dog was brought in. It was a large bulldog
who immediately went about its work of sniffing. Back and
forth it went. The dog circled the corpse a number of
times, each time taking a sniff. Every time the dog left the
corpse, the Jewish community waited with bated breath
to see which way it would go. [They knew quite well that
the murderer was not a member of their community, but
everything relied on this canine judge.] Finally, the dog
took one last sniff and walked outside the courtyard. The
Jewish community released their breath and broke into
song and dance, offering their gratitude to Hashem. End of
story.
Rav Elya looked at the students and asked,
“What type of reward is warranted for the dog? He saved
thirty-thousand Jews from expulsion, and an entire family
from execution. Certainly, he deserves a special reward.”
[The dog will not go to Gan Eden, Paradise. Even in this
world, there is very little with which he can be rewarded.
What can we do for this dog?] Rav Elya answered, “The
dog receives nothing, because he did nothing unusual. He
was taught how to sniff and, after much training, he
excelled at what he was taught, but, after all is said and
done, the dog did what he was taught to do. He acted
naturally. For acting naturally, there is no reward!”
The Mashgiach concluded with a caveat, “If a
Jew rises in the morning and, by rote, washes his hands,
gets dressed, goes to shul, puts on his Tallis and Tefillin,
davens, and then goes home at the conclusion of his
prayers – what did he do that was so special? It is natural.
He is an observant Jew who is used to this routine. He
performs the exact same routine day in and day out. Does
he deserve a reward for acting naturally?
We all know where this is going. Two people can
stand next to each other in shul. One is acting naturally, by
rote. The other is performing a service to Hashem.
Wherein lies the difference?
Machshavah/kavanah. The intention elevates a natural
act and makes it a service to Hashem. This is “probably”
something we should consider the next time we do any

form of mitzvah. Are we just "doing,” or are we performing
a service to Hashem?

Va’ani Tefillah
 – ולמלשינים אל תהי תקוהV’lamalshinim al tehi
sikvah. And for the slanderers let there be no hope.
Once Rabban Gamliel II decided that there was a
true need for a blessing that would hopefully (through
sincere daily prayer) bring an end to the heretics that were
undermining traditional Jewish life. He asked in the
Yeshivah (in Yavneh), “Is there anyone who knows how to
compose such a blessing (against the heretics)?” Only one
student was prepared to stand up and offer his services:
Shmuel HaKattan.
The Brisker Rav, zl, explains that composing a
blessing is much more than simply putting together words.
When the Anshei Knesses HaGedolah composed the
davening, prayer service, they imbued each and every
word with eternal and universal meaning. In order to do
this, one must be inspired with the spirit of Nevuah,
prophecy. Rabban Gamliel II lived five hundred years after
the original Shemoneh Esrai had been composed.
Prophecy became history. Certain extraordinary men,
such as Shmuel HaKattan, merited brief periods of
prophetic inspiration. He was, thus, the only sage who had
the ability to combine the number of words and letters of
the Shemoneh Esrai to the point that they would spiritually
impact every aspect of the cosmos.
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Parashas Matos-Masei

תשע"ח

כל דבר אשר יבא באש תעבירו באש וטהר אך במי נדה ותחטא
Everything that comes into the fire – you shall pass
through the fire, but it must be purified with the water
of the sprinkling. (31:23)
The Torah discusses the laws of kashering
utensils. Horav Chaim Volozhiner, zl, observes that the
Torah’s concept of “clean” is quite different than the
secular perspective. Take any utensil that has been
washed/scrubbed and dried. It is now pristine. Indeed, it
cannot be any cleaner. Yet, if within the last twenty-four
hours it has been used to cook a piece of non-kosher meat,
it is considered ritually treif. If one were to cook a piece of
kosher, mehadrin min ha’mehadrin meat in this utensil,
the meat is unquestionably treif. But is it clean? Yes, to the
naked eye it appears clean, but deep within the utensil’s
walls treif meat has been absorbed, thereby rendering this
utensil and everything cooked in it – treif. Taking this
further, Rav Chaim notes that if a person spiritually defiles
his mouth with lashon hora, evil speech and filthy
language, he can use all of the mouthwash in the world –
his mouth remains contaminated. Therefore, when he
opens his mouth to pray or learn Torah, his words
emanate from an unclean mouth. The words of Torah and
tefillah which exit our mouth are only as pristine as our
mouth.
For those who have difficulty grasping this basic
idea, Horav Reuven Karlinstein, zl, adds support with a
story that delivers a practical lesson. The King of Germany
visited the Czar of Russia. Understandably, when two such
monarchs meet, they are accompanied by a host of
ministers and dignitaries. The Russian monarch had a
lavish supper prepared in honor of his esteemed guest and
his retinue. Among the sumptuous dishes prepared by the
royal chef was kishke (stuffed derma), which the German
monarch loved so much that he had his chef obtain the
recipe. The Germans are meticulous about everything
they do, and a recipe is no different. The chef went over
every aspect of the recipe, from the type of meat to the
exact amount of spices. They returned home, and the
German monarch asked his chef to prepare kishke for him
in honor of a special state visit from the king of France.
The day arrived, and the king of France was
sitting next to the king of Germany, as they were both
about to partake of the unique Russian delicacy about
which the German King could not stop raving. The kishke
was served, and the German king honored his French
counterpart with the first piece. He took one bite and

מסעי-פרשת מטות

almost passed out. The taste and the smell were absolutely
overpowering. He could not dare to insult his friend, so he
kept on eating – and choking on every bite. The German king
had a similar reaction to his portion of kishke. They brought
out drinks to flush their systems. As soon as the meal
concluded, each one went outside and wretched.
It goes without saying that the German monarch
called in his chef and berated him for whatever he did to
prepare such a distasteful meal. The chef said that he had
followed the Russian recipe religiously. Something had to be
wrong on “their” side. The king accepted no excuse, and he
ordered his chef to return to Russia to speak with their chef.
He needed to find out what had gone wrong.
The two chefs met, and the Russian chef asked his
German counterpart to review everything that he had done
in his preparation of the kishke, play-by-play. Time and
again, they went over the procedure, until the Russian chef
declared, “I have no idea what went wrong.” The German
chef countered, “All I know is that the kishke had the smell
and taste of fertilizer!” “Stop!” the Russian chef exclaimed.
“Did you say it smelled like fertilizer? How did you prepare
the skin of the intestine?” “I washed it” was the German
chef’s reply. “How many times?” asked the Russian chef.
Well, we all understand what happened. The
Russian chef said that after washing the intestines five times,
he soaked it for two days in water inside out until he was
absolutely certain that every bit of waste material had been
removed from the intestine.
The same thing, explains Rav Reuven, applies to
our mouths. We speak words of Torah, pray to Hashem, but
if our mouths have been used to spewing filth, then one can
only imagine that it is like the delicious filling placed inside
of filthy intestines!

והנה קמתם תחת אבתיכם תרבות אנשים חטאים לספות עוד
 כי תשובן מאחריו ויסף עוד להניחו.על חרון אף ד' אל ישראל
במדבר ושחתם לכל העם הזה
And behold you have risen up in the place of your fathers,
a group of transgressors, to add to Hashem’s anger
against Yisrael. For if you will turn away from Him, He will
once again let them remain in the Wilderness, and you
will destroy this entire nation. (32:14,15)
The Tribes of Reuven and Gad approached Moshe
Rabbeinu with a unique request. It was not as if they did not
care about Eretz Yisrael; it was just that, on the eastern side
of the Yarden River, the newly-conquered land was

extremely fertile. This would be a boon for the many

success. While this is not the forum for this discussion,
livestock which they possessed. Thus, they hoped to be
in line with the above thought about focusing outward,
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they needed for their livestock was to be found right
other people’s successes. [Step one, of course, is the
where they stood?
acknowledgement that there are other people; it is not
Understandably, Moshe took umbrage with
only about me.] Insecure people doubt their own
their request, and he let them know his feelings. What
relevance, thus they attempt to steal the spotlight and
right did they have to say, “We are not interested in
criticize others in order to prove their own value.
going to Eretz Yisrael? We like it here.” Moshe added
Confident people are secure in their own relevance,
that this same attitude had precursed their forebears’
because they tend to draw their self-worth from within
downfall, eventually causing the entire nation to lose its
– themselves. Instead of insecurely focusing inward,
opportunity to enter the Holy Land: “You have risen up
confident people focus outward, thus allowing
in the place of your fathers… for if you will turn away
themselves to see (and complement) all of the
from Him, he will once again let them remain in the
wonderful things that other people bring to the table.
wilderness.” In other words, Bnei Gad and Bnei Reuven
Successful people live outside the box, outside
were going down the same slippery slope that had
their own comfort zones. They view their comfort zones
doomed their fathers and the entire nation. They, too,
as a sort of prison which restricts them from challenging
would be the cause of the nation’s destruction.
the status quo and exposing themselves to new – and
Strong words. Targum Onkelos translates, “If
often – better ideas.
you will turn away from Him,” as, “If you will turn away
They keep an open mind. What purpose is
from fearing Him.” Apparently, their yiraas Shomayim
there in exposing oneself to a variety of people and
was deficient. But in what way? All they wanted was to
ideas, if it is only to argue and prove that “I” am right.
receive the newly-conquered land for themselves – in
On the contrary, they attempt to glean new ideas and
place of their allotted portion of Eretz Yisrael. Was that
approaches from others. They do not derive their sense
so bad? Perhaps their attitude manifested a
of pleasure and satisfaction from comparing
shortcoming in their bein adam l’chaveiro, relationships
themselves to others. They measure their success with
between man and fellow man. They were expecting the
their own positive feelings concerning their own
entire nation to go to war, while they sat on eiver
achievements. When they feel good about something,
ha’yarden tending to their livestock. It seems that their
they will not allow someone else’s negativity to spoil
sin was more of egocentrism than a lack of fear of
their good feeling.
Heaven.
Everything that I have cited can be found in
Horav Shlomo Wolbe, zl, explains that it is all
our own mussar sefarim. As the Mashgiach said, our
about one’s focus. One who sits alone in his home, with
focus should be outwards, but only on a positive note.
all of the shades down, sees nothing but himself. His
We want to learn from others, appreciate others and
focus is turned inwards – toward himself. He is the
help others. By strengthening our bein adam l’chaveiro
epicenter, the nexus of the room. If he were to raise the
relationships, we also strengthen our relationship with
shades, he would be availed the opportunity to observe
Hashem. After all, that is our purpose on this world.
the whole world that is out there. The blue sky and
shining sun, the people walking on the street, would all
Masei
have new meaning to him, because he would have just
לתיה
ב
לג
כנען
ארץ
בנחלה
זאת הארץ אשר תפל לכם
been exposed to a world that is not only about himself.
This is the land that shall fall to you as an inheritance,
When a person’s focus is directed inward, he sees only
himself. Nobody else matters; nobody else counts. It is
the land of Canaan according to its borders. (34:2)
only when he shifts his focus outward that he realizes
Rashi explains the term, tipol lachem, “shall
other people are out there, and there is a Creator
fall to you.” Since the land had been apportioned by
Whom he has ignored, because he has been too busy
lottery, its division was expressed in terms of “falling.”
focusing on himself.
Alternatively, he quotes the Midrash that explains
Accordingly, a flaw in one’s bein adam
“falling” as a reference to Hashem causing the
l’chaveiro relationships is a clear indication of a flaw in
ministering angels of the seven nations, who at that
his relationship with Hashem. His yiraas Shomayim is
time inhabited the land of Canaan, to “fall” from the
deficient. When Bnei Gad and Bnei Reuven manifested
Heavens. They were bound up before Moshe Rabbeinu.
a deficit in bein adam l’chaveiro, it bespoke a
Hashem said to Moshe, “Look, they no longer have
shortcoming in their yiraas Shomayim.
koach, strength.” Hashem expects us to be mishtadel,
In a study of successful people conducted by
endeavor, regardless of the fact that it is Hashem Who
Harvard Business School, the researchers arrived at a
prepares the path of success. We do “our thing,” but
number of important conclusions concerning the
we must remember that our thing is nothing more than
meaning of success and the goals and objectives of
a façade. Success is only effected by Hashem.
those individuals who truly stand above the rest – not
This idea, explains Horav Gamliel Rabinowitz,
necessarily in the caliber of success, but in their
Shlita, is the underlying lesson of the Midrash. Hashem
individual perceptions of having achieved serenity amid
told Moshe, “I took down the angels. (Whatever koach,

strength and power, they had came from Hashem. He
relieved the angels of their power.) See, they do not
have any power (of their own). They are no longer a
threat to you.”
How often do we aggrandize our various
successes – intimating that it was “me”; “I” with “my”
hard work; “my” attention to detail, “my” persistence,
etc. Rarely do we hear someone attribute his success
purely/solely to siyata diShmaya, Divine assistance. A
young man who had truly worked hard and succeeded
in a business endeavor came before the Satmar Rav, zl,
to petition his blessing – for the future. He began his
conversation saying, “The Rebbe should believe me
that I did this all on my own. My father did not help –
neither did my father-in-law. My entire success was
carried with my “ten fingers.” The Rebbe listened and,
in his sweet, mellow tone said, By inzere’ frima Yidden
reefed men dus – siyata diShmaya, “We observant Jews
refer to such success as siyata diShmaya.”
A Jew must realize that every bit of success (or
failure) is orchestrated by Heaven. His “ten fingers” are
powerless without Hashem as the power source. Horav
Baruch Dov Povarsky, Shlita, has been learning
b’chavrusa, in tandem with a study partner, with a
prominent attorney, Yaakov Weinroth, who is viewed
by many as one of the top attorneys in Eretz Yisrael. The
attorney, who has a brilliant mind, was once a student
in Ponevez, and he has maintained a kesher, strong
bond, with the Rosh Yeshivah.
At a gathering in Bnei Brak, Rav Povarsky
spoke about the need to pray for siyata diShmaya in
order to understand Torah. He said, “Years ago, an
attorney named Yaakov Weinroth learned by us in the
yeshivah. He later shared with me that from time to
time, he meets with judges, some of whom serve on the
Israeli Supreme Court. He related that he sometimes
says over a shtikel Gemorah, passage in the Talmud,
and explains it analytically (in the manner that one
studies in yeshivah). He is shocked when they do not
understand what he is saying to them. The Gemorah
and the lomdus are above their heads. How could this
be? A young student in the yeshivah understands what
a Supreme Court judge finds difficult to comprehend?”
The Rosh Yeshivah concluded, “The
explanation is quite simple. Torah is Toras Hashem and,
without siyata diShmaya, there is no chance that one
can understand a single word!”
ונס שמה רצח מכה נפש בשגגה
And a murderer shall flee there – one who takes a life
unintentionally. (35:11)

Rabbeinu Bachya asks a question that only a
Rishon could ask. He wonders about the disparity in
punishment between the rotzeiach b’shogeg,
inadvertent murderer, and the rotzeiach b’meizid,
premeditated murderer. After all is said and done, they
are both murderers. If the premeditated murderer
would escape to the ir miklat, city of refuge, he would
be immediately yanked out. Why is he different than his
inadvertent counterpart? At the end of the day, two
victims lay in the morgue. They are both deceased.

Disparate dinim, laws, apply to each of the murderers.
Why is this?
Obviously, this question is rhetorical. The
difference between the two murderers is a single
characteristic, but this characteristic transforms the
two acts of murder into two distinct acts. It is all about
kavanah, intent. The premeditated murderer knew
what he was doing, and, with intent and malice
aforethought, he killed a man. That is murder in the first
degree. The inadvertent murderer was not thinking. He
had no intention to hurt anyone. Without kavanah,
intention, it is not considered to be murder.
Having said this, we move on to Bircas
Hamazon, Grace after Meals. Two people enjoy a
sumptuous meal. They now prepare to bentch, say
grace. One recites the bentching joyfully, with
enthusiasm and gratitude for having been able to
partake of a meal. He blesses Hashem, because he
realizes that his meal, like everything else in his life,
comes to him by the grace of Hashem. The other fellow
also bentches, but with a lack of feeling, no enthusiasm,
no kavanah whatsoever – just reading the words by
rote. Does a difference exist between the two? Yes.
One is bentching; the other is reciting words.
In a lecture delivered in Yeshivas Ponevez,
Horav Eliyahu Lopian, zl, emphasized the importance of
machshavah,
thought/thinking,
and
kavanah,
intention, with the following story: The blood libels
have been an excuse for our gentile detractors to wreak
havoc on Jewish life and property for centuries. In
Western Europe, where Christianity was the primary
religion, it created an opportunity for massacre. It was
always Pesach time when, after “suddenly” finding a
gentile corpse, word would spread that the Jews had
killed a gentile, to drain his blood for matzah. [The fact
that matzah is white and blood is red meant nothing to
these anti-Semites. There is no rationale behind the
virulent hatred to which we as a people have been
subjected throughout the millennia. It is by Heavenly
design. Hashem has His reasons.] In North Africa, a
blood libel was an excuse to drive out the Jews and
seize their property and possessions.
Horav Baruch Toledano, zl, was Rav in Meknes,
Morocco. The king of Morocco was a kindhearted,
benevolent king who was friendly with the Jews. He
once summoned Rav Toledano and asked him, “Is it
true that the Jews use blood for their matzos?” This is
how far it went! Good friends; respect, but deep downsuspicion.
One year, a gentile corpse was discovered in
the courtyard of a Jew. Immediately, the cry of Itbach
el Yehud, “Kill the Jews,” coursed through the town. The
mayor of the town was a sensible person, not given to
losing his mind over every accusation against his Jewish
citizens. He immediately asked the gentile accusers,
“What makes you so certain that this corpse is the work
of a Jew? Perhaps he was murdered by one of our
citizens – and not a Jew? I have an idea. We will
determine whether the murderer came from within the
house (in the Jewish courtyard); if so, then we can
safely assume that the murderer is Jewish. If we
determine, however, that the murderer came from

