not pernicious – just weak. Many weak people exist. A
noxious person acts out of uncaring selfishness. He
demonstrates that rules mean nothing to him. He laughs
at convention and denigrates establishment. He is not
compelled to act. He wants to act because it means
nothing to him. Someone might fall prey to opioids due to
an addiction; weakness which he is unable to control.
Another person might set a fire simply because he does
not care about people’s property. One is upset with
himself; one laughs at the world. Eisav laughs.

ויאמר לאביו יקם אבי ויאכל מציד בנו בעבר תברכני
נפשך
He said to his father, “Let my father rise and eat of his
son’s game, so that your soul will bless me. (27:31)
The commentators (Midrash Tanchuma) note
the stark disparity between the manner in which Yaakov
Avinu addressed his father and the way that Eisav spoke to
him. Yaakov spoke to his father with the words, Kum na
shvah v’achlah mitzeidi; “Rise up, please, sit and eat of my
game” (Bereishis 27:18). Eisav ha’rasha said, Yakum avi
v’yochal mitzeid bno; “Let my father rise and eat of his
son’s game” (ibid. 27:31). Yaakov said, “Please;” Eisav
demanded, “Get up.” Yaakov spoke with humility. Eisav
arrogantly commanded, insisting that his father eat. We
are well aware that the mitzvah of Kibud av, honoring
one’s father, held great significance for Eisav. It was the
one mitzvah he observed with all of its stringencies. The
holy Tanna, Rabbi Shimon ben Gamliel, declared, “All of
my days I honored and served my father, but it was not
even one-hundredth of the manner in which Eisav served
Yitzchak Avinu. This being the case, why did Eisav speak to
Yitzchak in a manner unbecoming a person who respects
his father? One speaks to a father with humility – not
arrogance. Why did Eisav not speak like Yaakov?
Furthermore, if Yaakov were to succeed in his
ruse of presenting himself as Eisav, he should have spoken
in the same doltish, crude manner, in which Eisav spoke.
Why speak in a refined manner? Also, Yaakov used
Hashem’s Name in attributing the quick success of his
mission to the Almighty. The real Eisav would never do
that.
Horav Reuven Karlinstein, zl, explains that the
answer is quite simple. The tongue, man’s speech, is the
quill of the heart. In other words, one cannot transform his
manner of speech. It is an expression of his heart, his
essential self. Eisav could put on a show, make himself
appear righteous and observant, but he could not alter his
speech. He was a brute who lived in the field, living with
the animals and wild beasts, preying on innocent people.
He could change everything, but not the way he spoke. So,
too, Yaakov could don Eisav’s clothes. He could appear to
be a hunter, but he still spoke with refinement, attributing
everything to Hashem. The intrinsic Yaakov did not
change.

Va’ani Tefillah
 – ועל גרי הצדקV’al gerei ha’tzedek. And on the
righteous converts.
A number of reasons account for individuals
wanting to be part of the Jewish nation. Contrary to
secular belief, a host of benefits accrue to those who are
the chosen people. For the most part, the average person
sees the external benefits which appear attractive to him.
Basically, all anyone who possesses a mediocum of
common sense has to do is take one look at the Orthodox
Jewish family, as opposed to its gentile counterpart, and
the choice is quite clear. With the advent of Moshiach
Tziddkeinu, the nations of the world will all flock to Klal
Yisrael with intention to join them. Since so many will be
entering into the fold, it will be necessary to determine
who is – and who is not – sincere.
Horav Shimon Schwab, zl, teaches that this
prayer does not refer exclusively to external geirim, but
includes also those of our people who have returned to
Torah and mitzvos. Just like in the aftermath of teshuvah
on Yom Kippur, each and every one of us becomes a new
Jew; thus, we are referred to as, ger ha’gor b’sochem, “the
proselyte who dwells among you” (Vayikra 16:29). Those
who in the past have been alienated from a life of Torah,
for whatever reason, are now introduced as transformed/
new people, joining Klal Yisrael as active members. The
teshuvah of Yom Kippur transforms us. Likewise, teshuvah
at any stage of life is transformative.
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Parashas Toldos

תשע"ט

ויתרוצצו הבנים בקרבה
The children agitated within her. (25:22)
The Maharal explains that the struggle between
Eisav and Yaakov in their embryonic stage was not
influenced by their personal proclivities to good and evil,
since these inclinations had not manifested prior to their
births. Yaakov Avinu and Eisav represented cosmic forces
in Creation, Heavenly ordained forces that transcended
the normal course of personal development, a
phenomenon that predated and existed even before their
births. Chazal (Midrash Rabbah 63:6) teach that Eisav
hated Yaakov while they were still in the womb. The
Brisker Rav, zl, derives from Chazal that Eisav’s hatred for
Yaakov is non-dependent on any specific circumstance,
incident or rationale. Even if there is no reason – Eisav still
hates. It is a halachah, absolute, that Eisav hates Yaakov.
True, they argued over who would receive which worlds
Yaakov seeking Olam Habba, the World to Come; and
Eisav placing his stake on Olam Hazeh, This World. These
claims were the end result of their hatred for one another
– not the source of their animus.
One observation: Eisav sonei l’Yaakov; Eisav
hates Yaakov. Does Yaakov hate Eisav? I think the term
hatred is beneath Yaakov. He does not hate; he ignores.
Eisav is a non-entity in Yaakov’s world. This alone can
motivate Eisav to animus. When someone hates you back,
the “fight” becomes exciting. When an individual is
ignored, discounted and scorned, it can drive him into
insanity and increase his hatred. David Hamelech says
(Tehillim 139:21), Me’sanecha Hashem esnai, “Those who
hate You, Hashem, I hate them.” We hate for Hashem.
Personal hatred is below our dignity.
The Talmud Shabbos (89) cites the source of antiSemitism toward the Torah which was given on Har Sinai:
She’misham Yardah sinaah l’Olam, “Because the great
sinaah, hatred, aimed at the Jew – emanates from Sinai.”
At Sinai, we were told that there is one G-d, Who makes
moral demands on all humanity. As a result, the Jewish
People to whom Hashem spoke became the ipso facto
conscience of morality for the world. Thus, we are hated
by those who seek to “liberate” the world from the
shackles of moral discipline. We are to be a light unto the
nations, the chosen people, the exact opposite of a world
that does not want to be told what to do and how to live;
a world that would much rather live in darkness than to be
told to follow the light. The Torah was given to us at Sinai
– the Revelation was a message to all mankind to heed
morality, to live moral lives. The Jewish People respect the
moral imperative of G-d. They represent the truth. The

פרשת תולדות

world cannot tolerate such blatant truth – especially when
somewhere deep down in the inner recesses of its G-dless
soul, it is acutely aware of the essential truth of morality. The
greater the Jewish presence, the greater the hatred.
Does this mean that there is a rationale to antiSemitism? Sometimes, anti-Semitism means the hatred of
the Jews, and sometimes it means Eisav soneh l’Yaakov,
Eisav’s hatred for Yaakov which heralds back to their
embryonic state, when rationale did not apply. Eisav does
not represent all gentiles. Eisav represents an abnormally
evil strain of humanity, as manifested by his descendants,
the minions of Edom, Amalek, and whoever has donned the
cloak of Amalakean hatred against the Jews. It is irrational,
with no benefit derived by Amalek. It is pure, unmitigated,
relentless hatred for the sake of hatred. Nothing is to be
gained by it. How do we respond to the hatred of
Eisav/Amalek?
We follow our Patriarch’s lead. Yaakov Avinu
gravitated to the bais hamedrash, which was his only refuge
from Eisav. A hatred so intense, so irrational, cannot be
overcome by changing our stripes and assimilating. That
might work for those who hate Torah. When they see that
we are like them, they might temporarily accept us. This was
what our secular brethren attempted to do in Germany
during the eighteenth and nineteenth centuries, and then
they exported their heresy to America. It does not work with
Amalek, a verity that was unfortunately proven during
World War II. The German barbarians were directed to
murder anyone with a vestige of Jewish blood, regardless of
their not meeting halachic standards for a Jewish pedigree.
It was Eisav soneh l’Yaakov. Concerning that: Ein lanu
l’hishaein elah al Avinu she’ba’Shomayim; “We have no One
upon to rely other than our Father in Heaven.”

ויהי עשו איש יודע ציד איש שדה ויעקב איש תם יושב אהלים
And Eisav became one who knows trapping, a man of the
field; but Yaakov was a wholesome man, abiding in tents.
(25:27)
The Torah’s characterization of the differences
between Yaakov Avinu and Eisav ha’rasha seems minor in
contrast to the actual stark differences between the two.
Yaakov was holy, righteous, the pillar of Torah and truth, the
third leg of the Heavenly chariot. Eisav was the epitome of
evil, the archenemy of our people. Yet, the Torah chose to
underscore the fact that Eisav was a man of the field, yoshev
batel, did nothing all day, wasted his time. Yaakov, however,
was a wholesome man who spent his day in spiritual

ascendance, studying Torah. Apparently, herein lay the
not spent. Eisav wasted his time; Yaakov invested his time
difference between the two. The nadir of depravity to
with purpose.
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grew spiritually
for one to be named “Red,” unless this reference to red
every day, until he earned the distinctions of amud
soup defines the person. Rashbam says that Eisav had a
haTorah, amud ha’emes.
ruddy complexion, and he sold his birthright for a bowl of
Everything has to begin somewhere. No one
red soup. That is a pretty contemptuous act. Hence,
becomes a distinguished Torah leader overnight. It takes
Edom/Red is a reference, not so much to color, but to
years of toil in Torah, unrelenting diligence,
contempt, which describes Eisav quite well. Sforno views
uncompromising commitment, devotion and love of Torah
the red color of the soup as a description of Eisav’s values
and mitzvos. Likewise, one does not wake up one morning,
and outlook on life. He was so consumed with hunting and
decide to become a rasha – and, suddenly, he is evil. It is a
plunder that he viewed food only by its external color –
process. First, one is bored, he has nothing to do, lots of
which is the way he looked at everything. He did not
free time. He must occupy himself with something, and,
consider the intrinsic value of anything – only the
apparently, Torah does not fit into his time slot. With
externals. Food was judged by its color. So, too, life,
nothing constructive to do and no commitment to Torah
people, events – everything was judged by the superficial,
to protect him, what else should one do? One either
the external. Red was an apt description of Eisav.
ascends the ladder of spirituality or he plummets to the
Eisav cared about the here and now – not about
ground.
tomorrow. Destiny, future, ramifications, were words that
Horav Eliyahu Baruch Finkel, zl, observes that
were foreign to him. “Give me the red stuff!” is all that
with regard to Eisav, the Torah states yodea tzayid, who
mattered. The fact that the soup was comprised of round
knows trapping. No mention is made of his actual trapping
beans which was part of the mourner’s meal (for the
– just his knowledge of the skill. On the other hand,
passing of Avraham Avinu) – with round representing the
concerning Yaakov the Torah mentions his abiding
life cycle – meant absolutely nothing to Eisav. He saw
/sitting in tents, without telling us anything about his
external red. That was all he cared about. Thus, his name
achievements in Torah. This too teaches us volumes about
was a perfect fit.
their disparate characters. The gentile suffices with
People give names, but it is Hashem Who
knowledge of a given discipline. Receiving a doctorate,
inspires the name. The name that a person is ultimately
achieving distinction in a given field, is determined by
given is much more than a metaphoric title, an arbitrary
knowledge – not action. Concerning chochmas haTorah,
coincidence; it often reveals a hidden significance in a
the wisdom of Torah, the important determining factor of
person’s life. Names carry on the Jewish heritage of a
achievement is not knowledge, but diligence and
person. Indeed, one of the primary reasons that our
commitment. Knowledge is a gift from Hashem.
ancestors were redeemed from Egypt was that they
Distinction is earned via toil. Eisav was yodea; Yaakov was
retained their Hebrew names. A person’s name
yosheiv. Knowledge is extrinsic and does not necessarily
determines his destiny; thus, we are careful about after
transform the individual. Yosheiv ohalim, sitting and
whom we name a child.
learning in the tents of Torah, transforms a person. He
Interestingly, our first exposure to Avraham
learns; he is changed.
Avinu and Sarah Imeinu occurs after their marriage. We
Horav Shmuel HaLevi Wosner, zl, relates that
know nothing about their lives prior to this. We do know
when he studied in Yeshivas Chachmei Lublin, a rav visited
about Yitzchak and Yaakov and their marriages. Horav Levi
the yeshivah and spoke to the students. He said, “I have
Yitzchak Berditchover, zl, explains that everything that we
met many talmidei chachamim, Torah scholars, and the
are taught about the Avos and Imahos, Patriarchs and
majority of these scholars did not possess exemplary
Matriarchs, carries great significance due to the role it
aptitude. (They were not geniuses.) Nonetheless, they had
plays in the future of Am Yisrael. The marriage of Avraham
become impressive scholars. How did this happen? It is
and Sarah plays no such role, since it was doomed to be a
because the primary factor in success in Torah is not an
childless marriage as a result of the names they bore at the
outstanding mind. Success in Torah is primarily the result
time.
of hasmadah, diligence and toil. Thus, Yaakov is praised for
As mentioned, a person’s name is intrinsically
being a yosheiv ohalim, sitting in the tents – learning.
connected with his soul. A name defines, empowers or
Learning Torah is of greater importance than the yedios,
restricts – depending upon the case or situation. Avram
knowledge, one amasses as a result of his learning.
means supreme father, which alludes to Hashem in His
One note: there are those who contend that
supreme state. The Divine emanations in this name are
Eisav was not wasting his time. He was preoccupied with
too strong and lofty for the material world in which we
hunting, a skill which takes time, effort and dedication to
live. Therefore, as Avram, it was impossible for our
master. True – but what enduring value is derived from
Patriarch to have children.
this skill? The definition of wasting time is to either do
His name was changed to Avraham, which means
nothing or to do something which is actually nothing,
av hamon goyim, father of many nations. This name with
because it is performed during the gift of time which
regard to Hashem indicates a status of tzimtzum,
Hashem gives us for a purpose. Time must be channeled –
constriction, whereby the Divine Presence allows only a

constrained flow of Divine emanation to enter the world.
Such a stream can be tolerated and absorbed by material
creations. With this form of emanation, children were
possible. A fundamental alteration took place when
Avram’s name was changed. It was as if he were reborn.
Sara Imeinu also underwent a change which allowed the
previous esoteric properties that made up her psyche to
be altered, to the point that she could now entertain the
notion of motherhood. It is all in the name. Their personal
destinies had changed to include the future Klal Yisrael.
Esterke was born during a sad and bitter time for
European Jewry. It was 1942, and the evil Hitler, like his
Amalekean forbear, Haman, had sworn to destroy the
Jewish race. Poland and Lithuania were overrun; now it
was time to swallow up Hungary. Esterke’s mother knew
that only a miracle would save her baby girl. Born on
Purim, she gave her the name Esther. She felt that her
birthday was a Heavenly sign that as darkness turned to
light for the Jews of Persia thousands of years earlier, so,
too, would her dear Esterke be saved. Her name would be
her destiny.
Her roommate in the hospital said, “Mrs.
Rosenberg, let me look at your sweet baby.” After staring
at her lovingly, the gray haired Hungarian woman who
owned a farm said, “What a pity that she will not live to
see her first birthday. Hitler is coming and the Jews,
especially the children, are his obsession. He wants all of
you dead. Please, let me take your little girl. She is
innocent. I will raise her and give her a good life. I never
had children of my own. I will raise her as if she were
mine.”
Mrs. Rosenberg looked back at her with a
shocked expression, “How could I give her up? We are
Jewish. You are not. I could never allow a Christian to raise
my Esterke.”
“You do not understand,” said the woman, her
compassionate tone suddenly gone, replaced by an icy,
condescending tone. “You and all your people will soon be
history, and your baby with you. I am her only chance for
survival.”
Mrs. Rosenberg replied, “Today is Purim. My
daughter, like her namesake, Queen Esther, will survive.
She will be the source of miracle, transforming darkness
and gloom into light and hope.”
Two years later, Esterke and her parents lived in
a Hungarian ghetto. This was a prison where Jews were
selected daily to leave the “comfort” of the ghetto – never
to be heard from again. This was life in the ghetto. Children
barely survived on the poor rations they had. Finally, on
Esterke’s third Purim, her parents made the fateful
decision to smuggle her out of the ghetto to one of the
poor villages where a farmer would take her away (for
money, of course) and raise her as his child. It was her only
chance of survival. Any day now, the Nazis would liquidate
the ghetto, and the children would be their first victims.
Esterke burst into tears when her parents bid her
goodbye. Everyone cried, but Esterke’s mother said,
“Today is Purim; your name is Esther. You will have a
miracle. That is why we gave you this name. It is your day!”
Then her mother embraced her and gave her one
last gift, “Esterke, you may no longer answer to this name.
It is not safe. Your new name is Eva.”

Obvously, Esterke/Eva did not understand. The
next morning, a young man smuggled her out of the
ghetto, amid heavy sobbing, as father and mother bid
farewell to their young child. Esterke cried, “You won’t
come with me, Tatty won’t come with me, and I can’t even
keep my name!”
The young man who looked like a Hungarian
peasant, but was really Jewish, told her, “Do not worry.
You will have your parents and your beautiful name – in
your little heart. Every night when you recite the Shema
you will remember them.”
Months passed, and the parents heard nothing
of their little girl. The war was over, and they went looking
for her. They had some idea where she would be. They
walked for miles, stopping at various farms looking, asking,
begging – but no one knew where their little girl was. They
kept on looking. One does not give up hope on their child.
Finally, they came to a farm where they saw a little girl
playing. Could it be? Yes, it was her! But she did not
recognize them. A few months in the life of a three year
old child is a lifetime. Her father called to her, “Little girl,
come over here.” She came over, stared at them and ran
to the house to call her “mother.” “There are strange
people outside,” she said. The woman looked at Esterke’s
parents with a blank, stony face. Her parents were
frightened. To have gone through so much and then lose
their child would be too much for them to handle.
Suddenly, her mother cried out, “Esterke! Esther
Hamalkah, my malkah! It is Tatty and Mommy! Remember
us?”
Esterke stared for a moment, as she processed
what she heard and then it all came back to her. She ran
to them. Their family was reunited.
Years later, Esterke remarked, “I forgot
everything: my mother, my father, my religion. I
remembered only one thing from my past: my Jewish
name. Why? Because a Jewish name is no small thing. It is
one’s destiny.”

ויבז עשיו את הבכורה

Eisav spurned the birthright. (25:34)
Eisav saw no value whatsoever in the birthright.
Thus, when he was hungry, he quickly sold the birthright
for a bowl of red soup. Apparently, selling the birthright is
held against Eisav. The fact that he committed five grave
sins that day does not seem to carry as much weight as his
selling the birthright. Why? The Brisker Rav, zl, explains
that concerning the other sins which Eisav committed, he
always had the excuse that he was provoked by the yetzer
hora, evil inclination. The other sins may have brought him
some sort of perverse satisfaction. Selling the birthright
was purely malicious. Nothing was to be gained from
selling the birthright. Thus, it was an inexcusable act of
denigrating the avodah, service, in the Bais Hamikdash.
This is what Eisav was doing when he said, “I gain nothing
from the bechorah. You can have it.” He knowingly, with
malicious aforethought, spurned the opportunity to come
close to Hashem.
Some sins are the product of the influence of the
yetzer hora. People commit other sins as a result of a
disdain for religion. This applies throughout our life’s
endeavor. It is not only about sin. When someone has
something to gain, we understand his weakness. He was

