that his pain will be publicized to others. Thus, they will
daven for his cure. Horav Yitzchak Zilberstein, Shlita, says
that having other Jews daven for their friend in need is not
simply a laudable practice, but the designated purpose in
Creation. He quotes the Abarbanel who explains why the
Torah commences its introduction to the Creation of the
world in the third person (Bereishis bara Elokim; In the
beginning of G-d’s creation…), rather than Hashem
speaking in first person (Ani barasi, I created…). This is so
that human beings will glean the critical importance of
humility. A person should never think, “It is all about me.”
One should live a life of sharing with others, caring about
others, doing for others. Life is a partnership, a
coalescence of people working with one another for one
another. We find that Hashem Yisborach “consulted” with
the Heavenly Angels prior to creating Adam HaRishon,
Primordial Man. This is recorded in the Torah: Naaseh
Adam, “Let ‘us’ make man” (Bereishis 1:26).
Despite what the heretics might say in support of
their heresy (“us” implies that Hashem required/had
assistance, when this is certainly untrue) the Almighty
countered that the heretics will preach heresy. Regardless
of the venue/audience, the lack of integrity
notwithstanding, they will do theirs. The people who read
the account of Creation will become acutely aware that
the Gadol, Great One, leader, manager, boss, one in
charge, should always be willing to take/accept counsel
from the smaller, younger, less-experienced novice. It is all
about humility, and learning to share and care with/about
others. This is the underlying motif/intention of V’ahavta
l’reicha kamocha, “Love your fellow as (you love)
yourself.”
Rav Zilberstein suggests that this idea is
supported by the fact that all of us are not created equal:
some are wealthy, some are not; some are brilliant, some
are not; some are in good health, some are not. The list of
disparities goes on. The purpose is so that we should be
aware and reiterate in our minds that our life’s focus
should not be directed on ourselves, but on others. We
should think of others: What does my fellow need? How
can I help? What can I do? To paraphrase the immortal
words of Horav Chaim Volozhiner, zl (preface to Nefesh
HaChaim), “Man is created l’ho’il l’acharinei, to assist
others.”
One of the most satisfying feelings in life is the
act of giving. It creates a positive energy that seems to
gravitate to others. Giving and helping are so meaningful,
so special, especially in the manner that they influence
others to follow suit. I think that we can take this one step
further. There are individuals who give, and there are
individuals who are giving persons. One who gives does
not necessarily give of himself/herself. They give
something which usually belongs to them. A giving person
shares himself with the beneficiary. I recently saw a quote
(anonymous attribution), “Life is not (only) about making
others happy. Life is about sharing your happiness with

others.” In other words: I will be happy to give, to
contribute, to assist, but what is mine is mine. I enjoy
seeing that you are happy, and I am happy that in some
measure I have played a role in facilitating your happiness,
but my happiness is my happiness. I give – I do not
necessarily want to open up my personal celebrations to
others. That is the difference between one who gives and
one who is a giving person. When one gives, he still
remains distinct, even distant from the beneficiary. When
one is a giving person, he bonds and builds a unified
relationship with the beneficiary.

Va’ani Tefillah
 – ובנה אותה בקרוב בימינו בנין עולםU’vnei osah
b’karov b’yameinu binyan olam. And build it very soon…
an everlasting building.
While the First and Second Temples were
constructed with human and earthly materials, the Third
Temple will be built with chomas eish, walls of fire. As
Horav Yitzchak Kirzner, zl, explains, this fire is comprised
not only of Heavenly Fire, but also the fires within the
Jewish People. The spiritual plateau achieved by Klal
Yisrael in the period of Moshiach Tziddkeinu will be allconsuming, created from a burning desire to draw close to
Hashem. This devotion to, and love for, Hashem will be so
intense that it will have the ability to create a Bais
HaMikdash that will be impervious to physical destruction.
With this thought in mind, perhaps we can now
understand the concept of each Jew creating his personal
brick that will be included in the Bais HaMikdash HaShlishi.
A brick is a simile for a spiritual force that remains
impervious to physical harm. The bricks that we make are
bricks of fire which are the product of our intensity in the
process of coming closer to Hashem. Thus, we share in its
ultimate construction.
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Parashas Tazria

תשע"ט

אשה כי תזריע וילדה זכר
When a woman conceives and gives birth to a male.
(12:2)
The Midrash Rabbah (Vayikra Rabbah 14) quotes
the pasuk in Sefer Tehillim (139:5), Achor va’kedem
tzartani, “You have created me behind and before.” Rabbi
Yochanan said, “If man merits, he inherits two worlds, This
World and The World to Come (Olam Habba). This is what
is meant by, “You have created me behind and before”
(referring to This World and The World to Come), and, if
not (if he does not merit), he comes to give a din
v’cheshbon, judgment/justification and a reckoning. The
terms din v’cheshbon have been immortalized in Pirkei
Avos 3:1, Akavya ben Mehallel says, “Consider three
things, and you will not come into the grips of sin: Know
from whence you came; where you will ultimately go, and
before Whom you will give din v’cheshbon, justification
and reckoning.” Formally, cheshbon, accounting, precedes
the final judgment. Yet, here we see that din precedes
cheshbon. Why?
This would be true with regard to humancentered judgment. In Heaven, however, judgment comes
first. The sefer, Eid Yaaleh, explains that Heavenly
judgment takes a different course concerning
adjudication. Man/ the sinner is granted the opportunity
to render judgment on a person who committed the very
same transgression for which he was found guilty. If he is
able to find merit in his behavior, or a reason to absolve
him of his sin, then he will be judged similarly by Heaven.
If, however, he comes down with the gavel and declares,
“Guilty,” showing no compassion, he will likewise be found
guilty. Thus, the din, judgment, which he applies to
someone else will precede his own cheshbon, accounting.
This is what took place when Nosson HaNavi presented
the “case” of the lamb that belonged to the poor person.
David HaMelech rendered his din, judgment, unaware that
he was actually rendering judgment against himself.
The Ben Ish Chai explains that when one looks at
the actions perpetrated by a stranger, his perspective
remains untainted by subjectivity. He sees the truth in its
unblemished form. Otherwise, when one looks at his own
actions, he looks with rose-colored glasses through lenses
of vested interests. One sees the truth in others – rarely in
himself. Thus, Heaven tests him with din before It renders
its cheshbon.
In Niflaosecha Asichah, Horav Yitzchak
Zilberstein, Shlita, relates the story of a Jew who acted

פרשת תזריע

nefariously toward his co-religionists. He would inform on
them to the gentile authorities and generally make life
miserable for them at every juncture. To put it simply: he
was not the most beloved Jew in the community. Indeed, he
had no friends who cared about him. When he passed away,
the community did not seem broken up by it. Every Jew,
regardless of religious belief or reputation receives a
taharah, body purification, through the services of the
volunteers of the Chevrah Kaddisha, Jewish Sacred Burial
Society. The deceased was no different, except that during
the taharah, one of the misaskim, volunteers who were
washing the body, slapped the deceased lightly on the back.
When the rest of the group looked at him incredulously,
actually shocked by his action, he said, “He deserved it.”
That night, the deceased appeared to the young
man/volunteer (who was a devout, decent ben Torah who
was carried away with righteous indignation) and said, “You
humiliated me in front of the other members of the Chevrah
Kaddisha. I am summoning you to a din Torah in front of the
Heavenly Court to adjudicate my embarrassment.
Obviously, the young man was at first quite shaken up from
his dream, but it did not last very long. He comforted himself
with the notion that dreams are unrealistic, nothing more
than a figment of his imagination. They are meaningless and
should be disregarded. When the apparition kept on
appearing nightly with the same claim and declaration,
however, the young man became frightened.
He related the dream to his friends. He became
morose and stopped eating. Soon, he was relegated to bed,
because he had no strength, having not eaten in days. After
two weeks of misery, the young man hovered near death.
His friends finally spoke up, suggesting that he go to the
Maharsha, Horav Shmuel Eliezer HaLevi Eldels, zl, the
premier gadol, Torah giant of his generation, an individual
who was as holy as he was erudite. He was also wise in the
ways of the world. He would know how to address this
problem. The young man demurred, claiming that he feared
the Maharsha’s reaction to what he had done. After another
week of physical deprivation, as the young man hovered
near death, he relented and allowed his friends to consult
with the Maharsha.
The Maharsha listened and told the young man’s
friends to have him brought to his house. The young man lay
down to sleep, knowing that tonight would be no different
than the other nights – the soul of the man whom he had
humiliated would return to make him miserable. He was
right. This time, however, the Maharsha was waiting to
speak with him. “Who are you?” the Maharsha asked. “I am

the soul of so and so who was humiliated by this fellow.
might take a personal vow not to have any more children.
He slapped me and referred to me as a rasha, wicked
Obviously, this vow is short-lived. Thus, she brings a
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person.”
korban to atone for her impetuosity. Horav Chaim
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Heavenly Tribunal punish a person who calls his fellow Jew
others only in our minds. Regardless of the adversity that
a rasha?”
we face, we are anxious, some more so than others, but
When the soul heard this, he became
everyone goes through a moment of introspection during
disconcerted. This was one thing he was not expecting.
which we review our lives and promise that if this
“You obviously are unaware of the eminent welcome I
challenge ends on a positive note, we will do just about
received when I arrived in the World of Truth. At first, all
anything. There is no question concerning our sincerity.
of the punishing angels were lined up to strike me, but I
The issue is its duration: what do we do – or not do – once
was protected by the angels that were created through my
salvation has arrived.
mitzvos.”
Plagued by human nature, most people will not
“What mitzvos did you perform that granted you
live up to follow through on their pledge once the period
such esteem?” the Maharsha asked.
of adversity has become history. We forget that we made
“Once when I was walking along the banks of a
this pledge to Hashem. He carried out His part of the
river, a Torah scholar fell in and was drowning. I quickly
accord. Now it is time for the beneficiary to keep his/her
jumped in and rescued him. I carried him to his home and
commitment.
instructed his wife in his care. Her response was very
The new mother experienced a difficult and
negative, ‘What can I give him? We have no money and no
painful childbirth, during which she made all kinds of
means of support.’ When I heard this, I opened my wallet
promises, pledges and declarations. Now that it is over,
and gave her money. I agreed to support them until her
she feels fine as she holds her newborn close to her,
husband had completely recuperated. This was my source
marveling at her healthy child. She has forgotten her
of merit. (In other words, I am not such a bad person after
pledge or has put it on the back burner. In order to
all.)”
circumvent this problem, the Torah instructs her to bring
The Maharsha told him, “Listen to what you are
a korban. Thus, she will address and receive her
saying. Due to the merit of saving and sustaining one life,
atonement via the medium of the korban.
all of your past sins have been erased. I think, however,
Keeping our promises is not simply a matter of
that it is all a sham. Whatever you did was because you
integrity. When we break our word, we defile the aspect
happened to be in the right place at the right time. Your
of human creation which elevates us above and
motivation was not for the sake of Heaven. It just
distinguishes us from the world of the animal. When the
happened to fall into your lap and you took advantage of
Torah writes, Vayipach b’apav nishmas chaim, “And He
the opportunity. Otherwise, you do not deserve to be
blew into his nostrils the soul of life” (Bereishis 2:7),
saved from Gehinnom, Purgatory! The Heavenly Tribunal
Targum Onkeles interprets it: V’ahavas b’adam l’ruach
decided to test you: ‘Were you sincere? Did you really, out
memaleha, “And he was made into a speaking spirit.” The
of the goodness of your heart, save the Torah scholar, or
power of speech is a uniquely Divine gift which Hashem
was it by chance that you decided once in your life to be
Himself blew into man’s nostrils. To squander or deviate
good?’ They wanted to see how you were acting towards
from this gift’s purpose represents the nadir of
another Torah scholar. Unfortunately, the manner in
ingratitude. The following vignette demonstrates how far
which you are acting towards this young man indicates
a gadol, Torah giant, went to keep his word.
that you really do not care about Torah scholars. You care
Horav Dov Berish Weidenfeld, zl, the Tchebiner
only about yourself. Thus, you deserve your rightful
Rav, was an extraordinary Torah scholar, whose
punishment!”
encyclopedic knowledge of all areas of Torah was matched
When the soul of the deceased heard this, he
only by his outstanding middos tovos, refined character
immediately left the young man alone. He was never
traits. He believed in supporting himself through his
heard from again. Din v’cheshbon: We determine our own
business commitments, and he steadfastly refused to
judgment by virtue of the manner in which we judge
accept a rabbinical position. He finally relented when, at
others.
the age of forty, his business failed, forcing him to accept
the position of Rav of Tchebin, Galicia. His fame spread
throughout Europe. Later, when Hitler’s hordes began
 וכפר עליה...ובמלאת ימי טהרה לבן או לבת תביא כבש
ravaging the Jewish communities of Europe, the Nazi
הכהן וטהרה
Party’s newspaper, Der Sturmer, portrayed Rav
Upon the completion of the days of her purity for a son
Weidenfeld as the greatest Talmudist in the world. This
portrayal earned him a “position” on top of the wanted
or for a daughter, she shall bring a sheep… And the
blacklist of rabbanim to be apprehended and executed.
Kohen shall provide atonement for her, and she shall
The Tchebiner Rav was forced to flee to Lvov/Lemberg,
become purified. (12:6,8)
which was then under Soviet control. He stayed in the
home of the Husyatiner Rebbe.
The Talmud (Niddah 31b) explains that when the
The Tchebiner Rav did not have much time to
yoledes, new mother, offers a korban as she is about to
enjoy his new home before the dread Soviet police
give birth, with the accompanying pain of childbirth she
arrested him as an illegal alien. He was soon exiled with his

family to the frozen forests of Sverdlovsk in Siberia, where
the Rav was forced to endure backbreaking labor in the
bitter cold. Despite the brutal deprivation, he secretly
studied with his son-in-law, Horav Baruch Shimon
Schneerson, zl, recording his novellae on scraps of paper
and wood. At the age of 65, he was finally able to leave
Russia for Eretz Yisrael, together with the remaining
members of his family.
When the Rav arrived there, he discovered that
his enviable reputation had preceded him. Indeed, a
certain scholar in Yerushalayim asked to be his shamash,
attendant. This man hardly left the Tchebiner’s presence,
seeking to imbibe from the saintly scholar the Torah
erudition and unusual middos tovos that he exemplified.
One day, as the Rav was about to leave the house, the
attendant noticed that a button on his long frock was loose
and would likely fall off. “Please wait a moment, Rebbe. I
will sew the button on. A Torah scholar of note should not
go in public with anything on his garment being out of
order. Est past nisht, it is inappropriate for a scholar of
such repute to appear in public sloppily attired.”
The attendant sewed the button on while the
Rav was wearing the frock, and, as would happen in such
instances, the attendant unwittingly pricked the Rav’s
skin. Filled with dread, the attendant began to tremble,
and he broke out in a cold sweat. He was literally shaking.
The Tchebiner said to him, “Calm down. Nothing
happened. I hardly felt it.”
The attendant was
inconsolable. “Why are you so afraid?” asked the Rav. “It
is nothing.” The attendant responded, “My sin is too much
to bear. Only the flames of Gehinnom, Purgatory, will
atone for my sin.”
The Tchebiner Rav looked at his attendant and,
in his signature warm demeanor, said, “Do not be
frightened. Even if you enter Gehinnom, I will personally
take you out of there.” When the attendant heard these
words, he began to calm down.
The Tchebiner’s fame spread throughout Eretz
Yisrael and the world. He moved to the Shaarei Chesed
neighborhood and reestablished his yeshivah, Kochav
M’Yaakov, which he guided together with his son-in-law.
Years passed, and the Tchebiner aged gracefully. Shortly
before his passing, he summoned his attendant who was
by now an old man, “Do you remember years ago when I
promised to extricate you from Gehinnom?” It took the
attendant a minute to recall the incident, but he
remembered with shock and awe. The Tchebiner was one
of the preeminent gedolei ha’dor. Did he have nothing else
with which to occupy himself than some long-forgotten
words spoken years earlier?
“Yes, Rebbe, I remember,” replied the attendant
in almost a whisper. The Tchebiner looked at his close
attendant, the man who had devoted himself to him night
and day for years, and said, “I will keep my promise to you.
This is one thing that should not worry you. I ask, however,
that you grant me a great kindness. Please do not make
the task too difficult for me.”
This is how a gadol b’Yisrael kept his word. This
was an incident that took place between the gadol and
another human being. Can one imagine how they kept
their word to Hashem? David HaMelech declares, Nedarei
laHashem ashalem, “My vows to Hashem, I will pay”

(Tehillim 116:18). He took his own word seriously, because
Hashem took his word seriously.
וראהו הכהן וטמא אתו
The Kohen shall look at it and declare it contaminated.
(13:3)
There are various ways to view an occurrence,
especially if it takes place following sinful behavior. The
common perspective is that if the event follows a sin,
especially if this event is accompanied with physical and
emotional pain, it is a punishment for the preceding
transgression. Someone with a penetrating cognitive gaze
might see beyond what appears to be a punishment and
define it as restorative and purifying. This is how we
should look at the tumah of tzaraas.
The Torah decreed that the tumah of tzaraas
(spiritual leprosy,) as well as its purification, be declared
by the Kohen. One of the primary causes of tzaraas is
speaking lashon hora, evil/slandering speech. The
Kohanim, as descendants of Aharon HaKohen, inherited
their saintly forebear’s character trait of oheiv shalom
v’rodeif shalom, loving peace and pursuing peace. They
were granted the merit to serve as healers, to heal the
metzora from his impurity. A man slandered his fellows,
causing a rift in a relationship, in a community. The
Kohanim were there to purify him, a healing that is
facilitated through an individual whose love for the
community in general, and for each individual Jew in
particular, knew no bounds. All this was understood. Cure
and purification was brought about by the person who
cares the most. Why then is this same “loving” Kohen the
one who originally declared the tumah, rendering the
metzora impure?
The Sfas Emes explains that tzaraas itself was not
a disease; rather, it was a cure. The metzora stands for
motzi ra, brings out/publicizes evil. It also means, remove
the evil. In the latter interpretation, the affliction of the
skin which is concealed within the skin of the person
emerges and is revealed, allowing for him to be cured. We
all have to deal with our personal issues, evil demons
(whatever term is most comfortable for one to accept).
The bottom line is: The ability to see and come to terms
with one’s own lowliness/evil is the first step toward
teshuvah, repentance and reconciliation. The Kohen’s
judgment did not cause the tumah; rather, it drew the
internal flaw/blemish to the exterior, to a place where it
could be treated effectively, resulting in a cure.
והצרוע אשר בו הנגע בגדיו יהיו פרמים וראשו יהיה פרוע
ועל שפם יעתה וטמא טמא יקרא
And the person with tzaraas in whom there is the
affliction, his garments shall be rent, the hair of his head
shall be unshorn, and he shall cloak himself up to his lips;
he is to call out, “Contaminated, contaminated!” (13:45)
The Yalkut Shemoni explains that the metzora
calls out to others: “Tamei, impure! Tamei, impure!” so

