spiritual lives were both in danger. The powers that be in
Eretz Yisrael at the time were largely secular, and raising
children in a Torah tradition was furthest from their minds.
A particular group of children, the Yaldei Tehran, who
were originally refugees from Poland and Soviet Russia,
had been taken and placed in an Israeli Absorption camp
in Atlit (near Haifa). This camp was run by secular Israelis
who had a rabid hatred of Torah Judaism. Their goal was
to extirpate any vestige of Jewish heritage from the minds
of these poor children. They achieved this by subjecting
the children to physical and emotional abuse. Finally, after
much pressure, the Orthodox community was able to
secure the “release” of some of these children. The Nazis,
yemach shemam, attempted to destroy their bodies.
Hashem foiled their diabolical plan. Now it was up to the
religious groups to see to it that their neshamos, souls,
stay intact.
The Ponevezer Rav knew that there was no way
that he could provide the necessary pillows and blankets
needed for the influx of children. He would have to appeal
to the already overburdened hearts of the members of the
community, who themselves had very little. In order to
facilitate this, he called an emergency gathering of the
entire community, declaring that he had a vital and
important message for them. When the Ponevezer Rav
called, people responded. Now, all he had to do was
convince them to give.
He began by citing the well-known Chazal,
stating that he who purchases an eved Ivri, Hebrew
bondsman, actually acquires a master for himself, since he
must provide the best for his servant. Indeed, if the master
has only one pillow, he must hand it over to his newlyacquired servant. “This does not coincide with the law of
Chayecha kodmin, ‘Your life comes first!’” the Rav
asserted. Our Sages teach that one’s life takes precedence
over that of his fellow. Why hand over the pillow to your
servant? The answer must be that it is Chayecha kodmin
to give your pillow to your servant, because you would not
be able to sleep knowing your servant has no pillow. Since
the only way that you will sleep is by giving your pillow to
your servant – it is the fulfillment of Chayecha kodmin!”
Let it suffice to say that after such a powerful and
brilliant presentation, there was no shortage of pillows or
blankets for the children. We see how helping a fellow Jew
is actually helping oneself.

Va’ani Tefillah
 – ולמלשינים אל תהי תקוהV’lamalshinim al tehi
sikvah. And for the slanderers, let there be no hope.
The twelfth blessing, which is aptly called Bircas
Haminim, was instituted to rid Klal Yisrael of the spiritually
noxious influence of the heretics. This blessing was not
part of the original Shemoneh Esrai, eighteen blessings,
composed by the Anshei Knesses HaGedolah; rather, it
was five hundred years later that the yeshivah in Yavneh,
under the leadership of Rabban Gamliel II, added this
blessing. The Tzedukim (Sadducees), Baysussim
(Boethusians), Assiim (Essenes) and Notzrim (Christians)
were wreaking havoc on traditional Jewish life. In order for
their misguided approach to religion to thrive, the leaders
required followers. The spiritual aggression catalyzed by
these heretics undermined the very fabric of Judaism.
When they were unable to achieve their evil goal, their
assault of Judaism left the seducing and convincing stage
and entered a new phase: political aggression, slander,
oppression, even torture and death. Of course, they were
not so audacious as to act personally against their
observant brothers and sisters, so they resorted to slander
and covert manipulation.
It is not our way to pray for the destruction of
sinners; we would much rather that they repent. At this
time, however, Rabban Gamliel felt that the future of the
Jewish People hung in the balance. Urgent times call for
urgent and decisive action. By incorporating this blessing
in the Shemoneh Esrai, where it would be recited thrice
daily, Rabban Gamliel was intimating to Klal Yisrael that
this danger was very real and threatening.
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Parashas Pinchas

תשע"ח

פינחס בן אלעזר בן אהרן הכהן השיב את חמתי מעל בני
 לכן אמר הנני נותן לו את...ישראל בקנאו את קנאתי בתוכם
בריתי שלום
Pinchas ben Elazar ben Aharon HaKohen turned back
My wrath from upon Bnei Yisrael when he zealously
avenged My vengeance among them… Therefore, say:
Behold! I give him My covenant of peace. (25:11,12)
The Midrash begins with the statement, B’din hu
she’yitol scharo, “It is only halachically correct that
Pinchas should receive his just reward. Therefore, I give
him the Covenant of Peace.” What is the meaning of the
phrase b’din hu, “It is by right (halachically)”? Horav Chaim
Soloveitchik, zl, explains that reward is measured and
repaid middah k’neged middah, measure for measure.
Pinchas’ act of zealousness certainly warranted reward,
but could Brisi Shalom, “My Covenant of Peace,” be
considered middah k’neged middah for an act of
zealousness? Superficially, Pinchas’ slaying Zimri does not
appear to be a peaceful act. Asking such a question
indicates a lack of understanding of shalom, which means
peace, but also means wholeness, perfection. Pinchas
attacked the rift that was destroying Klal Yisrael. He
brought Klal Yisrael back from its self-imposed distance
from Hashem. He prevented the rift from widening and
spreading. Furthermore, as noted by the Brisker Rav, zl,
Pinchas was not accepted by the nation until he had
catalyzed harmony among the tribes.
The Brisker Rav explains that if one were to ask
what the most appropriate and fitting reward for Pinchas’
act of zealousness is, the answer would be -- anything but
shalom. Hashem, however, views things differently.
Kanaus is not the opposite of shalom. On the contrary, it
fortifies and affirms peace. Kanaus is not about striking the
other fellow and putting him down. That is the opposite of
peace. True kanaus is only about achieving a peaceful
resolution. If, at times, it is necessary to act proactively, or
impose sanctions – then, so be it. If the zealot is sincere
and this is his only medium to achieve success, then it is
an act of peace, worthy of the Covenant of Peace.
People have two reasons for performing mitzvos:
to earn the accompanying award; to fulfill Hashem’s
command. One who spends his life in pursuit of reward
infuses his children with the notion that reward in and of
itself should be their focus. Thus, explains the Brisker Rav,
if a sack of gold is to be found behind the closed doors of

פרשת פינחס

a warehouse, they will break down the door to obtain the
prize. It is all about gain/reward – nothing else matters.
Likewise, there are those zealots whose only
motivation is a good fight, a battle in which they best their
adversary and emerge triumphant. Some enjoy the fight
even if they do not win. Someone who had just left a
hafganah, protest, that had turned sour, with both sides
sustaining injury, relayed the news to the Brisker Rav. He
made the mistake of adding, “We really got them good!”
[This was a reference to the physical altercation that had
ensued.] The Brisker Rav began to tremble. The “protestor”
considered this a good sign. Apparently, the Rav was pleased
with this tidbit of information. “I see I pleased the Rebbe,”
the fellow said. The Brisker Rav replied, “One slap could
possibly be considered for Heaven’s sake. An ershte patch
l’shem Shomayim, ken amol zein – a tzveiter patch iz er shoin
a bandit, a rotzeach, a shofeich damim! Morgen ken her gein
hargenen menschen chas v’shalom. The second slap,
however, transforms him into a bandit, a murderer, one who
spills blood. Tomorrow, you will be capable of killing people
in the street.”
Obviously, the Brisker Rav did not approve of a
hafganah, protest that resorted to violence. He maintained
a similar attitude regarding secular Zionists. Ignore them. If
they had issued decrees that would have affected
Orthodoxy, he would have protested – peacefully. When
they declare war on the Torah, we fight back, but never with
violence. The Satmar Rav, zl, said, “Our weapons are our
yeshivos. When they attack us, we respond with more Torah,
more yeshivos, more Bais Yaakovs, more Kollelim. Our light
will extinguish the darkness created by their secular, antiTorah decrees.”

צרור את המדינים
Harass the Midyanim. (25:17)
The Midyanim and Moavim facilitated the plot
against the Jewish People by causing them to commit
idolatry. They achieved this diabolical goal by inciting the
Jewish men to acts of immorality with the pagan women.
Tzaror, harass, is a constant form of enmity. Chazal
(Midrash, Bamidbar Rabbah 25) teach that one who causes
his fellow to sin is worse than one who physically takes his
life. One who murders does not cause his fellow to lose his
eternal place in the World to Come. One who causes another
to sin, however,makes him lose both worlds. We see this
from the attitude which we are instructed to take regarding
our enemies. Edom and Mitzrayim attempted to wipe us out

physically; we are commanded not to hate them. Yet,
Zalmen Meltzer, and even those of the Brisker Rav. Their
descendants of Ammon and Moav, whose goal was to
nurturing came from the same font – Rav Chaim Brisker –
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Otherwise, we might condescend to our neighbor whose
congregation of Klal Yisrael, is a punishment for their
manner of avodas Hashem, service to the Almighty, differs
actions. Horav Mordechai Gifter, zl, explains otherwise. It
from ours. Rather than denigrate his manner of dress,
is not a punishment, but rather, a description of their
behavior or self-expression during prayer, we should laud
character. People who exhibit such contempt for another
his individuality (and courage to manifest it). Do we not all
fellow’s spirituality, who are machati, cause another to
have the same goal: to glorify Hashem? Just because he
sin, have a character deficit from which we must distance
prays differently, or does not wear the same hat as we do,
ourselves. The turpitude of this person’s spiritual persona
does not mean that his Yiddishkeit is flawed. It is no more
is so evil that he must be removed from our presence –
flawed than ours, only we are too busy looking at others
forever. Such a spiritual stain cannot be expunged.
to engage in introspection!
The Rosh Yeshivah notes that it is specifically in
Another Rosh Yeshivah who exemplified fatherly
response to this type of behavior – in which one’s actions,
love (in the sense that he acted towards each student as if
demeanor, or attitude can cause someone to distance
he were his only son) was Horav Eliezer Yehudah Finkel, zl,
himself from an observant lifestyle – that one must exert
son of the Alter of Slabodka, founder and Rosh Yeshivah of
special vigilance. We do not realize it, but if our actions
Mir Eretz Yisrael. He saw to it that every student was able
cause someone to leave Yiddishkeit, we are guilty of
to achieve his personal maximum in spirituality. He never
machtio, causing him to sin – for which there remains an
ignored a student’s concerns. His home was open 24/7 to
eternal stain! One is considered a rotzeach, murderer, if,
each student – whether it be for spiritual/intellectual
due to his action, a Yid leaves the fold.
advancement or spiritual/emotional encouragement. He
On a positive note is the flipside, whereby,
was a father, a friend, a brother and a mentor; it all
through one’s actions, a Jew who has strayed returns
depended upon the needs of the individual student.
home to an observant lifestyle. Can we imagine the
All this, however, is not unusual for a caring Rosh
extraordinary reward in store for him?
Yeshivah. The first concern of a Rosh Yeshivah should be
his talmidim. Rav Lazar Yudel (as he was referred to
lovingly) went one step further. His student’s intellectual
יפקד ד' אלקי הרוחות לכל בשר איש על העדה
advancement was preeminent in his mind. Therefore, if he
May Hashem, G-d of the spirits of all flesh, appoint a
felt that a student’s knowledge of Torah could be
man on the assembly. (27:16)
enhanced elsewhere, he sent him there! (Imagine that
happening today.) At the end of 1929, Rav Isser Zalmen
Moshe Rabbeinu expressed his request for a
Meltzer intimated to Rav Lazar Yudel that it was a shame
successor in a unique manner, delineating special criteria.
that the Brisker Rav was not a Rosh Yeshivah. Thus, he
He refers to Hashem as “G-d of the spirits of all flesh.”
could not share his brilliant dialectic and Torah thoughts
Rashi explains Moshe’s choice of words: “He said to
with students. His father, Rav Chaim, had been Rosh
Hashem, ‘It is revealed and known to You the thoughts of
Yeshivah in Volozhin, but Rav Velvel was Rav in Brisk; he
each person, and how they differ one from another;
basically sat and learned all day – without the challenge
appoint a leader who is able to tolerate each and every
and benefits derived from students. When Rav Lazar Yudel
one of them with their individual attitudes.’”
heard this, he immediately sent Horav Michel Feinstein
Horav Shlomo Wolbe, zl, explains that an
(who later became the Brisker Rav’s son-in-law) to Brisk.
effective leader does not decide on a specific approach to
Every year after that, Rav Lazar Yudel sent a chaburah,
serving Hashem and then impose that approach on all of
group, of his hand-picked students, the finest and most
his constituents (that is a dictator, not a leader); rather,
brilliant, to learn from the Brisker Rav. This is the meaning
the true leader is someone who is broadminded, an
of doing what is best for each individual student.
individual who employs his G-d-given talents, strengths
and personality in the service of those in his charge. He
 ויאמר...יפקד ד' אלקי הרוחות לכל בשר איש על העדה
finds a way to reach each individual in accordance with his
 קח לך את יהושע בן נון איש אשר רוח בו...'ד
particular profile of strengths or weaknesses. His goal is to
May
Hashem,
G-d of the spirits of all flesh, appoint a
bring everyone closer to the service of Hashem.
The Mashgiach observes that Horav Chaim
man over the assembly… Hashem said… take to yourself
Soloveitchik, zl, was such a leader. He trained some of the
Yehoshua bin Nun, a man in whom there is spirit.
greatest leaders of his generation. Yet, each and every one
(27:16,18)
had his own unique shtempel, imprint. Each had his own
approach, his own inimitable, distinctive manner of doing
things. Rav Chaim polished each individual student’s
Moshe Rabbeinu chose a special way of
qualities, and that student carried on his legacy. [Thus, the
addressing Hashem, “God of the spirits of all flesh.” Rather
next generation of students might have differed one from
than refer to Hashem’s Omnipresence or wisdom, Moshe
another, such as: Rav Baruch Ber Leibowitz’s students as
chose to speak of Hashem’s knowledge of the intricacies
opposed to those of Horav Shimon Shkop, Horav Isser
and foibles of the human mind and personality. Every

person has his own unique persona and it is crucial for a
leader to understand this and to know how to reach out to
each person according to his own personal needs and
wants. Moshe implied that his successor must embody as
much of these Divine characters as humanly possible. In
order to accommodate his flock, Moshe’s successor had to
first understand what makes each person tick. Apparently,
Yehoshua fit the bill; thus, he was Divinely selected to
serve as the next leader of Klal Yisrael.
The Midrash offers an alternative reason for the
selection of Yehoshua. Notzar te’einah yochal piryah, “He
who tends to the fig tree (through selfless work and
devotion) will eat its fruit (Mishlei 27:18). Yehoshua served
Moshe day and night, never leaving his side. He set up the
seats in the study hall… it is only appropriate that he
should continue to minister to the needs of the Jewish
People.” It thus seems implied that Yehoshua’s selection
was predicated upon his selfless devotion to his Rebbe.
Simply, we may suggest that the ability of
Yehoshua to address the individual needs and issues of
every Jew was the result of his total self-abnegation to his
revered Rebbe. Only one who is the epitome of humility,
who is devoted body and soul to his mentor, is able to
open his heart and mind to each individual Jew.
Perhaps there is another aspect to Yehoshua’s
character that warranted his selection as Moshe’s
successor. It is not about humility. On the contrary – it is
about the opposite – it is about Yehoshua’s honorability,
which is a vital ingredient not only in leadership, but for
everyone. In order to establish one’s self-respect and selfconfidence, he must maintain self-honor, dignity, or, in the
Yiddish/yeshivishe vernacular, shtoltz.
Let me explain.
Every month (except for Tishrei), we are
mevarchim ha’chodesh, bless the upcoming new month.
In the Yehi ratzon, “May it be Your will” prayer, each Jew
supplicates Hashem to grant him life filled with various
attributes which unquestionably add to the quality of his
life. Included in this prayer is our request for osher
v’chavod, wealth and honor. Wealth is certainly a
wonderful gift, since it enables us to maintain a serene
quality of life (or, at least, so we think), so that we may
have more time to study Torah and the ability to help
others in need. Honor, however, seems to run counter to
the requirement for humility. Are not the quest for honor
and maintaining humility on two opposing – often
antagonistic – sides of the spectrum of human character
traits?
The challenge, nisayon, of wealth is far from
simple. In fact, for some, it is quite possibly more difficult
to overcome than the challenge of poverty. If one does not
have money, his challenge is to remain committed, despite
his hunger. Wealth, on the other hand, poses the
challenge of doing the right thing with one’s wealth,
maintaining
a
generous
spirit,
despite
the
“encouragement” of the yetzer hora, evil inclination, to
hoard the money for a rainy day. Kavod, however, is
different. A man who is obsessed with honor, will do
anything to gain honor. Yet, we pray for honor in our
Friday night Ribon Kol HaOlamim prayer (recited after
Shalom Aleichem). We ask Hashem to grant us honor. If it
is a negative trait, how can we ask for it?

Horav Asher Sonenfeld, Shlita (cited in Kol
HaTorah), quotes the Chazon Ish, zl, who explains that
kavod, honor/honorability/dignity is essentially a vital
character trait, a quality critical to human functionality.
The aspect of kavod that is wrong is its pursuit. To seek
and demand honor runs counter to a Torah-oriented life.
A Torah Jew should be honorable, dignified, maintain
shtoltz, but he should not pursue honor. How then does
one achieve honor? Chazal teach that when one leaves
this world and comes before the Heavenly Tribunal, he will
be asked, Himlachta es chaveircha alecha, “Did you
elevate/lord, your fellow over yourself?” In other words, it
is up to us to ennoble our fellow over ourselves. By
elevating our fellow man, we achieve honor. We bond
with other fellow Jews by promoting them. When we give
– we receive. We dignify ourselves and sustain our need
for honor by elevating others. Therefore, when we pray for
honor, we ask for the honorability and self-respect that is
derived from elevating others. We acknowledge the
importance of self-honor, and we also realize that, unless
it is deserved and received in the appropriate manner, it is
nothing more than base arrogance.
Chazal (Yoma 47a) relate that a woman named
Kimchis merited to have seven sons, each of whose
spiritual level was so lofty that each one served as Kohen
Gadol. Her merit is attributed to the fact that “the walls of
her house never saw her hair uncovered.” So great was her
commitment to tzniyus, moral modesty. Horav Chaim
Shmuelevitz, zl, explains that certainly there is no
prohibition against a woman leaving her hair uncovered in
the privacy of her home. If so, what is so unique about her
tzniyus? It is either appropriate or it is taking the principle
to the extreme. The Rosh Yeshivah explains that the fact
that she acted in this manner even in the privacy of her
own home indicated that her level of self-respect was
extremely elevated. She simply could not permit herself to
act in the privacy of her own home in such a manner that,
under other circumstances, would be considered
inappropriate. A woman who excels to this degree in her
trait of nichabados, self-honor and respect, merits to have
such fine sons.
Other women followed Kimchis’ example, but
with different results. Their sons did not become Kohanim
Gedolim. Rav Sonnenfeld explains that it was not in the
merit of her tzniyus that she had such sons. It was because
she demonstrated her exemplary dignity in such a manner
that she acted like a child serving a parent – with utmost
respect. Is that not what the Kohen Gadol does – serve
with the greatest respect? It is all about maintaining a
sense of dignity and pride that comes with the realization
of before Whom one stands.
We have now arrived at the premise that giving
is actually receiving. When I honor my fellow Jew, I am
receiving and developing my innate needs for honor. The
following vignette teaches us a similar idea, that through
the act of giving and enabling others, one is personally
benefiting:
The Ponevezer Rav not only established a
yeshivah of renown in Bnei Brak, but he also saw to the
building and maintenance of an orphanage called Batei
Avos. The orphanage served those who had been
orphaned as a result of World War II, whose physical and

