hands and held it close to his heart. His life had been
resuscitated. For the past few years he had been unable to
learn. His life had no meaning. It had now been returned
to him. The Torah was his song.
Rabbi Jonathan Sacks quotes Horav Avraham
Shapiro, zl, who related the story of two great rabbinic
figures, both accomplished and distinguished scholars,
who met and compared notes concerning their families.
One lamented the loss of his children to the alien winds of
the Haskalah, secular Enlightenment. The other sage was
fortunate that his children followed in his path of
commitment, giving him the Yiddishe nachas, satisfaction
and pleasure, for which every Jewish parent yearns. What
factor determined the variant courses chosen by their
children? Rav Shapiro explained that when it came to
Seudah Shlishis, the third Shabbos meal, the time when
many a Jew expresses himself to Hashem and to His gift of
Shabbos kodesh through song and Torah thoughts, one
spoke Torah, while the other sang songs. One conveyed a
Torah dimension that was cold and intellectual, without
passion or emotion; the other conveyed love for Hashem,
passion for His Torah, excitement about living as a Jew. Is
it any question which path a child will follow?
I often meet Jews who long ago have assimilated
with the gentile society in which we live. When I ask them
what it is they remember of Jewish tradition (so to speak
from their youth; their exposure to an observant
grandparent, etc.), their response is to (often) sing an old
Jewish folksong – such as mein shtetele Belz or even havah
nagillah. This has remained as the basis of their Jewish
identities; this is to what they were once attached – and
continue to remember. For these lost souls, all that
remains of their Jewish identities are the Jewish songs
they heard as children.
Jewish song played a pivotal role in the lives of
the survivors of the World War II persecutions and murder
of millions. In August 1945, as World War II was drawing
to a close, a ten-year-old Jewish orphan name Valya
Roytlender sang a song entitled, “My mother’s grave,” to
a Soviet musicologist in Bratslav, Ukraine. “Oh Mama, who
will wake me up?” the boy sang in Yiddish to the tune of a
popular Yiddish folksong, “Oh Mama, who will tuck me in
at night?” Another singer sang about the Jews’ survival of
Hitler’s attempt to kill them. “You are not my first enemy;
before you, I had others, your bleary end will be on
Haman’s tree, while the Jewish People will live on and on.”
These songs were Yiddish glory. For the most part, the
singers were far from Jewish observance, but their hearts
were firmly anchored in Judaism. Hence, the songs.
These voices, presented through the vehicle of
Yiddish song, told the story of their travail, their suffering
at the hands of Stalin’s barbarians. For many of the
survivors, the songs were their only memories of their
Jewish past, their parents, or grandparents. They did not
have access to Jewish learning, but song, the language of
the heart, was their lifeline that kept them firmly anchored

in Judaism as they knew it. Most of the music’s authors
died in the camps, but their compositions were smuggled
out in the form of manuscripts or in the memories of the
survivors. This was their Jewish experience. It was these
songs that filled the survivors with a sense of pride in who
they were.

Va’ani Tefillah
 – והזדים מהרה תעקרV’ha’zeidim meheirah s’akeir.
May you uproot the evil-doers quickly.
As mentioned, there are evil-doers and
rebellious sinners. The rebellious sinner is the one who we
pray becomes uprooted, because his evil is of such a
nature that not only is it intolerable, but these are
individuals that unless they are brought to humility by
being broken, they will never come back to Judaism.
During the interim, they will cause irreparable spiritual
damage. Rav Yitzchak Kirzner, zl, distinguishes between
two types of rebellious sinner. One type of rebellious Jew
is the individual who has a number of barriers between
himself and Hashem, to the point that he feels no need for
Him in his life. He is filled with arrogance and self-belief,
such that there is no room for G-d. Unless he is compelled
to confront the reality of his puny limitations, he will never
conform and return to Judaism.
The other type of rebel is not satisfied with
simply ignoring the religion of his forebears – he seeks to
destroy the very framework and fabric of Judaism. “Live
and let live” is not an option for him. He must prove the
veracity of his erroneous beliefs, which are undermined by
the very fact that Jews ignore him. The various sects which
expound a partnership between Judaism and Christianity
stand at the forefront of this outrage. As in any normal
legal system, a murderer revokes his right to life. These
people are spiritual murderers. Thus, we ask Hashem to
uproot them, before they can cause even more damage.
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Parashas Vayeilech

תשע"ט

 חזק ואמץ כי אתה...ויקרא משה ליהושע ויאמר אליו
תבוא את העם הזה אל הארץ
Moshe called to Yehoshua, and he said to him… Be
strong and of good courage, for you will come with this
people into the Land. (31:7)
Moshe Rabbeinu said to Yehoshua (Rashi),
“Make sure that the elders of the generation are with you;
act according to their opinions and advice. For you will
come with (tavo), the people when they come into Eretz
Yisrael.” Moshe’s idea of leadership (as implied by the
word tavo) is one of consensus, in which everybody is on
the same page. Such a leader must successfully navigate
the various opinions of the people and establish a
workable situation in which his authority is accepted.
Hashem seems to have different plans for
Yehoshua’s leadership, when He says (Ibid 23), “Be strong
and of good courage, for you will bring (tavi) the people
into the Land.” Tavi is different from tavo. Tavi does not
mean “come along” with the people. It means that you will
lead them from the front. You are in charge. No consensus,
one leader; one man who gives the orders while everyone
listens.
Let us analyze the varied approaches to
leadership. Moshe has been leader for forty years. He has
suffered through rebellion, complaints, individuals
questioning his authority and dedication and ingratitude.
He understands the importance of having support from
the elders and other community leaders. He knows the
people can be difficult. The Sifri (end of Parashas
Vayeilech) writes the following: “Moshe said to Yehoshua,
‘This nation whose reins I hand over to you, they are still
gediim, young goats; they are tinokos, young children. Do
not be overly demanding of them, for even their G-d says
about them, naar Yisrael v’ohaveihu, “When Yisrael was a
lad I loved him” (Hoshea 11:1).’”
Apparently, Moshe was instructing Yehoshua to
lead with patience and compassion, seeking to exculpate,
rather than punish – very much in the manner that one
raises a child. Yehoshua was to lead, rather than serve as
an authority. This seems incongruous with Hashem’s
instruction to Yehoshua to “be strong and of good
courage.” Imrei Shamai asserts that ideal leadership must
establish its authority and jurisdiction to demonstrate its
supremacy, such that the message is: one leader; one
voice; one direction. This is what Hashem was apprising

פרשת וילך

Yehoshua: to take command of the nation; to hold the reins
tightly; and to be unyielding to dissent.
Moshe focused on the aspect of teaching and
guidance. The leader of Klal Yisrael is also its quintessential
Rebbe. As such, his responsibility is more than to lead
followers, but also to teach and train his followers to grow
and themselves become leaders. Such a leader need not be
one of authority, but rather, one who leads by personality,
whose charisma is such that people gravitate to him, who
want to learn from him, who are invigorated by his effusive
passion. At the same time, such a person must lead from
strength, otherwise his authority is undermined and his
personality no longer serves as the basis for his ability to
reach the masses. A great leader integrates both qualities:
authority and leadership. Thus, he must focus on the needs
of the klal, collective community, but he may never forget
the individual Jew and his needs. What is important to him
should be important to – and understood by – the leader.
Horav Chaim Ozer Grodzenski, zl, leader of PreWorld War II Eastern European Jewry, was such a person. He
was once informed of an unlearned shoemaker who had
sustained the untimely loss of one of his eight children. Rav
Chaim Ozer was inconsolable. Those who were present
could not understand the extent of his tears. It was not long
before this that Rav Chaim Ozer himself had suffered the
loss of his daughter, his only child, who had succumbed to
the bite of a rabid dog. She had just become engaged. Yet,
even then, he had not cried as bitterly as he did now. Indeed,
he had continued writing halachic responsa up until the
moment that she returned her soul to its Source.
He explained, “When my daughter passed away, I
could console myself with the knowledge that she was going
to a better world. That is clear to me. I do not know,
however, if the World to Come is as real to the shoemaker. I
am crying for his pain – not mine.”
Rav Simcha Zissel, zl, the Alter m’Kelm, teaches,
“The role of a king is to deal with the needs of the people.”
Thus, the more one identifies with the plight of others (nosei
b’ol im chaveiro), the more fit he is to be a king.
In order to identify with the needs of the people,
one must understand them. This is the message Moshe
Rabbeinu conveyed to Yehoshua as he was about to transfer
the reins of leadership to him.
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“And annul the covenant that I formed with them.” That
they shall fear Hashem. (31:11,12)
does not mean that they did not daven Maariv; it means
that they reneged the mitzvah of Bris Milah, circumcision.
Since the purpose of the gathering of all of the
Hashem concludes with the words, “I will distance them
Jews is for the reading of the Torah, the pasuk should have
and make Myself (as if) oblivious to them.”
first stated Hakhel es ha’am, “Gather together all the
“Nu,” the Brisker Rav said, lifting his eyes (from
people,” and then, Tikra es ha”torah ha’zos, “You shall
the Chumash), “I am certain that you will agree that the
read this Torah.” Reading the Torah is the purpose of
situation described here (by the Torah) is much worse than
Hakhel; therefore, Hakhel should precede the “reading” of
the one you described (permitting the raising of pigs in
the Torah. The Gerrer Rebbe, zl, the Imrei Emes, explains
what is considered the Jewish state). But, let us continue
that the (mere) gathering of all Jews b’achdus, in unity, is
learning. ‘So now write this song for yourselves, and teach
– in and of itself – Torah. Therefore (now that we have a
it to Bnei Yisrael.’ (This shirah, song, refers to the Torah
unified gathering and having achieved the essence of
which is considered to be a song.) Torah learning is the
Torah), the Torah is read. The pasuk, Hakhel es ha’am,
antidote for every spiritual failing, regardless of its degree
“Gather together all the people,” is addressed to the king;
of deterioration, even to the point of idol worship and the
it asserts what he should do once the nation is gathered
abandonment of Bris Milah. Regardless of the nature of
together. The gathering – plus the reading of the Torah by
the people’s plunge to a spiritual nadir, Torah will return
the king – together increases yiraas Shomayim, fear (awe)
Hashem’s people to Him. All that we are obligated to do is
of Heaven. Only when Klal Yisrael gather together in
to take care of ‘teaching it to Bnei Yisrael.’
harmony, as one people, can Hashem be coroneted. The
“In that case, there is no reason for you to
Glory of the King is (only) when the nation is assembled in
despair.”
peace.
The Chazon Ish was of a like-minded opinion.
(After all, why not? This is daas Torah.) The Chazon Ish
ויאמר ד' אל משה הנך שכב עם אבותיך וקם העם הזה
arrived in Eretz Yisrael in 1933. At that time, the spiritual
profile of the new Yishuv, settlement, comprised of the
וזנה אחרי אלהי נכר הארץ
newly-arrived immigrants, was quite low – milking cows
And Hashem then said to Moshe, “You are now going to
on Shabbos was acceptable and common. When the
lie with your fathers, but this people will arise and stray
Chazon Ish passed away, nineteen years later, the new
Yishuv boasted dozens of yeshivos, including Ponevez and
after the gods of the nations of the land.” (31:16)
Slabodka. The Chazon Ish had a hand in laying the
foundation of each and every one of those yeshivos.
Horav Shlomo Lorincz, zl, was the Agudath Israel
It was the Chazon Ish’s opinion that the future of
representative to the Knesset. He was one of those unique
Judaism in Eretz Yisrael depended solely on the
individuals who had the merit to spend seventy years
establishment of as many yeshivos and chadorim,
b’michitzasam, in the shadow of the gedolei Yisrael, Torah
prepatory schools, as possible. He felt strongly that “We
giants, primarily of Eretz Yisrael. As such, he was afforded
need more yeshivos, more talmidei Torah, more chareidi
the unparalleled opportunity not only to bask in their
schools, more shiurim, Torah classes. This is all that we can
greatness, but also to learn from them and impart their
do until the advent of Moshiach.”
lessons to others. He relates the following profound
The Chazon Ish instilled in parents the
observation from the Brisker Rav, zl, which he sees as a
importance of a Torah education for their children by
living will, a mandate to every public activist, as well as to
elevating the status of talmidei chachamim, Torah
every Jew.
scholars and Roshei yeshivah. Thus, he was able to
Rav Lorincz once came to the Brisker Rav
communicate the critical importance of the centrality of
depressed to the point of despair. He had drafted a bill
Torah learning to parents. When queried concerning
concerning the prohibition of raising pigs (in the Holy
outreach by yeshivah students during the summer
Land). Despite promises from a number of ministers to
vacation, the Chazon Ish replied, “If a yeshivah student
support his bill, the Knesset voted it down. This was
becomes involved in anything other than Torah study
obviously a sad commentary on the low state of spiritual
(even) for the duration of a few weeks, chances are that
affairs in a country that was touted to be the Jewish state.
he will not return to the yeshivah. Each and every yeshivah
He poured out his heart to the Brisker Rav, expressing his
student is a potential gadol hador.” Concerning a group
fears that he felt the spiritual nadir had not bottomed out.
that emphasized disseminating Torah to the masses, the
It would descend even lower.
Chazon Ish said, “The most powerful way of (spiritually)
The Brisker Rav’s response was: “Come, let me
benefitting the masses is to (spiritually) benefit oneself. A
teach you a lesson in Chumash, as I used to teach my
person who aspires to (personally) achieve spiritual
sons.” He opened a Chumash and turned to the above
perfection – he is the one who is benefitting the masses.”
pasuk, which he read out loud. He said, “To stray after the
The Ponevezer Rav, zl, was a visionary, whose
gods of the nations of the land does not mean that they
dream was to transplant Torah from the spiritual

destruction of Europe to the Holy Land. When he arrived
in Eretz Yisrael bereft of his home, yeshivah and most of
his family, he did not come as a broken man. He came
energized with the goal to build Torah, because he knew
that with Torah all Jews would one day unite under G-d.
Without Torah, there is absolutely no hope for the future
of the Jewish People. Luckily, Hashem has promised, Ki lo
sishakach Torah m’Yisrael, “Torah will not be forgotten
from the Jewish People.” The Ponevezer Rav was going to
see to it that this mission would be realized.
At Agudath Israel’s National Convention held in
Petach Tikvah in the early summer of 1941, while
destruction was engulfing European Jewry, every speaker
at the podium lamented the tragedy of the war and its
bitter consequences. In an address that became famous,
the Ponevezer Rav instead spoke of the need for
construction and creativity, proclaiming that the order of
the day should be the rebuilding of Torah institutions. It
was during this talk that he made his clarion call which
eventually has been immortalized, “Write Tefillin for the
children of Ein Charod. We will yet open Talmudei Torah
for the children of Nahallel!” These were both secular
kibbutzim whose animus towards Torah and its way of life
was unparalleled. Yet, the Rav felt that once Torah study
began, it would mushroom into an unstoppable flow of
inspiration that would uproot the evil and supplant it with
religious observance.
The boldness that personified the Ponevezer Rav
was extraordinary. Today, we do not really grasp the
animus that existed in these secular kibbutzim. While
today we find indifference resulting from Jewish religion
illiteracy, then it was hatred borne of fear – fear that they
may have to become frum and “Heaven-forbid” live the
way they did in Europe. The Rav understood this, and he
felt that no greater antidote exists than Torah.
To demonstrate how divorced the Rav’s
statement (write Tefillin for the children of Ein Charod)
was from reality, the classic story of the Sefer Torah of
Kibbutz Sha’ar HaGolan (another secular kibbutz) tells it
all. The story’s protagonist was a Jew who survived the
Holocaust and arrived in Eretz Yisrael, alone and bereft of
his family, save for a son who lived in Kibbutz Sha’ar
HaGolan. The father had lost all of his material property
except for a Sefer Torah, to which he was attached with
every fiber of his being.
The father had no desire to spend the rest of his
days living on a secular kibbutz, but it was sadly where his
son lived. He had no alternative but to move there
together with his precious sefer Torah, which had
accompanied him throughout his tragic journey through
the Holocaust. What confronted him when he arrived at
the kibbutz was a page out of a horror story. Instead of
welcoming the holy relic that had survived Hitler, the
members of the kibbutz were shocked that someone
would dare bring a sefer Torah into their kibbutz. They
were offended to the core at the prospect of permitting a
sefer Torah to reside in their preserve. They feared that
the mere presence of a Torah scroll in their environs might
harmfully influence their youth, who were being
scrupulously protected from any contact with the slightest
vestige of Judaism. This could harm them irreparably.
An emergency session of the kibbutz leadership
was quickly convened, at which time it was decided that

while the son (who was one of their own) had every right
to invite his father to join him on the Kibbutz, the sefer
Torah had no place there. Thus, the precious Sefer Torah
was banished from kibbutz Sha’ar HaGolan – without any
feelings for the broken-hearted, elderly Holocaust
survivor. One would think that he had suffered enough at
the cruel hands of Hitler’s barbarians. No, he still had to
undergo the cruelty and hard-heartedness evinced by the
members of the secular left who (due to their fear of the
truth and its effect on their goals) wanted to uproot Torah
from their midst, banishing it entirely from their hearts
and the lives of their offspring.
Nonetheless, despite this prevalent atmosphere,
the Ponevezer Rav declared, “Write Tefillin for the children
of Ein Charod.” Four years later, he spoke at a convention
concerning Shemittah observance. “To whom am I
addressing myself?” he asked loudly. “Even to those at
Sha’ar HaGolan, who expelled the Torah from their midst
in order to prevent their children from seeing and learning
from it… I do not give up hope on any single member of
Klal Yisrael; ultimately these things will happen.” And they
did.
It took time, but his vision became a reality,
when a siyum ha’Shas took place in Ein Charod. “Every Jew
is inherently holy,” he declared. The Torah which is
authored by Hashem is the Jew’s elixir of life. It must
penetrate his soul – if he will only allow himself to learn
from it.

ועתה כתבו לכם את השירה הזאת
So now, write this song for yourselves. (31:19)
Simply, this “song” is a reference to Shiras
Ha’azinu, which foreshadows Klal Yisrael’s future. Chazal,
however, interpret this “song” as applying to the entire
Torah, thereby redefining Torah from a book of law, ethics
and way of life, to the song of the Jewish people. Horav
Yosef Kahaneman, zl, the Ponevezer Rav, explains that the
Torah should be the Jew’s song of life that reaches into his
innermost emotions and accompanies him throughout his
life’s journey. Torah celebrates with him during his
moments of joy and mourns with him as he traverses
periods of pain and travail. It is his constant companion,
his partner, his colleague, his friend. Torah speaks to a
Jew’s emotions. Our relationship to the Torah is one of
feeling. Song is a powerful manner of communicating
emotion, of conveying our feeling, of expressing our
passion. A human being is a creature of emotion. Our
relationship with the Torah is how we express our feelings.
Indeed, when we learn, we sing.
The Jew who views the Torah through the eyes
of cold intellect, ‘sans’ the passion and vibrance that
accompanies one who relates to the Torah as his song of
life, lacks the ability to properly transmit and
communicate Torah to others, to the next generation.
When a Jew studies Hashem’s Torah, he studies it with his
soul, his spirit. Such study must be replete with emotion,
which gives way to song. When Horav Chaim Zaitchik, zl,
was liberated from the Nazi internment camp, the first
thing that he sought was a Gemorah. He settled for a page
from a Talmudic Tractate. Shaking, he took the pages in his

