no opportunity to perform mitzvos, or to study Torah.
Prayer was just about impossible; even reciting a simple
blessing was not within our ability, because we had no
clear area in the camps where it was appropriate to recite
a blessing. [This was all part of the Nazi plan to destroy the
Jew’s relationship with Hashem. They understood that as
long as we maintained our indomitable faith in Hashem,
they would never destroy us. A Jew can be broken
physically, but his spiritual engine cannot be laid to rest.
Our faith in the Almighty is what sets us apart from all
other people.]
“There was one area of faith, one mitzvah from
which our accursed persecutors could not separate us: the
moon!”
When the man said this, Rav Chaim looked at him
incredulously. He did not understand to what the man was
alluding. The man continued:
“We would go out to the forest very early in the
morning – before dawn. There we would cut trees and
chop wood all day until nightfall. All day, we worked and
toiled with back-breaking labor until our reprieve at night.
We left our barracks when it was still night and returned
“home” when it was again night. We marched back from
the forest, single file, each one of us in a perfect straight
file. The punishment for deviating from the line was
severe. We were bone-weary and famished. We did this
day in and day out.
“There were among us Jews who kept track of
the date, reckoning the beginning of each month, each
new moon. Thus, when we returned to the camp, we
looked up at the sky and gazed upon the new moon in
order to recite the blessing on the new moon – Kiddush
Levanah. Word quickly spread, ‘There is a levanah!’ At that
very moment, amidst the pitch black darkness of the night,
the only luminary was the shining moon. We each took
the hand of our friend/fellow/next in line in such a manner
that the evil oppressors did not notice and we recited the
blessing – after which we sang quietly, Tovim meoros
she’hara Elokeinu. The monthly fulfillment of this mitzvah
kept me going, strengthening and encouraging me for five
years of purgatory on earth! Now the Rosh Yeshivah knows
my story!”
Rav Zilberstein concludes with a meaningful
observation. In one of the commentaries to the Orchos
Chaim l’HaRosh, it is stated that, when the Bais Hamikdash
was standing and functioning as the place where the
Shechinah reposed, Hashem was near to us through its
agency. Once the Bais Hamikdash was destroyed, Hashem
becomes close to us when we recite Kiddush Levanah.

The strength of the horn implies the hope for the
endurance of the monarchy. This all began when Hashem
blew the spirit of life into Adam HaRishon’s body, creating
the first entity that could praise Him as the Supreme King
of the world. We ask that Hashem blow the Great Shofar
that will herald our Redemption for which we have waited
throughout the millennia. A very beautiful story
accompanies this thought.
The Munkatcher Rebbe, zl, had a grandson, Rav
David Tzvi, whom he cherished very much. During Elul, the
Rebbe would blow shofar after davening, after which his
grandson would ask that he blow it again. Just for him. The
Rebbe acquiesced to the child’s request. On Erev Rosh
Hashanah, however, the Rebbe did not blow shofar –
neither in shul, nor for his grandson, because Halachah
states that we do not blow shofar on Erev Rosh Hashanah.
David Tzvi was not accepting this explanation. He wanted
to hear the Shofar blast. He lay down on the floor and
began crying incessantly until the Rebbe deferred to his
tears and blew the shofar.
The next day, Rosh Hashanah, the Rebbe
customarily spoke to the Kahal, congregation, prior to
Tekias Shofar. This time was different. “Ribbono Shel
Olam!” he began. “I am not suitable to give mussar,
rebuke/inspiration, to the people, because I have
transgressed a Halachah in the Shulchan Aruch. I blew
shofar for my dear grandson on Erev Rosh Hashanah. Why
did I do it? Because my grandson lay on the floor crying,
pleading with me to blow the shofar. I could not stand to
see his pain.
“Hashem Yisborach, it is close to 2000 years that
Your children have been lying on the floor, crying in pain,
pleading with You to blow just one blast of the Shofar – for
our Redemption.”
Teka b’Shofar Gadol l’cheiruseinu!

In loving memory
of our parents and brother
Cy and Natalie Handler
3 Av 5772

24 Teves 5771

Jeremy Handler

Va’ani Tefillah
 – וקרנו תרום בישועתךV’Karno tarum b’Yeshuosecha. And
enhance his pride with Your salvation.
As mentioned previously, the horn symbolizes
glory; thus, it was the medium used to anoint monarchs.
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Parashas Pinchas

תשע"ט

פנחס בן אלעזר בן אהרן הכהן השיב את חמתי מעל בני
ישראל
Pinchas ben Elazar ben Aharon HaKohen turned back My
wrath from upon Bnei Yisrael. (25:11)
Rashi explains why the Torah traces Pinchas’
ancestry back three generations to Aharon HaKohen. The
Shevatim, tribes, were humiliating Pinchas, saying, “Did
you see this son of Puti, whose mother’s father (reference
to Yisro, father-in-law of both Moshe Rabbeinu and
Pinchas’ father, Elazar HaKohen) fattened calves for
idolatry; yet, he killed the Nasi, Prince, of a tribe in
Yisrael?” The tribes expressed concern that, translated
into simple layman vernacular, questioned whether
Pinchas was the “real deal”? Was he sincere in his actions?
Taking a purely jaundiced outlook at Pinchas’ ancestry, we
observe that his grandfather was once an idolater. They
were quick to ignore the verity that, after testing all of the
pagan gods, Yisro came to the intellectual decision that
there was only one G-d, Hashem Yisborach. Yisro then
converted, becoming a ger tzedek. Nonetheless, sick
people view everything through the toxicity of their
negativity. They saw an idol worshipper – they did not
bother to look further, because they were satisfied with
what they saw. They now had something to say, someone
to denigrate; to put down, to destroy. This gave them
satisfaction in life.
Indeed, as Horav Binyamin Rabinowitz, zl
(quoted by Horav Gamliel Rabinowitz, Shlita), would
observe: For some Jews, their kanaus, zealousness, is not
the product of pure intentions. They are not motivated by
a deep abiding love for the Almighty; thus, they are not
sincerely incensed when a flagrant desecration of His
Name occurs. They are, by nature, flawed human beings
who seek to rabble rouse wherever the opportunity arises.
They employ all of their so- called talents and skills, not for
the common good, but rather, to maim and to destroy,
and they do all of this under the guise of kanaus,
zealousness. They are trouble makers who live for strife
and contentiousness. These individuals pursue evil in the
name of good.
How does one discern whether a person’s act of
zealousness is sincere or depraved? Rav Gamliel quotes
from the saintly Yehudi HaKadosh, zl, m’Peshischa, who
teaches that the litmus test for determining the veracity
and sincerity of a person’s kanaus is to observe how this
very same kanai acts when a Jew is in need of a favor, an
act of lovingkindness. Does he act with mesiras nefesh,
self-sacrifice, to help another Jew, or does he reserve his

פרשת פנחס

zealousness for character assassination and destruction? A
person who is otherwise the epitome of love for his fellow
Jew, who is sincerely pained and aggrieved when his brother
commits a transgression, whose compassion for another Jew
is even greater than the care he manifests for himself – such
a person is a sincere Jew, the “real deal, “an individual who
may assume the mantle of kanaus upon himself.
Horav Amram Blau, zl, a close confidante of Horav
Yosef Chaim Sonnenfeld, zl, Rav of the Old Yishuv during the
challenging times of early twentieth century Yerushalayim,
was the primary spokesman for the Eidah Chareidis, which
represented the observant community of Yerushalayim.
(There were others, but they were broad organizers whose
focus was on world Jewry. The Eidah Chareidis was focused
on the Holy Land in particular.) He was the consummate
kanai who fought valiantly wherever the glory of Hashem or
Judaism (really the same thing) was undermined.
Nonetheless, nary a Shabbos occurred that his table was not
filled with the poor and wretched suffering Jews of
Yerushalayim. These were individuals whom no one could
tolerate, lepers, whose bodies were covered with boils,
producing a noxious odor. No one would have these
individuals except for Rav Amram, in whose home -- and at
whose table -- they were welcome guests.
He was not the only one. Many others whose
sincere love of Hashem and all Jews would, at times, inspire
them to battle for the heart of Jewry were loving,
compassionate individuals who did not make chesed
decisions based upon one’s level of religious observance, but
rather, on his needs. If a Jew is in need, his religious
observance is not considered. He is a brother, and one does
not turn his back on family.
The Jew in need takes
preeminence over everyone – even family.

...'אבינו מת במדבר והוא לא היה בתוך העדה הנועדים על ד
כי בחטאו מת
Our father died in the wilderness, but he was not among
the assembly that was gathering against Hashem… rather
he died of his sin. (27:3)
Tzlafchad’s daughters conceded that their father
died as a consequence of a sin that he had committed. They
were not justifying his behavior. They did, however,
underscore that his sin was different than that of Korach’s
mutineers or the malcontents who complained against
Hashem. Ki b’cheto meis, “Rather he died for his sin.” It was
by “his sin” alone that “he died”: V’lo hecheti es acheirim
imo, “And he did not cause others to sin with him” (Rashi).

Horav Gamliel Rabinowitz, Shlita, derives from Rashi that
selected as leader of Hashem’s children, and almost in the
the only rationale upon which the daughters of Tzlachfad
same breath he is warned to beware of their irascible
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maapillim, those who were intransigent (This refers to
to receiving the Torah, Klal Yisrael were inducted as banim
those who, after the meraglim, spies, slandered Eretz
laMakom, Hashem’s children. While all human beings are
Yisrael, and Hashem had spelled out the nation’s
created b’tzelem Elokim, in the image of G-d, it is only Klal
punishment for their rebellion and unwarranted weeping,
Yisrael who is infused with the unique kedushah, holiness,
decided, on their own and against Moshe Rabbeinu’s
described as banim laMakom. As such, it becomes a Torah
instructions, to ascend the mountain and battle the pagan
leader’s obligation to look beyond the external Jew and
nations.) did not disqualify him from bequeathing his
focus on his intrinsic holiness. It is for this reason that
inheritance to his daughters. Had he been a machati es
Moshe Rabbeinu said to Yehoshua, “How fortunate are
ha’rabim, however, it would have been a sin so egregious
you that you have merited leading the children of Hashem.
that it would have disqualified him from inheritance
While it is true that (like all leaders) you will encounter
status. The sin of one who causes others to sin is so great
among them individuals who will test you with their
that the sinner is not granted the opportunity to perform
rebellious spirit, they are children nonetheless and this is
teshuvah.
to be expected. You should not permit these challenges to
Some people sin, and some of these people are
deter you, because your entire mission is to reveal their
not satisfied with their own personal flawed behavior;
essence and bring out their potential for greatness. This
they feel it is necessary to include others, to cause others
might be a struggle, but it is a worthwhile struggle,
to sin. Not all such people do this with malicious intent,
because, through your efforts, you will have the merit of
bent on destroying others; rather, due to their personal
unveiling their true character. You will see that beneath
misbehavior, others have followed and have themselves,
the veil of their troublesome tendencies, they are indeed
in turn, sinned. It is a chillul Hashem, desecration of
banim laMakom.”
Hashem’s Name. When a distinguished person who
Three bachurim, students in Yeshivah Le’tzeirim
should know better errs, defers to his base desires and
of Ponovezh, where Horav Michel Yehudah Lefkowitz, zl,
commits an aveirah, sin, unbecoming to anyone –
was Rosh Yeshivah, engaged in an activity that was
especially someone of his stature, he will invariably cause
inappropriate. When Rav Michel heard about it, he
others to emulate him and follow his profligate behavior.
became greatly disturbed and agitated. Nonetheless, he
After all, if it is good for “him,” it is good for me. This is a
did not react immediately. The next day, he began to cry
chillul Hashem which brings about a machti es harabim. It
uncontrollably. The bachurim were shocked. They had
is not his intention to have others follow his way, but it is
never seen their revered Rebbe weep so bitterly. As the
inevitable. Thus, he is classified as a Yaravam ben Nevat,
sobbing and heaving continued, the boys began to fear for
the king who is the paradigm of evil, who causes others to
their Rebbe’s health. Finally, one bachur mustered up the
sin. While Yaravam acted intentionally, the fellow who
courage to go up to Rav Michel Yehudah and ask if he
desecrates Hashem’s Name acts selfishly, for reasons of
should summon a doctor. The Rosh Yeshivah replied, “No.
self-gratification, insensitive to the effect his actions will
The refuah is in this room.”
have on others. Their reasons and motivation might vary,
The comment was greeted with shocked
but their punishment remains the same, because they
incredulousness. The puzzled bachurim stared at him
cause others to sin.
blankly, not knowing what to say or what to do. The three
bachurim who were the cause of the Rosh Yeshivah’s
sudden “illness” exchanged glances. They were acutely
קח לך את יהושע בן נון איש אשר רוח בו וסמכת את ידך
aware of what ailed their Rebbe. All three burst into tears.
עליו
(They were serious bachurim who had stumbled. It was
Take to yourself Yehoshua Bin Nun, a man in whom
the first time they had acted in such a manner.) Finally, Rav
there is spirit, and lay your hand on him. (Bamidbar
Michel Yehudah calmed himself sufficiently to continue
the shiur. He never spoke of the incident to anyone. The
27:18)
boys involved did not require another talk from him. They
The Sifri (quoted by Rashi) relates that Moshe
had already received a powerful mussar shmuess,
Rabbeinu told Yehoshua, Ashrei she’zachisa l’hanhig
ethical/disciplinary lesson. The Rosh Yeshivah was quite
banav shel Makom, “How fortunate are you to be able to
aware with whom he was dealing. These were Hashem’s
lead G-d’s children.” The next pasuk, however, seems to
children. They required special treatment.
imply otherwise. “You shall stand him… and command him
A Jew is a Jew regardless of the various external
before their eyes.” Rashi comments that Moshe told
shells, comprised of excuses and rationales to justify his
Yehoshua that leading Klal Yisrael would not be a “walk in
errant behavior, under which he “masquerades” himself.
the park.” They are a troublesome and uncooperative
While some blatantly identify their affiliation or lack of
people and difficult to please. He stressed the importance
observance as a new progressive approach to Judaism in
as he ascended to this leadership position, that he be fully
the modern world, others conceal their half-hearted
cognizant of the possible pitfalls that he would be likely to
attempt at mixing modernity with some form of religious
encounter. On the one hand, Rashi indicates that
observance; yet, they are all beneath the façade – Jews.
Yehoshua should bless his good fortune in having been
Indeed, Rav Schwab was once traveling and sitting

opposite a fellow who felt the need to identify himself to
the distinguished Rav, “I am a ‘member of the tribe,’ but
not much of a Jew. I am actually an atheist.” This was his
introduction.
Rav Schwab related, “In the middle of the night,
this man insisted on sharing with me that he was an
atheist.” This did not happen once or twice, but three
times. Finally, after he informed the Rav for the third time
that he did not believe in G-d, the Rav realized that he
really wanted attention. Rav Schwab looked at the man
and said, “You are an atheist like I am an atheist. You are
a Yid with a husk. Within this husk, a Jewish heart, which
is calling out to Hashem, is beating. You are hungry and
thirsty; you have not received any spiritual nourishment.
You must break through that husk and feed that thirst (Rav
Schwab on the Parsha).”
We all come across such Jews, crying, begging for
attention. While this approach may not be suitable for us
all, to ignore these brothers and sisters would be a crime.
After all, not only are they our family, they all also happen
to be Hashem’s children.

ונתת מהודך עליו
You shall place some of your majesty upon him. (27:20)
Meihodecha; “Some of your majesty,” but not all
of it. This implies, say Chazal (Bava Basra 75a), that the
face of Moshe Rabbeinu was like the sun, and the face of
Yehoshua like the moon. Yehoshua was thus a reflection
of Moshe – but not an equal. Chazal continue that the
Zekeinim, Elders, of that generation (upon seeing
Yehoshua in comparison to Moshe) commented, “Woe to
that bushah, shame; woe to that chlimah, disgrace.” The
question is obvious: Why did the Elders make this remark?
If the contrast between Moshe and Yehoshua was so
apparent (moon versus sun), then the younger members
of the “presidium” should also have noted this.
Horav Shlomo Heiman, zl, explains that while the
younger members undoubtedly saw that Moshe was
greater than Yehoshua, they perceived the contrast in
terms of lumens: Moshe’s light had greater brilliance than
that of Yehoshua. The Zekeinim, however, saw much more
than greater light. They perceived very different types of
luminaries: the sun and the moon. They are not just simply
not the same. Even if one were to take the light of ten
moons, it would never compare to the sun, which is a
totally dissimilar light.
The Rosh Yeshivah derives from here an
important principle: The difference between Torah
leaders of previous generations and those of ours (or his)
generation is not simply a quantitative difference. It is
totally different; there is absolutely no comparison. For
example, he quotes the Or Sameach, Horav Meir Simchah
of Dvinsk, as having commented that his bekius,
encyclopedic knowledge of Shas, was not less than that of
the Ketzos HaChoshen (an earlier gadol, Torah giant), but
no one can compare the Rashba (early commentator) of
the Or Sameach to the Rashba of the Ketzos. It was a
totally different commentary, since these two gedolim
understood the Rashba’s commentary in totally different
– unrelated -- ways.

זה האשה אשר תקריבו לד' כבשים בני שנה תמימים
שנים ליום עלה תמיד
This s the fire-offering that you are to offer Hashem:
Male lambs in their first year, unblemished, two a day,
as a continual elevation/burnt-offering. (28:3)
Klal Yisrael was commanded to sacrifice (through
the agency of the Kohanim) two unblemished one-yearold lambs as a burnt-offering daily, one in the morning and
the second in the afternoon. This was called the Korban
Tamid. The Sefer HaChinuch offers a rationale for this
mitzvah. It is in order that we be aroused -- and thus
inspired -- by this mitzvah to remind us to orient all of our
hearts and all of our thoughts towards clinging to Hashem.
When a person acts/behaves in a specific manner, his
nature is aroused in accordance with its involvement in his
actions. [In other words, a person becomes what he does.
If a person davens daily with feeling, then the davening
inspires and molds him.] As a person’s nature is designed
such that he requires two meals a day, morning and
evening, he is commanded to place his industry and
occupation in the involvement of the service of his Creator
– two times a day as well. This is so that the service of the
servant for himself not be greater than the service that the
servant performs for his Master. All of this is in order that
the servant not forget his Master and that his spirit be
aroused to remember his Master.
The Sefer HaChinuch underscores the
importance of remembering Hashem, so that all of our
thoughts be focused on clinging to Him. How easy it is to
take life and living for granted, almost to expect
everything with which we are blessed. We must
remember that Hashem’s love for us is the result of our
serving Him and our consistency in never forgetting the
“role” He plays in our lives. When we forget, He “reminds”
us. How sad it is when we require His reminder. No greater
instance of the Jew’s deveikus, clinging, to Hashem was
manifest than during the Holocaust. Our ancestors were
subject to the most brutal affliction and privation. What
kept them going, despite their immense pain and
suffering, was their belief in Hashem, their everlasting
inexorable clinging to Him.
Horav Matisyahu Solomon, Shlita (cited by Horav
Yitzchak Zilberstein, Shlita), quotes a story that he heard
from Horav Chaim Shmulevitz, zl, who broke down in tears
as he related the story. A Jew who was close to Rav Chaim
visited him one day. This Jew had spent five years interned
in various concentration/death camps during the Second
World War He had witnessed evil at its nadir, unspeakable
brutality and cruelty, atrocities against Jews that were
perpetrated by human fiends, such that unless one was
personally privy to them, he would never believe it
possible to be executed by a human being. Rav Chaim
asked his friend from where was he able to draw
inspiration to survive this terrible epoch in his life
spiritually. How was he able to emerge with his emunah,
faith in Hashem, intact?
With a shaky voice and a body that trembled
when he spoke, the man related his tale of faith: “They
took everything from us, leaving us bereft, not only of our
material possessions, but also doing everything to divorce
us from any relationship with spirituality. We had almost

