is where he lives – this is where he dies – this is where
he is to be buried.” The Tiferes Yisrael wonders why he
must remain in the city of refuge, even under
circumstances, such as when a Jewish life is in danger.
We have a rule that only the three cardinal sins of
murder, adultery and idol worship take precedence
over Jewish life. One may even be mechallel, desecrate
Shabbos, to save a life. To save a Jewish life is to save
the entire world. If the Jewish People are in danger, one
may violate any (but the above three sins) mitzvah of
the Torah. Why is the injunction to remain in the city of
refuge so intractable?
At first, the Tiferes Yisrael suggests that the
unintentional murderer would be permitted to leave,
but, if the go’eil ha’dam were to meet up with him, he
would forfeit his life. The go’eil would be permitted to
kill him. One is not obligated to put his life in danger.
This explanation is difficult to accept, because if the
only hindrance to leave was the go’eil ha’dam, all that
would be needed would be to lock the redeemer in a
house during the time that the unintentional murderer
is free.
Ahavas Eisan explains that if the murderer
were to leave, it would hinder his kapparah,
atonement, thus compelling him to live out his days as
an unatoned murderer. This, too, is difficult to accept,
since stepping out for a few hours would not abrogate
his atonement.
Perhaps if we were to look carefully at the
Mishnah’s words, we might find an explanation. The
Mishnah says, Eino yotzei mi’sham l’olam, “He may not
leave from there forever.” This means that the
murderer who leaves on his own (even to save Klal
Yisrael) takes his life into his own hands. He may not
leave on his own. If bais din, the Jewish court, however,
renders a dispensation for him – he may leave. The
court must determine whether a Jewish life is truly in
danger, and whether this exiled murderer has the clear
ability of making a difference. If they see hope in his
leaving – they allow him to leave – and eventually
return. During this time, no go’eil ha’dam may lay a
finger on him. He is protected by the law. If, however,
he were to leave out of the goodness of his heart, of his
own volition – then he is taking his life into his own
hands.

Va’ani Tefillah
 – כי לישועתך קוינו כל היוםKi l’yeshuascha kivinu
kol hayom. For we hope for Your salvation all day long.

Sadly, our hope for his eventual coming is more hope
than constant yearning. The following well-known story
underscores this point. Horav Dov Ber, zl, m’Radoshitz
spent the night at a roadside inn. In the morning, he
inquired of the innkeeper concerning (what he felt was)
the innkeeper’s wondrous, enchanting clock. The
innkeeper looked at the Rebbe incredulously. He was
not aware of any unique qualities attributed to the
clock. “Each time the clock chimed, I felt a surge of
elation, until I could no longer remain in bed and sleep.
I jumped out of bed and davened with incredible joy,”
the Rebbe said. The Rebbe asked the innkeeper about
the clock’s history, where and from whom he had
purchased it.
The innkeeper explained that the clock had
belonged to a traveler who did not have the money to
pay for his lodging, so he left the clock instead. The
traveler, in fact, came from an illustrious family; he was
the grandson of the holy Rebbe of Lublin.
Understanding that the clock must have originally
belonged to the Rebbe himself, the Radoshitzer said,
“Usually a clock is a very depressing instrument,
because it is constantly reminding one that the precious
moments of life are passing by forever. Not so the clock
of the Rebbe of Lublin. His thoughts and aspirations
were entirely focused on the imminent arrival of
Moshiach. Each time his clock chimed, it indicated that
we are that much closer to the joyous, long-awaited
redemption. Therefore, this clock’s chiming continues
to inspire genuine elation.”
We now have an idea of the meaning of
yearning for Moshiach.

"///cuy inan oa cuy"
ivhcd kg vkug cuy oa r,fu
k"z vhrt vsuvh 'r ic ctz cegh 'r b"gk
JACK FOGEL OB”M
v"ba, ct 'z rypb
By his children, grandchildren and great-grandchildren
Rabbi Yudie & Chaya Sarah Fogel,
Nussie & Esther Fogel, Shalom & Ettie Fogel,
Yosie  & ז"לBryndie Fogel, Rabbi Dovid & Sheila Jenkins, Liz Jenkins,
Rabbi Yitzie & Bryndie Fogel, Rabbi Avi & Suri Pearl and their families

Yearning for the advent of Moshiach
Tziddkeinu should be part and parcel of Jewish belief.
Peninim is published weekly by Peninim Publications in conjunction with the Hebrew Academy of Cleveland, 1860 S. Taylor Rd. Cleveland, Ohio 44118

©All rights reserved – prepared and edited by Rabbi L. Scheinbaum

Visit us at:
http://www.hac1.org
For a yearly subscription or Parsha sponsorship, please contact:
In Cleveland – Rabbi L. Scheinbaum (216) 371-7609 or (216) 321-5838 Ext. 165

YOU TOO CAN SHARE IN SPREADING THE WORD OF TORAH
Outside of North America – Mrs. A. Goldberg +972 2 532 6058

Parashas Matos-Masei

תשע"ט

Parashas Matos
 לא יחל דברו ככל היוצא מפיו...'איש כי ידור נדר לד
יעשה
If a man takes a vow to Hashem… he shall not desecrate
his word; according to whatever comes from his mouth
shall he do. (30:3)
There is a Midrash Pliyah (wondrous Midrash,
in which a statement superficially defies explanation)
that says the following concerning the above pasuk,
“This is what is meant by the pasuk in Sefer Tehillim
(49:13), V’Adam bikar bal yalin nimshal kabeheimos
nidmu, ‘But as for man: In glory he shall not repose, he,
is likened to the silenced animals.’” Our pasuk
addresses the sanctity of the word of a Jew. He may not
violate his word. How is this idea connected to the
aforementioned pasuk in Tehillim? (It is this question
that renders the Midrash a Midrash Pliyah.)
In his Luach Erez, Horav Yitzchak Kunstadt
offers an insightful exposition on this Midrash. He first
explains why the Torah demands extreme stringency
with regard to keeping one’s word. If one were to
perform an activity on any given day and decide on the
next day to shatter what he had built the day before –
he has done no harm. One is permitted to change his
mind. When it comes to one’s word, however, the
Torah takes umbrage with change. If a Jew gives his
word, he may not retract it. If, by virtue of his oral
statement, he committed himself to something, he
must adhere to his word. Why is one’s word stronger
and has greater stringency than his action?
Rav Kunstadt quotes the Rambam in his
Moreh Nevuchim (3:8) who explains Chazal’s
statement, Hirhurei aveirah kashim me’aveirah, “Sinful
thoughts are worse/more stringent than sinful
actions,” in a novel manner. When a person sins,
performs a sinful activity, he has done wrong, but at
least he has not transgressed/crossed the line of
separation between man and beast. Animals have the
ability to act; their bodies are equipped with the “tools”
to do things, commit actions that are evil in nature. An
animal can kick and break, devour and destroy, soil,
demolish, etc. Thus, man’s sin is within the realm of
activity in which he is “animal-like.” If a human being
sins with his mind, however, although it is not a
concrete action, it is a transgression that is purely
“human,” since it is in this area (the brain, cognitive
process) that man is distinguished from animal.

מסעי-פרשת מטות

Some sins are animal-like in nature, and other
sins are purely human. Sins of the mind are sins of a
higher realm. They, thus demand greater stringency.
More is expected of a human being. The badge of honor
distinguishes man from the animal species in his seichel,
common sense, cognition, his ability to think. Imagine if a
monarch were to honor his most eminent general with a
unique gift, and this general, in a moment of extreme
inexcusable foolishness, took the gift and abused it.
Obviously, the king would be hurt and angry. Likewise,
when man sins with his mind, it is an egregious sin in the
eyes of Hashem.
Speech is also an attribute exclusive to mankind.
The power of oral expression is part of the cognitive
attributes endemic only to the human specie. Speech is
an expression of the mind. Speech is exclusive to man, as
we see in the Torah, Vayehi ha’adam l’nefesh chayah;
“And the man became a living soul.” Targum Onkeles
writes about this pasuk, L’ruach memallah; a speaking
spirit. Speech is uniquely reserved for human beings.
Thus, one who profanes his power of speech, who does
not keep his word, transgresses in an area that is reserved
for man; thereby descending to the level of an animal.
We now understand the Midrash Pliyah: “If a
man takes a vow to Hashem… he shall not desecrate his
word.” Why is profaning one’s word considered so
egregious? This is due to the idea, V’adam bikar bal yalin,
“But as for man: in glory he shall not repose – he is likened
to the silenced animals.” If a man debases the unique
honor bequeathed specifically to him, ie, he breaks his
word or profanes his power of speech, he is to be
compared to an animal. He has taken his spiritual G-dly
gift and degraded it to animal status.
The Sifrei Mussar and Chassidus teach that one
who sanctifies his speech by ensuring that whatever exits
his mouth is not only appropriate and not morally or
ethically questionable – but he also sees to it that the
level of integrity in his speech is of the highest order; a
person whose word is his commitment, whose promise is
inviolate – has special powers. One who fulfills lo yacheil
devaro, does not desecrate his word, merits k’chol
ha’yotzei mipiv yaaseh; “According to whatever comes
from his mouth shall He do.” Hashem will stand behind
this individual’s blessings. The Almighty will affirm His
powers to help others.
We have no shortage of stories of tzaddikim,
righteous Jews, who guarded their tongue and, as a
result, were blessed with extraordinary powers to bless
others. I recently came across a story about Horav Aharon

Karliner, zl, that inspired me. Reb Yonah Leib was a
davening effected a transformation in the soul of this
devout chassid, follower, of Rav Aharon Karliner, also
boy. The boy remained with the Rebbe, eventually
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his young widow and their five-year-old son. Within
that year, the widow became a victim of her grief and
 כל דבר אשר...זאת חקת התורה אשר צוה ד' את משה
anguish (her time on this world was up, but her death
תעבירו
 וכל אשר לא יבא באש...יבא באש תעבירו באש וטהר
was attributed to grief and anguish), leaving her sixבמים
year-old son bereft of both parents.
Life for a six-year-old boy in early nineteenth
This is the decree of the Torah, which Hashem
century Belarus was difficult in the best of situations,
commanded Moshe… Everything that comes into the
but a young orphan with no family and no money was
fire – you shall pass through the fire and it will be
a recipe for disaster. The boy had a difficult and
unstable childhood, compelled to drift from house to
purified… and everything that would not come in the
house without finding any permanent work. He ended
fire, you shall pass through the water. (31:21,23)
up living on the streets, and, by the age of sixteen,
The laws concerning vessels/utensils that have
found employment working for a non-Jewish
been rendered unkosher due to their absorbing nonbusinessman delivering packages to and from Kiev.
kosher substance and the manner in which they may be
After working for his boss for a few months, exposed to
koshered/rendered kosher, are, for the most part,
his gentile culture and lifestyle, the teenager became
predicated upon the principle of ke’bolo kach polto, “In
acquainted with his boss’s daughter. They began to
the manner that the non-kosher taste was
spend more time with one another, until the prospect
imbued/absorbed in the vessel, so, commensurately,
of marriage became a serious discussion. Her father
shall the taste be purged from the vessel.” Kashering is
was willing to go along with marriage as long as the boy
a process which exposes the “affected” vessel to a
converted to Christianity. The boy no longer had much
process similar to the one that rendered it unkosher.
of a connection to Judaism, so he readily agreed to
Whether by fire or hot water, the heat of the purging
convert.
must be greater in intensity than the heat that infused
When news of the impending conversion of
the non-kosher taste into the vessel.
Reb Yonah Leib’s son reached the Karliner chassidim,
[As an aside, we derive from here that the
they ran to inform the Rebbe that one of their own was
process of cleansing as in “ourselves” of those defective
primed to convert and marry out of the faith. The Rebbe
traits and habits that we have picked up/developed
instructed his gabbai, aide, to go fetch the boy and
over time through exposure to elements and people
inform him that the Rebbe wanted to speak with him.
whose spiritual influence is negative will not just go
The boy was no fool; he knew exactly why the Rebbe
away. One must undergo an extensive process in order
wanted to speak with him. He did not want the Rebbe
to purge the negativity and impropriety from within
to thwart his plans. He replied that he was not coming.
himself. Veritably, he might change externally, but a full
It took some serious convincing and an assurance that
internal cleansing which eradicates the source and
the Rebbe only wanted to speak with him briefly,
tendency that allowed the harmful spiritual influence
before the boy agreed to visit with the Rebbe.
to imbue his character and behavior is critical if he is to
The next morning, the Rebbe informed his
hope that he does not descend once again to the abyss
chassidim that he was not davening with them. He
of ethical/moral impropriety.]
would daven after he spoke to the boy. Once the boy
Having said this, we wonder why the Torah
showed up, the Rebbe apologized that he had not yet
introduces
the laws of hagolas keillim, kashering
davened. Could the boy wait until he finished his
utensils,
with
the word chok, decree. A chok is a
morning prayers? The boy agreed. He sat down to wait
mitzvah or law which defies human rationale, such as
while the Rebbe took out a siddur and began to daven
Parah Adumah, the Red Heifer, or shaatnez, the
in his presence, enunciating every word clearly. The
prohibition against mixing wool and linen in a garment.
Rebbe davened with his usual fervor, while the boy just
(While there is certainly a reason for these mitzvos, it
listened, hanging on to every word. L’Olam yehei adam
has not been transmitted to us. Thus, their rationale is
yerei Shomayim ba’seiser, “A person should always
beyond our purview.) Kashering utensils appears to be
have fear of Heaven.” The Rebbe continued reciting
an “open and shut,” easy to understand, halachah that
every word with great emotion until he concluded the
should not be attributed chok status.
davening with Aleinu l’Shabeiach.
In the preface to his Likutei Halachos, the
When the Rebbe was finished, he sat down
Chafetz Chaim, zl, explains that the term chok in this
and looked the boy straight in the eye and asked, Vos
instance does not apply solely to kashering utensils, but
zagst du? “What do you say?” The boy looked back at
rather, to the laws and attributes of the Torah in
the Rebbe and, with deep emotion, replied, Ich zag az
general. The Torah is likened both to fire and to water,
ich bleib da, “I say that I will remain here.”
which are opposites, but whose qualities can assist and
The Rebbe’s davening, his passionate prayer to
transform under varied situations. Water is considered
Hashem, melted the boy’s obstinacy and turned him
a life-giving-sustaining source. Thus, water has the
around. His holy mouth uttering the holy words of

power to elevate a person from tumah, ritual
contamination, to taharah, ritual purity. Torah has that
quality. When one applies himself to the study of Torah,
he becomes suffused in its purifying words, thus
becoming a new person, free of contamination.
A person might conjecture that Torah, like
water, has the ability to remove the external spiritual
contamination that plagues a person. What about one
whose sins are beyond skin-deep; sins which are so
egregious that they penetrate into the recesses of his
heart, into the thought process of his mind; an internal
sin which “water” cannot reach and cleanse?
Concerning this argument, Chazal counter that Torah
also maintains the properties of fire. The yetzer hora,
evil-inclination, that burns through a man can be
purged with Torah study that suffuses the essence of a
person and burns within him. As Torah enters into his
soul, it purges him of the yetzer hora’s impure residue
and purifies his soul. The flame of Torah is hotter and
more intense than that produced by the evil inclination.
This is the chok of Torah: two opposites –
water and fire – yet able to work both individually and
together to purge and cleanse the person who has
fallen into the abyss of sin. While it might take a good
deal of introspection to determine which of the Torah’s
attributes – water or fire: i.e. would immersion in the
Torah environment eradicate the external influence
and ensuing taint that has damaged him externally; or
would the fiery passion of intensive Torah study purge
the most-deeply ingrained character flaws? The
question is how he became “unkosher”? The antidote
will be commensurate with the cause and the manner
in which he became ill.
The Kotzker Rebbe, zl, wonders why the
mitzvah of kashering utensils was not introduced after
the war with Og and Sichon, whose vessels were also
not permitted to be used. Why did this mitzvah’s
presentation occur after the war with Midyan? The
Kotzker explains that in the wars with Og and Sichon,
the Jews battled with the enemy. They otherwise had
no relationship with them. During the Midyanite war,
the Jewish psyche was impugned, Jewish standards
were undermined and tainted. The Midyanites
challenged our moral compass and religious principles.
The entire Jewish home was morally and spiritually
devastated by this miscreant nation. In response to
their unmitigated chutzpah, their unprecedented and
unprovoked assault on Judaism, the Torah teaches us
that in order to continue as Jews – fully committed to
Hashem, His Torah and its teachings – it was crucial that
we would have to undergo the process of kashering.
After such an encounter, we could no longer continue
business as usual.
Parashas Masei
 ומצרים מקברים את...ויסעו מרעמסס בחדש הראשון
אשר הכה ד' בהם כל בכור
They journeyed from Raamses in the first month… and
the Egyptians were burying those among them whom
Hashem had struck, every firstborn. (33:3,4)

Why does the Torah mention the deaths of the
Egyptian firstborn? We derive from here that the Torah
not only relates the journeys and the encampments of
the Jewish people, but also the significant occurrences
that took place along their journey. We see this from
the following pesukim, which allude to the passing
through the Red Sea, Krias Yam Suf, followed by their
encampment in Eilim, where at first (in Marah) they had
no water (bitter). Then they uncovered twelve wells
and seventy date palms. The Torah continues with their
journey, but seems to exclude what one would suggest,
without reservation, is the most seminal experience of
their journey: Maamad Har Sinai, the Revelation at Har
Sinai, during which we received the Torah. Certainly,
this is as important to the (Jewish) reader as Makas
Bechoros, plague of the firstborn, Krias Yam Suf, and
the wells and date palms of Eilim. Why does the Torah
not mention the Giving of the Torah?
Horav Shlomo Levinstein, Shlita, explains that
the Torah teaches us that we cannot compare the
Giving of the Torah to the other experiences, even such
as Krias Yam Suf. These other occurrences: the Splitting
of the Red Sea; the twelve wells; the smiting of the
firstborn – took place in the wilderness (or Egypt) and
remained there. They were one-time occurrences,
which, although miraculous, remained in the place in
which they occurred and did not accompany the Jewish
Nation on its sojourn. They certainly do not play a
constant role in Jewish life until this very day. As they
say “what happens in the wilderness – stays in the
wilderness.”
Mattan Torah, the Giving of the Torah, was a
very different experience. The Torah was given to us in
the Midbar, Wilderness, but it did not remain there for
posterity. It came with us. The Torah is to be found until
this very day in Eretz Yisrael, in Africa, in America, in
England – anywhere, and all over the world. Wherever
Jews live, they study Torah. When the Torah detailed
the encampments and occurrences of our journey, it
mentioned only those that remained in the wilderness.
We took the Torah along with us, to accompany us
throughout our journey through history, through life.
After all, it is our destiny, without which we are unable
to survive.
והשיבו אתו העדה אל עיר מקלטו אשר נס שמה
The Assembly shall return him to his city of refuge.
Where he had fled. (35:25)

One who is exiled to an Ir Miklat, city of refuge,
must remain there until the death of the Kohen Gadol.
He is allowed movement throughout the city, but may
not leave – on pain of death – of the goeil ha’dam,
redeemer of the blood, close relative of the deceased
who was the exile’s unintentional victim. In other
words, the Torah demands that the unintentional
murderer remain in the city of refuge for his own
protection. The Mishnah in Makkos 2:7 states: “He does
not leave: not to testify for a mitzvah; not for monetary
testimony; not for testimony in a capitol punishment
case. He is remanded to the Ir Miklat, even if the nation
needs him, such as Yoav ben Tzruyah (the general). This

