Brooklyn. Early Shabbos morning, I would go to Shomer
Shabbos shul to daven with the early minyan. One Shabbos
morning, shortly before kriyas haTorah, the reading of the
Torah, a man burst into the shul. He was disheveled and
wore dirty clothes. The hairs of his beard and payos were
all-over. He proceeded to walk up to the Bimah and
declare: “I am Moshiach Tziddkeinu, and I demand Shishi
(considered by many to be the preeminent aliyah). The
man raved on from there, expounding on his preeminence
and demand for respect from the congregation.
People laughed. The more he spoke – the more
they laughed. Well – not everyone considered it funny.
There was one young man sitting in the corner of the shul
(next to me) who appeared quite accepting of this
scenario. It seemed as if he were used to it, almost a
weekly occurrence for him. While I did not laugh at the
poor man, his behavior was “funny.” I turned to the young
man and (without thinking) said, “You must agree that the
man is funny.” He waited a few seconds, looked me
straight in the eye, and said, “Not if it is your father!”
Apparently, his father had succumbed to the
many pressures of a demanding life in chinuch, coupled
with a series of classes that had rewritten the rules of
discipline and laws of mentchlichkeit. The parents of these
spoiled children were not any better, and, in many cases,
they were the cause of their children’s aggression.
Regardless of his father’s emotional condition, the son
stood by him and made it his business always to be in shul
when he had his outburst.

ואהבת את ד' אלקיך בכל לבבך ובכל נפשך ובכל מאודך
You shall love Hashem, Your G-d, with all your heart,
with all your soul, and with all your possessions. (6:5)
B’chol nafshecha, “with all your soul”: Afilu Hu
noteil es nafshecha, “Even if He takes your soul.”
According to the Mizrachi, this means that a person should
be willing to give up his life for the sanctification of
Hashem’s Name – when the situation warrants it. Eimek
HaNetziv explains this as an enjoinment for one to feel a
sense of love from Hashem even if his life is being taken
for His sake. Horav Don Segal, zl, notes that Rashi uses the
word noteil (es nafshecha), takes (your soul), rather than
titein (you), give. He explains that while giving up one’s life
to sanctify Hashem’s Name is clearly a lofty, spiritual
achievement, it is not yet the apex of service to Hashem.
The ultimate act of Kiddush Hashem, sanctifying Hashem’s
Name in the sense of b’chol nafshecha, is when Hashem
takes one’s life and the individual has no idea why this is
happening. Nonetheless, his heart is filled with love for
Hashem and he asks no questions, accepting Hashem’s
decree with boundless love. This idea applies as well to
b’chol meodecha (with all your possessions), which Chazal
interpret as b’chol middah u’middah she’Hu modeid lach,
“With every measure and measure that He measures for
you.” In other words, whatever our Heavenly designated

lot in life – we accept it with unswerving abiding love and
devotion to Hashem. Even when the choice to sanctify is
not of our own volition - but rather, we are compelled to
do so - we still accept it with love.

Va’ani Tefillah
 – וכל המינים כרגע יאבדוV’chol ha’minim k’rega
yoveidu. And may all the heretics perish in an instant.
The term min is used by Chazal to describe
individuals or members of sects, breakaways from
Judaism, who have refused to accept the most basic tenet
of our faith of Torah min ha’Shomayim, the Divinity of the
Torah. This applies to both the Written and Oral Law.
Others contend that min is an acronym for those faithful
to the Nazarene – maiminei Yeishu notzri – believers in
Yeishu notzri (has a number of meanings: notzri is derived
from neitzar, a shoot/branch). He claimed he was a branch
from the Davidic dynasty, which was untrue. Others
contend that notzri comes from Natzeres/Nazereth.
Regardless, it is a reference to the Christian godhead,
concerning whose identity and exact time period of his life
are open to debate. Two Yeishus lived over 100 years apart
in time. This would raise serious issues with the secular
calendar. These early believers were guilty of heresy, since
they were Jewish by birth. The early Christians were Jews
who believed in a religion that preached love, kindness
and forgiveness. Mitzvos were unimportant as long as a
person lived a life devoted to love and performed acts of
love, kindness, and forgiveness. This religion of love
spawned the Crusades, the Inquisition, hundreds of
pogroms and the European Holocaust. I guess they only
loved those who practiced their own form of religion.
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Parashas Va’eschanan

תשע"ח

ויתעבר ד' בי למענכם
But Hashem became angry with me, because of you.
(3:26)
Moshe Rabbeinu’s address to Klal Yisrael is
enigmatic. Our quintessential leader was not one to share
with the people what appear to be his personal issues
concerning not being allowed to enter Eretz Yisrael. He
erred, and Hashem did not forgive him. Indeed, why did
Hashem not forgive Moshe? Incredibly, according to the
Midrash, he offered five hundred and fifteen supplications
to Hashem! Moshe knew how to pray. Yet, his prayers
were not accepted. Moshe said to Hashem: “I spent so
much time and trouble to inspire Klal Yisrael to be faithful,
to believe and to observe. It was not easy. Why should I
not share in their success?” It is almost like a long-suffering
teacher who has spent so much time believing in his
student and suffering with him through the challenges, the
failures, the bumps in the road – until finally – graduation,
and the teacher is not permitted to attend, to join in the
nachas, satisfaction. What an enormous letdown that
would be.
The Yalkut Shemoni quotes Moshe petitioning
Hashem, “Ribbono Shel Olam, Yosef HaTzaddik’s bones
will enter into the Land, but I will not?” We hear the pain
in Moshe’s voice, pleading with Hashem to allow the
middah, Attribute, of Rachamim, Mercy, to precede the
middah of Din, Strict Judgment. Hashem stills him, saying,
“Enough! The people should not intend to suggest that the
Master is acting onerously by imposing a heavy
punishment on Moshe.”
The Sifri, as explained by Haamek Davar, sheds
light on Hashem’s action and Moshe’s remonstrating to
the people. The key is in the words, “But Hashem became
angry with me – l’maanchem – because of you.” The word
l’maanchem actually means “for you,” for your benefit. To
say simply, “because” of you, the Torah should have
written biglalchem, “you caused this.” Moshe was
intimating to the nation, “Perhaps I could have ‘pulled it
off.’ I might have successfully petitioned Hashem to
forgive me and to allow me to enter the Holy Land. The
reason for my lack of success is you.” Hashem wanted to
teach you an important lesson: all is not forgiven. Once
you enter into Eretz Yisrael, your actions will not be
overlooked. What was forgiven in the wilderness will not
necessarily effect the same good fortune in the Holy Land.
More is expected of you and the barometer of judgment
is different.

פרשת ואתחנן

Indeed, Hashem’s compassion for the Jewish
People, His love and caring for them, was the reason that he
evinced no flexibility in judging Moshe. The lesson had to be
effectively imparted: A new era was dawning. No more free
passes. Every negative action will incur punishment. Moshe
had to ruminate over his fate publicly – for their sake. They
should realize that their quintessential leader was serving as
the prototype, the example of what occurs when one
breaches Hashem’s imperative.

אנכי ד' אלקיך אשר הוצאתיך מארץ מצרים
I am Hashem, your G-d, Who took you out of Egypt. (5:6)
In his Bais Elokim (Shaar Hayesodos 12), the Mabit
observes that the first five Dibros/Commandments, which
were on the right side of the Luchos, address mitzvos which
are bein adam laMakom, between man and Hashem. The
five commandments on the left side address mitzvos bein
adam la’chaveiro, between man and fellow man.
Interestingly, the commandments which relate to mitzvos
between man and G-d are textually much longer than those
which are bein adam la’chaveiro. Three of these are
comprised of two words. He explains that, while each letter
of the commandments has great cosmic significance [there
are 620 letters in the Aseres HaDibros], the mere fact that
the second set of commandments is less verbose indicates
their overriding importance. The mere “few” letters which
comprise bein adam la’chaveiro are equal to those which
represent bein adam laMakom.
The fact that bein adam la’chaveiro has such great
consequence is underscored by the following story, which
Horav Meir, zl, m’Premishlan, would relate on Shavuous
before the reading of the Aseres HaDibros (as related by
Horav Elimelech Biderman, Shlita). Vienna was home to an
influential Jew, Reb Shimshon Wertheimer, a tzaddik,
righteous and virtuous man, who had a close relationship
with the Austrian monarch. One day, the king asked Reb
Shimshon why the Jews are hounded and oppressed more
so than any other nation. Reb Shimshon replied, “It is
retribution for their hatred and jealousy of one another.”
[This does not mean that all Jews hate and that all Jews are
envious of one another. It just shows that Hashem’s
standard for the Jewish people is higher than it is for others.
Thus, even if a minute group of Jews sins, it represents a
large stain on our collective, spiritual persona.] The king was
(obviously) not satisfied with this reply, so that he expressed
his aversion, “I will give you three days to reveal to me the
real reason for your troubles, or else I will banish every Jew
from Vienna.”

Reb Shimshon asked a sheilas chalom (he prayed
“Do not worry,” said the king. “I will take care of
to have Heaven respond to his request for an explanation
everything.”
Peninim is published weekly by Peninim Publications in conjunction with the Hebrew Academy of Cleveland, 1860 S. Taylor Rd. Cleveland, Ohio 44118
via a dream). He was told, “Do not retract your position.
When they arrived, the king jumped out of the
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his ministers
to the
permission. His payback for all the intended good would
forest to hunt wild game. The king was intense about his
be a life sentence in the king’s jail. A few minutes went by,
hunting and would get so worked up and involved that he
and a guard came out and asked him to follow him inside
would often lose all concept of time and place. By the time
the palace. This was it, the Jew thought. He was being led
the sun had set, he realized that he must have wandered
to prison. Why had he not listened to his wife?
off from his entourage, and now he was lost. His ministers
Before he knew it, he was standing face to face
thought that the king had finished early and had left for
with the king, but, due to his anxiety coupled with the
the palace. In the meantime, it was cold and dark, and the
king’s new wardrobe, he did not recognize the king as the
king’s anxiety level was creeping higher by the hour.
guest who had spent the night in his home and whom he
Finally, after hours of groping around in the
had transported to the palace. The king began to describe
darkness, the king came upon a river which separated the
the Jew’s home, even the dinner that he had had the night
edge of the forest from what seemed to be a small village.
before. (The Jew still did not recognize the king. Anxiety
He parted with his horse, removed his royal clothes, and
will do that to a person. Furthermore, the Jew was
swam across the river. The village was inhabited by
probably not the most astute of men.) The king said, “I am
peasants who were clueless as to the identity of the king
the king of Austria, and you saved me last night. I am
(they knew nothing about royalty; their primary concern
greatly in your debt. I want to reward you for helping me.
was their few animals and their own next meal). He
Nothing that you may ask is too much. I will be more than
knocked on a couple of doors, but the townspeople,
happy to oblige.”
seeing a man in his underclothes, sopping wet and
The Jew stood there silently – no response. The
disheveled, imagined him to be a demon. They promptly
king countered, “I will give you a forest, a farm, horses –
slammed the door in his face.
anything!” The Jew continued to stand there quietly, not
The king decided to look for a house with a
uttering a word. “If you do not tell me what you want, I
mezuzah. Jews are a compassionate and benevolent
will be obliged to give you the wages that you requested –
people. They would let him into their homes. He found
nothing more. Do you really want to settle for that?” asked
such a home where he was immediately (no questions
the king.
asked) given dry clothes and hot food. The king was still
Finally, the Jew spoke. “My king, I am a traveling
cold, so the Jewish homeowner lent him his fur coat. His
salesman. I have been doing well until recently, when a
action was not countenanced by his wife, who suspected
fellow Jew began to infringe upon my territory. I would ask
the “king” of being nothing more than a petty thief (the
the king to decree that my competitor not be allowed to
king had never revealed his true identity, because no one
go to the cities that I have heretofore been serving.”
in his right mind would have believed him). She insisted
The king said, “Your request is granted, but I
that he send their “guest” packing before he robbed them
must say that I have never in my life met a greater fool
of everything. The husband disagreed, and he informed his
than you. Here I am promising to give you anything that
wife that he would remain awake all night to keep an eye
you want. Yet, all you seem to care about is to make sure
on their guest.
that your competition should not earn money! You are
The next morning, the king asked his Jewish host
more concerned with assuaging your envy than helping
how far it was to the capital (Vienna), and how much it
yourself.”
would cost to hire a wagon and driver. The host said that
The king immediately called for Reb Shimshon
he would gladly provide transportation for a competitive
Wertheimer to concede his error, “You were so right.
price. The king agreed to travel with his host. He asked for
Jewish People are punished because of the jealousy they
one more favor: Could he borrow his fur coat until he
have one for another.”
reached his destination? He still felt under the weather.
The Torah was given to Klal Yisrael as they stood
(The truth was that it would not look very good for the king
together k’ish echad b’lev echad, “like one man with one
of Austria to arrive at his palace without any clothes.) Once
heart.” The unity that permeated the Jewish People at that
again, the host’s wife maintained her negativity, claiming
auspicious moment was palpable. This is the only way that
that enroute the guest would kill her husband and escape
we can accept Torah – through harmony among Jews.
with the fur coat, using his wagon and horse for
When we are echad, together as one, Hashem rests His
transportation. The host thought nothing of it. He was a
Presence upon us. As long as discord is not an anathema
full-service baal chesed, and he would provide his guest
to us, we will not be worthy of experiencing the Geulah
with the kindness he required.
Sheleimah, complete ultimate Redemption, in our time.
The host became somewhat nervous when the
king instructed him to “drive” up to the doors of the
כבד את אביך ואת אמך
palace. The host feared that he would be violating some
Honor your father and your mother. (5:16)
security rules by bringing his old, broken - down wagon
The Luchos, Ten Commandments, are divided
right up to the gates of the palace. (He, of course, was
into two parts: bein adam la’Makom, between man and Gunaware that he was transporting the king, who feared
d; bein adam la’chaveiro, between man and fellowman.
being recognized dressed in nothing more than a fur coat).

The fifth commandment, the mitzvah to honor one’s
parents, almost appears misplaced, since it is included
among the dibros bein adam la’Makom, when, in fact, one
may argue that respect for parents, according them
pleasure and satisfaction, belongs among the dibros bein
adam la’chaveiro.
Upon perusing the commentary of the Rishonim,
we note that this is actually the case. The Sefer HaChinuch
writes that among the shoroshei hamitzvah, root/origin of
the mitzvah, is to teach a person not to be an ingrate, to
instruct him to appreciate and express his gratitude to the
one who benefits him, who shows him kindness.
Ingratitude is a sign of a naval, abominable person, who
has no human decency. We are here because of our
parents; they brought us into this world and cared for us
into our adulthood (and usually much more than that).
How appropriate it is to be grateful for all that they have
done. Once this character trait has been ingrained into our
psyche, we will realize that everyone in this world, each
and every creative and living organism throughout the
generations, are all here because of Hashem, Who has
cared for all from the very beginning of time.
Clearly, from the Sefer HaChinuch it appears that
the mitzvah to honor one’s parents is built upon the
foundation of hakoras hatov, gratitude. Make no mistake,
however, says Horav Matisyahu Solomon, Shlita, in
thinking that gratitude is the reason for Kibbud Av v’Eim. It
is not simply a reason – it is its essence. There is a specific
mitzvah to pay gratitude to one’s parents. This is carried
out through the medium of honor. The Mashgiach
supports this exposition from the passage in the Talmud
Bava Metzia 33a, whereby, if one is confronted with a lost
article belonging to his father and a lost article belonging
to his rebbe, that of his rebbe precedes that of his father.
The reason given by the Talmud is that his father brings
him into this temporal world, while his rebbe, by teaching
him Torah, catalyzes his entrance into Olam Habba,
Eternal world. This indicates that one must pay gratitude
to his father for bringing him into this world, and an
appropriate vehicle for expressing this gratitude is kavod,
honor.
The fact that the mitzvah of Kibbud Av serves as
a nimshol, derivative lesson, concerning the importance of
gratitude impels us to pay gratitude to the Supreme
Benefactor: Hashem. Thus, Kibbud Av v’Eim is a mitzvah
yesodis, foundation mitzvah, which teaches a primary
principle concerning serving Hashem. This is why it is
placed among the mitzvos bein adam la’Makom.
Apparently, honor is designated as a primary
vehicle for hakoras hatov, and, as such, is given primacy
with regard to the mitzvah of honoring parents. We
wonder why it has been designated such distinction. Is this
the only manner for expressing gratitude to our parents?
Incidentally (observes the Mashgiach), we recognize
another aspect to our relationship with our parents:
morah, fear. There is a mitzvah to fear (awe) one’s
parents. This is carried out by not doing anything negative
towards them, like sitting in their seat, etc. The Rambam
(Sefer HaMitzvos 311) writes that one should act in the
presence of his parents with fear, as if he were to be in the
presence of a king. The same awe, fear, trembling that is
part of being in the presence of a mortal king should be
reflected in the attitude one manifests with regard to his

parents. Why is this? What would be wrong with having a
relaxed, casual relationship with one’s parents? Why all
the morah?
The Mashgiach quotes Sforno (Vayikra 20:9),
who explains why one who curses his parents receives the
death penalty: “Such a person is unprepared to fulfill the
dictum of the pasuk (Mishlei 1:8), Shema beni mussar
avicha v’al titosh Toras imecha; ‘Listen my son to the
ethical character (rebuke, instruction) of your father, and
do not abandon the Torah of your mother” Such a person
(who curses his parents) will not accept the mitzvos of the
Torah, because he will not accept them from his parents.
One who does not fear his parents will not learn
from them the meaning, value and obligation to be an
observant Jew. He will not be mekabeil, accept/receive,
the Torah from them as it has been transmitted
throughout the generations heralding back to Moshe
Rabbeinu at Har Sinai. This is called the mesorah,
transmission/tradition. The maintenance of the mesorah
is through the morah, fear, children manifest towards
their parents. The compelling nature of this relationship
empowers them to receive the Torah and observe its
edicts as transmitted to them by their parents. Children
who honor and obey their parents will accept their
instructions, which will shape them into servants of
Hashem. Thus, the purpose of kavod, honoring parents, is
not only for the parents, but also for the children – who,
as a result, become refined in the Torah way. [Of course,
this is greatly dependent upon the parents – not only
religiously, but ethically and morally.]
The Mashgiach notes the idea that two primary
lessons can be derived from the mitzvah of Kibbud Av
v’Eim as expressed by the Meshech Chochmah (in his
commentary to Parashas Va’eschanan). He explains that
Kaasher tzivcha Hashem Elokecha, “As Hashem, Your G-d,
commanded you” (Devarim 5:16) applies to both
concepts. The first concept is of hakoras hatov for
everything that one’s parents have done for him, but what
about parental abandonment, parents who either do not
care or are unable physically / emotionally to care for their
children? Does “honoring” them apply? Yes, because, “As
Hashem commanded you.” The mitzvah of honor is a
Divine directive, thus a mitzvah for all time, under all
conditions. Likewise, the concept of mesorah has its
challenge when parents are not mesorah-conscious.
Parents who do not encourage their children to follow in
the mesorah might (to the uninitiated) not qualify as
individuals deserving of kavod. The Torah forewarns this
with, “As Hashem commanded you.” Hashem has given us
the mitzvah. Parental behavior does not disqualify them
from our obligation.
Kibbud Av v’Eim is the transitionary mitzvah
which connects bein adam la’chaveiro and bein adam
la’Makom, for, without the “honor imperative,” we will
have difficulty carrying out the mitzvos bein adam
la’Makom.
This story was recorded years ago in Peninim.
After writing the above, concerning the significance of
parents as links in our mesorah, this experience deepened
the meaning of this concept for me. It took place sixteen
years ago, when, during my mother-in-law’s illness, I often
spent Shabbos with her at Maimonides Hospital in

