“‘However, when one merely repeats words
without delving into their meaning, without proper
thought to plumb the depths of the subject matter that
he is learning – his studies have no taam – taste.’ The
Chafetz Chaim stopped speaking for a moment and
then added, ‘This will be the case when Moshiach
Tziddkeinu arrives to herald the Final Redemption.
Those who apply themselves to the experience will be
privy to an unprecedented Revelation of the Kingdom
of Hashem. They will sense this Revelation. It will have
a taste so sweet, unlike anything else ever experienced.
Otherwise, without thinking, he will feel nothing’” (free
translation).
Torah study demands consciousness,
awareness of what one is studying and Who the Author
is. Only then can one appreciate its depth and
sweetness. While certainly every great Torah leader
experienced the V’harev na, sweetness, of Torah study,
one Torah giant whose countenance manifest this
euphoric sweetness was Horav Mordechai Gifter, zl,
Rosh Yeshivah of Telshe. To the Rosh Yeshivah, learning
was living. His greatest joy was derived from studying
Torah. Indeed, when he was able to explain a difficult
passage in the Talmud or in one of the commentaries,
his joy was so palpable that he would begin to dance. In
the nearly eighteen years that I spent in Telshe, I was
privy to the joy that Rav Gifter had from studying Torah.
It was evident in his entire demeanor. Recently, I was
reading Rabbi Yechiel Spero’s wonderful biography of
Rav Gifter, and I came across a story that captivated
me. Indeed, the story is very telling of the Rosh
Yeshivah’s abiding love for the Torah.
At the end of second seder, the afternoon
session, a talmid, student, waited patiently to speak to
Rav Gifter. The student had decided that he was
leaving. He had learned “enough.” It was now time to
move on. He felt that while during the decision process
he had not consulted with the Rosh Yeshivah, he had to
at least gezegen zich, say goodbye, to his revered
Rebbe.
The Rosh Yeshivah continued learning. The
talmid stood a few feet away – waiting patiently for the
Rosh Yeshivah to close his Gemorah and prepare to
leave the bais hamedrash. He did not look forward to
the “goodbye,” since he was acutely aware that his
Rebbe would not be pleased with his decision. He felt
bad, but it was a decision which he had spent
considerable time deliberating. His learning was no
longer what it used to be. When one’s learning begins
to go downhill, it is time to move on – so he felt. Sadly,
his learning had become the victim of personal
problems which included much self-doubt.
A few moments went by, and Rav Gifter closed
his Gemorah. The young man was about to go over
when, suddenly, Rav Gifter planted a resounding, love-

filled kiss on the Gemorah – as if he was saying goodbye
to his best friend.
The kiss was magical. The love that exuded
from the Rosh Yeshivah in that loving gesture was so
palpable that it transformed the student from a spent,
downcast young man into a newly-invigorated and
rejuvenated person. He never said goodbye, returning
to his Gemorah to continue his learning. He never
stopped. Rav Gifter’s kiss was transformative. As a
result of that magical kiss, that talmid continues to
learn and teach Torah sixty years later. He was witness
to the love of Torah!

Va’ani Tefillah
 – ומלוך עלינו אתה ד' לבדך בחסד וברחמיםU’mloch
aleinu Atah Hashem levadecha b’chesed u’b’rachamim.
And rule over us, You, G-d, all by Yourself, with lovingkindness and compassion.
Following in the path of the Gaon, zl, we come
to the third reason for the sorrows which are so integral
to our almost two-millennia exile: we ask Hashem that
He Alone rule over us. Obviously, we want no mortal
ruler controlling our lives. What is the deeper meaning
of “You, Yourself”? We ask that our evil inclination, our
proclivity to gravitate towards a negative, physically
self-gratifying lifestyle, which binds us to our internal,
self-serving drives that are not focused on Hashem, not
govern our lives. It should be Hashem – Only – Who
directs our lives. A person cannot live in a country that
has a dual leadership that is antithetical to one another.
To whom does one listen? We ask Hashem to reign over
us by Himself – not in conjunction with other forces.
The mere realization that our physical forces
do not coincide with the governance of Hashem is, in
and of itself, an achievement. All too often we try to
convince ourselves that what we want and what
Hashem wants are one and the same. If only that would
be the case…
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Parashas Beha’alosecha

תשע"ח

ויהי בנסוע הארון
When the Aron would travel. (10:35)

The well-known pesukim, which are recited
when the Torah is removed from the Aron Kodesh, are
placed in our parsha and are separated from the rest of
the parsha by two inverted nuns. Chazal (Shabbos
115b) teach, “Hashem placed a symbol before and
following these pesukim in order to underscore that
this is not the rightful place for these pesukim to be
recorded in the Torah.” The more appropriate place is
in Parashas Bamidbar where the Torah records the
nation’s masaos, journeys. Why were they placed
here? Chazal explain that the Torah seeks to
differentiate the first puranios, punishments, from the
next ones. Two punishments, one following the other,
is not a good sign. Thus, the Torah separates them.
What were the two punishments? Chazal
consider the first one to be, va’yisu mei’har Hashem,
“They (the nation) traveled from the Mountain of G-d”
(10:32). They traveled quickly, fearing that if they
tarried much longer at Har Sinai, Hashem might give
them more Torah laws. So they “ran” away, like a tinok
ha’boreach mibais hasefer, “like a child running away
from school.” (Out the door when the bell rings.)
The second punishment was the misoneim,
vayehi ha’am k’misonenim, “The nation was moaning.”
The Ramban explains that when the Bnei Yisrael left
Har Sinai, they were sent deeper into the wilderness.
Had they acted appropriately, they would have had
faith in Hashem and followed his call to move with joy
and alacrity. Instead, they complained, kvetched and
moaned. They worried about surviving in the
wilderness. They expressed their fear and lack of faith
via their moaning. Hashem became angry and punished
them with a fire that consumed some of the
complainers.
When we think about the punishments, we
wonder what punishment the nation received for
“running” away from Har Sinai? Certainly, it was not of
a caliber comparable to that suffered by the
misonenim. The Chasam Sofer explains that leaving the
Torah has immediate consequences. Leaving the Torah
is in and of itself a punishment. Other sins catalyze
punishment in the following manner: the sin is
evaluated, and a suitable punishment commensurate
with the sin is decreed. Bitul – leaving, wasting timefrom Torah study effects punishment immediately.
This may be compared to two buckets that
hang over a well (or a see-saw). When one comes up –

פרשת בהעלתך

the other goes down. The “reaction” is immediate. Thus,
Chazal teach (Pirkei Avos 3:6) that when one carries
(upon himself) the yoke of Torah, the yoke of
(subservience to) a king, the yoke of working for
parnassah, earning a livelihood, are removed from him.
On the other hand, whoever rejects and throws off the
yoke of Heaven from himself is compelled to carry upon
himself the yoke of the secular monarch (who will
subjugate him) and the yoke of parnassah. In other
words, leaving Torah causes an immediate, automatic
reaction.
Furthermore, an individual who is aligned and
suffused with Torah approaches life’s emotional and
physical challenges – the travail, the uncertainty, the
constant issues that comprise contemporary societal life
– in a calm, reassured manner. His faith and trust in
Hashem, coupled with the support that comes with Torah
study, transform his outlook, and, hence, his life.
The concept of ol Torah, the yoke of Torah,
requires elucidation. Torah study is life; it is love. What is
the meaning of yoke, a term which connotes being
compelled, restricted in a negative manner, rather than
something one does out of deep and abiding love? While
all of this may be true, one must realize that human
nature tends to gravitate to that which appears sweet
and pleasureful – while simultaneously disregarding the
bitter consequences of falling prey to the allure of sweet,
temporary pleasure. In order to have the tools for
counteracting the wiles of the yetzer hora, evil
inclination, the Jew must live a life of imperatives that
restrain him from overindulging and gratifying his
immediate desires. The yoke of Torah and mitzvos
compels us to live a life of restraint – even if we do not
understand why. Temptation is overwhelming; the yetzer
hora is wily; we are only human. Our protection is the
yoke of Torah. Those who feel that restraint cramps their
style have sadly succumbed to the allure of temporary
gratification. By the time they realize that the nature of
their satisfaction is ephemeral, it will be too late.
The other day, I had occasion to peruse some of
the earliest Peninim in the growing series. I came across
two vignettes concerning legendary Roshei Yeshivah who
impacted thousands of students. Both Roshei Yeshivah
were Lithuanian/Polish born and bred, having studied in
the European yeshivos under rebbeim who literally
breathed Torah. The following vignettes represent their
inextricable bond with the Torah.
Horav Simcha Wasserman, zl, was a trailblazer
on the American chinuch, Jewish education, scene. His

efforts in the field of Jewish outreach laid the
Torah study. It was not a panacea – it was very life itself.
foundation upon which others built their spiritual
He once had occasion to spend the summer at a camp
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was in and of itself the most powerful kiruv, outreach,
with their educational approach. He questioned the
tool. We should not waste time arguing about
need to constantly provide fun-filled activities for the
Yiddishkeit, since arguing only solidifies the position of
campers. Why not something constructive, such as
the subject of our outreach. Arguing about Yiddishkeit
picking fruit?
only alienates. It does nothing constructive to
One day, as the camp was about to take the
communicate to the individual that the life he has been
boys to a county fair, the Rosh Yeshivah questioned the
leading is of no value and going nowhere. Such words
necessity of the trip. The camp director, who was
will only serve to alienate him – forever.
himself a ben Torah and thoroughly understood where
The first step towards transforming the
Rav Mendel was going with his question, responded,
spiritual persona of a prospective “client” is to take out
“This is the only way to bring these children to Torah
a sefer, Torah book, and begin to learn. “Learn with
observance. If we do not give them this trip, we will lose
them!” Rav Simcha would declare. “Learn with them
them.”
and their eyes will open up as they see what you see.”
Rav Mendel countered, “So, you will lose
Once they perceive it the way that we see it, explaining
them.” The camp director did not immediately
will not be necessary. The yetzer hora does not want to
understand the profundity of Rav Mendel’s response.
lose this client. The Torah is tavlin, the antidote, against
He later realized that the camp’s mission statement and
the wiles of the yetzer hora, and, until one studies
activities were on a collision course. On the one hand,
Torah, he still imbibes the poison. Without the
the camp’s message was that Torah study and mitzvah
antidote, he will become the yetzer hora’s property
observance are supreme, but, through its activities, it
until he becomes altogether spiritually extinct. If one
was undermining its own primary message. Instead,
works with a prospective baal teshuvah, but does not
they were indicating that fun and pleasure superseded
learn Torah with him, his frumkeit, religious
Torah study. At this rate, they might succeed in
observance, will not endure.
producing observant Jews, but such Jews that only pay
When Rav Simcha wanted to encourage
lip service to Torah and mitzvos, while enthusiastically
Shabbos observance, he taught the laws of Shabbos.
embracing any experience that promotes selfTalking and singing are nice, but without Torah study,
gratification. Our choicest offering, our time, must be
the poison has yet to be expunged. It is still there –
dedicated to Hashem – not to ourselves.
waiting for a time when it can flare up and completely
destroy the person.
'ויהי העם כמתאוננים רע באזני ד' וישמע ד
Rav Simcha taught Shabbos – and people
began observing Shabbos on their own. When queried
And the nation was complaining; and it was bad to
how his students became Shabbos observant when he
Hashem’s ears. And Hashem heard. (11:1)
had, in fact, not uttered a word about Shabbos, he
Simply, the pasuk teaches that the Bnei Yisrael
replied, “The Torah taught them; the Torah
complained, moaning about the long journey through
transformed them.”
the wilderness which was forced upon them. They were
A young, soon-to-become father asked Rav
not happy about it, and their complaints reached
Simcha, “Rabbi, I am about to become a father. I need
Hashem’s “ears.” This led to Hashem’s punitive
some advice.” Rav Simcha told him, “The first thing is to
response to their complaining. The Chasam Sofer offers
see that your child has a father.” “Does that mean I
an alternative approach to these pesukim.
must close my store on Shabbos?” Rav Simcha told the
Understandably, describing Hashem in anthropocentric
man, “Start learning Torah.” By learning Torah, he
terms – such as eyes, ears, hands – is purely figurative,
would experience its sweetness and fall under its
since Hashem has no physical form. The nation (at this
transformative spell. We cannot force religious
point) believed in the figurative “eyes” of Hashem,
observance on the unaffiliated. We can only open up
accepting that He sees everything. They also accepted
their eyes and, once they see, they will realize what it is
the figurative “hand” of Hashem, believing that
they are missing – and return: no forcing of the issue;
Hashem can and does do everything. His power is allno imperatives; no arguing – just Torah study, like a
encompassing. They did not believe, however, in
blood transfusion that energizes and rejuvenates.
Hashem’s figurative “ears.” They were neither
The man started learning Torah, and shortly
prepared to accept the fact that Hashem hears their
thereafter, he became an observant Jew, who today
tefillos, supplications, nor anything else which they
enjoys Yiddishe nachas, true Torah satisfaction and
said.
pleasure, from his children and grandchildren who are
Why did they believe in Hashem’s figurative
all bnei Torah.
eyes and hand, yet reject His figurative ears? Perhaps
My second vignette concerns the legendary
we may suggest that, when a person prays to Hashem
Rosh Yeshivah Horav Mendel Kaplan, zl. Both in
and does not receive a positive response (to his liking),
Chicago, and later in Philadelphia, he taught a
it is easier to say, “Hashem did not hear,” or “Hashem
generation of yeshivah students the true meaning of

does not listen,” rather than accept the notion that
Hashem heard, but His reply was, “No.” No one likes
rejection. It is more convenient to lay blame on the
ability of the benefactor than to accept personal failure
and rejection.
The Chasam Sofer provides a deeper insight
into the complaints of the misonenim which “reached”
the “ears” of Hashem. The nation complained that
Hashem did not hear them, thereby disbelieving the
concept of Hashem’s “ears.” Hashem responded,
Va’yishma Hashem, “Hashem heard,” and He punished
them. He demonstrated that He hears their complaints,
and, just as He hears their complaints, He also hears the
sweet sound of their Torah study and prayer. The
answer might not always be, “Yes,” but the supplication
is always heard.
There are various ways for our supplications to
make their mark, to go beyond the “hearing” step and
achieve a positive response. Horav Elimelech Biderman,
Shlita, cites Moshe Rabbeinu’s tefillah on behalf of his
sister, Miriam HaNeviah: Keil na refa na lah, “Please
Hashem, heal her now.” He quotes the Chida, who
writes, “I heard in the name of early commentators that
when Moshe was in Heaven to receive the Torah, he
received (from the Melachim, Angels) the secret that
when one says the word, na, please, twice in his tefillah,
his plea will be answered.” Understandably, this is a
profound esoteric statement whose explanation is
beyond our grasp. We do not know why or how reciting
na twice grants the tefillah greater efficacy. All we know
is that we have avenues for spiriting our sincere and
worthy prayers to Hashem.
Rav Biderman relates a story which teaches us
another aspect of prayer that works – sincerity. A
certain city was considering hiring one of the Chasam
Sofer’s prime students as the Rav. This was a
prestigious community, and, thus, a much-sought after
position. There was another candidate for the position,
also a scholar, and the committee was weighing the
pros and cons of both candidates. The Chasam Sofer
felt that his student was very competent and would
make an excellent Rav for the community. To this end,
he traveled to that community, together with his
student, to lend his support in helping them to make a
choice. [We must remember that the Chasam Sofer did
this because he felt strongly that his student was far
more erudite and would have a greater impact on the
spiritual ascendance of the community.] In the end, the
community’s search committee decided to go with the
other candidate.
Obviously, the Chasam Sofer’s student was
crestfallen. He had really looked forward to being
selected – especially since his revered Rebbe, the gadol
hador, preeminent leader of the generation, had
personally vouched for him. Sensing his student’s pain,
the Chasam Sofer looked at him and said, “I could
surmount every (spiritual) barrier to help you become
Rav, but I could not break through the wall of tears that
the other candidate had shed in prayer to become the
Rav.”
Tears are moving. They grant one’s prayers
greater credence, since they are an indication of the
sincerity and broken-heartedness of the supplicant. The

Gates of Tears are always open. When all else seems to
fail, one should pour out his heart and express his
emotions. Hashem is listening. The tears might just
serve as that added ingredient which can turn the tide
by adding greater meaning and urgency to his prayer.
 והיה טעמו כטעם לשד השמן...והמן כזרע גד הוא
Now the Manna was like coriander seed… and its taste
was like the taste of dough kneaded with oil. (11:7,8)

The manna which descended daily from
Heaven had varied tastes – as described by the Torah.
In Shemos 16:4, it is referred to as bread from Heaven,
with a taste “like a cake fried in honey” (ibid 16:31).
Here it is described as having the taste of dough
kneaded in oil. The Talmud Yoma 75b explains that for
the young, it tasted like bread; for the elderly, it was
like oil; and for the infants, its taste was similar to
honey. These three tastes seem to contradict an earlier
statement made by the Talmud (75a) that a person who
ate the manna could taste anything he wanted. The
taste varied with its consumer. Horav Shimon Schwab,
zl, explains that the Torah’s description of the manna’s
taste applies to one who ate the manna in order to
satiate his hunger. Then the young tasted bread, the
elders tasted oil, and the infants tasted honey. One who
ate for pleasure, however, could taste to his heart’s
content.
The manna had the spiritual ingredients within
it to provide the most demanding food connoisseur
with whatever taste he so desired. Otherwise, its taste
catered to the various stages of life of the individuals.
Rav Schwab writes that he had the zechus, merit, to
spend Shabbos Parashas Vayakhel-Pekudei 1930, in the
home of the saintly Chafetz Chaim. He quotes the
sage’s drashah, lecture, that Friday night.
“‘Chazal teach that the manna provided any
taste that the individual who consumed it had in mind.
If this was the case, we wonder what taste the manna
had if, in fact, the individual had no specific desire. He
just picked up a plate of manna and ate from it. What
taste did it have?’
“The Chafetz Chaim looked around at his
guests, expecting someone to give a reply. Everyone
remained silent, understanding that the sage was
presenting a rhetorical question which he himself
would answer. He looked at the gathering and said in
Yiddish, Az m’tracht nisht, hat kein taam nisht, ‘When
one does not think (specifically), then there is no taste.’
A spiritual entity receives its taste in accordance with
the thought applied to it. For example, when one
studies Torah, applying his mind to its profundities,
going out of his way to understand the depth of the
issues, the analytics behind the various logical
deductions that are formulated and presented – then –
and only then – does he experience the mesikus,
sweetness, of Torah. The Chafetz Chaim then placed his
fingers to his lips to demonstrate the concept of
sweetness. ‘This is why we ask Hashem daily (in our
morning blessings) V’haarev na… es divrei Sorascha,
And sweeten for us… the words of Your Torah.

