which means one stone. Concerning the meksohesh,
however, the Torah writes, Vayirgemu oso b’avanim, “They
stoned him with stones.” Why is the blasphemer stoned with
even, one stone, while the mekoshesh is stoned with avanim,
many stones?
Horav Yeshayah, zl, m’Prague (quoted in
Nifloasecha Asichah) explains that the variance lies in the sin
and how the nation viewed it. There is no question that the
blasphemer’s action was an egregious sin, abhorred by the
entire nation. When they threw the stones at the blasphemer,
it was a collective execution for which there were no
detractors. This man was evil. He had committed a heinous
crime and was receiving his due punishment. Thus, the Torah
writes that he was stoned with even – one stone, which
describes the collective agreement of the entire nation to be
divested of this human scourge.
The mekoshesh eitzim was an individual who
claimed that he was acting l’shem Shomayim, for the sake of
Heaven, to teach the nation the stringency of desecrating
Shabbos. When the people would see the severity of his
punishment, they would realize that this was no ordinary sin.
There were people, however (those who see only good; who,
regardless of the detestable nature of the sin, find some way
to excuse or justify the most evil behavior), who were
prepared to gloss over the chillul Shabbos, even labeling
Tzlafchad (the name of the mekoshesh) as a tzaddik, righteous
person, for having the “courage” to give up his life, so that
others would learn an important lesson. Sadly, such reaction
to flagrant sin is not uncommon. Perhaps this is why those
who observe Torah and mitzvos are in such a minority. When
the mekoshesh was stoned, it was with avanim, many stones.
Everyone participated equally (in action), because Hashem
had instructed the nation. In their minds, however, there
were those who had questions, who were not in agreement.
They were not all on the same page. Thus, they threw
numerous stones, representing dissenting ideas.
At first, I felt the Torah’s wording does not support
this exposition. With regard to the mekoshesh, the Torah
writes Va’yotziu oso kol ha’eidah, “And the eidah, community,
group, took him out.” The Torah uses three different terms to
describe a community: tzibbur; kehillah; eidah. Obviously,
each has a distinct meaning. Eidah is derived from the word
eid, which means witness. The people who constitute an
eidah agree with one another. They maintain a strong sense
of collective identity, having witnessed and been a part of the
same events. They are all focused on a common purpose.
Korach’s eidah was evil. They were all focused on mutiny and
impugning Moshe Rabbeinu’s leadership. An eidah is a group
of like-minded people bent on a common goal. If this is the
case, the people that gathered to enforce Hashem’s
instructions to execute Tzlafchad were all in agreement, a
notion which is inconsistent with the above exposition.
We must, therefore, submit that as far as taking the
mekoshesh out to be executed, the entire community was
like-minded, but when it came to carrying out the judgment
against him, they began to hem and haw. This is not

uncommon at a time in which an unpleasant decision must be
carried out. At first, everyone seems to be on the same page.
When the actual deed must be executed, we notice how
suddenly (and conveniently) certain individuals just realize
that they have a meeting, an appointment, a pressing issue to
attend to, etc. Apparently, communities have not changed.

Va’ani Tefillah
Parashas Emor
 – בונה ירושליםBoneh Yerushalayim. Who is the
Builder of Yerushalayim.
Noticeably, it does not say yivneh Yerushalayim –
He will build Yerushalayim; rather, it says boneh, He is the
Builder of Yerushalayim. Horav Shimon Schwab, zl, explains
that the building of Yerushalayim (future) is an ongoing
process throughout our long galus, exile. Just as a deep
foundation must be dug in order to support a tall structure,
so, too, the historical events of our long galus are the
preparation, the foundation, for the rebuilding of the future
Yerushalayim. Our entire galus (and it has been longer than
anticipated) is the deep, dark, underground pit upon which
the foundation of the future city of Yerushalayim will be built.
Thus, Hashem has been Boneh, building, Yerushalayim since
the Churban, destruction, of the Bais Hamikdash. This process
has not ceased during our galus. It will cease only with the
advent of Moshiach Tziddkeinu.

לזכר נשמת
חיים יששכר בן יחיאל זאדל דוב ז''ל
נפטר י''ג אייר
Feigenbaum, Richman and
Finkelstein Families

Peninim is published weekly by Peninim Publications in conjunction with the Hebrew Academy of Cleveland, 1860 S. Taylor Rd. Cleveland, Ohio 44118

©All rights reserved – prepared and edited by Rabbi L. Scheinbaum

Visit us at:
http://www.hac1.org
For a yearly subscription or Parsha sponsorship, please contact:
In Cleveland – Rabbi L. Scheinbaum (216) 371-7609 or (216) 321-5838 Ext. 165

YOU TOO CAN SHARE IN SPREADING THE WORD OF TORAH
Outside of North America – Mrs. A. Goldberg +972 2 532 6058

תשע"ט

'ולא תהללו את שם קדשי ונקדשתי בתוך בני ישראל אני ד
מקדשכם
You shall not desecrate My holy Name, rather I should
be sanctified among Bnei Yisrael; I am Hashem Who
sanctifies you. (22:32)
)(והתקדשתם והייתם קדשים כי אני ד' אלקיכם
(And you shall make yourselves holy, and you
should be holy, for I am Hashem, your G-d. (20:7))
The Torah exhorts us to strive to be holy. Some
make it – others do not. Some make the attempt – others do
not even bother. One might think that the barrier to achieving
success in ruchniyos, spirituality, is a lack of aptitude, a
deficiency of talent, or whatever excuses we might advance
to justify our own lack of trying. In an inspiring exposition on
the Midrash related to this pasuk, Horav Tzvi Kushelevsky,
Shlita, explains the real reason that many fail to achieve the
mark of greatness.
The Tanchuma (Emor 2) relates that, in
desperation, Shaul Hamelech went to a sorceress who
employed an ove (form of sorcery) to raise Shmuel HaNavi
from the dead, so that Shmuel could consult with him
(concerning the war). When Shmuel appeared, he was
wearing the coat that his mother, Chanah, had made for him
when he was a little child. Obviously, Shmuel HaNavi’s mode
of dress was significant. What was so significant about this
coat that it must be mentioned in the Navi (Shmuel I 2:19),
underscoring the fact that it was the same coat that his
mother had made for him? Was Shaul concerned about going
to war or not? He was unable to consult through the Urim
v’Tumim, so he called up Shmuel. What role did the coat play?
The Rosh Yeshivah posits that from the mere fact
that Shmuel was laid to rest wearing this coat (regardless
whether it was the very same coat that his mother had made
for him and it grew with him, or it was a replica of the
original), we see that this coat was much more than a
covering for his body. It was, in fact, a part of his essence. The
Rosh Yeshivah notes that a material/physical object that plays
a critical role in someone’s life can become an essential part
of him. For example, the Rogatchover Gaon, zl, instructed the
Chevra Kaddisha of Dvinsk to bury Horav Meir Simchah,
author of the Or Sameach and Meshech Chochmah, with the
wood of his shtender, since it was essentially a part of him (as
he was always learning over it).
Both the Radak and the Malbim emphasize that the
purpose of this coat was not to keep the young Shmuel warm.
Despite the fact that it had been sewn for a three-year-old
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boy, it was designed to resemble the coat of the Kohen Gadol!
Chanah was intimating a powerful message to her son: You
must strive for greatness. Never settle. Mediocrity is
unacceptable. This coat conveyed to Shmuel not to measure his
personal achievement by the barometer of the average person,
but to strive for unparalleled, unprecedented greatness. He
must yearn for – and work towards – becoming the gadol hador,
the leader of the generation.
This is why the coat was considered to be a part of
Shmuel’s essence. It encouraged Shmuel’s constant striving for
greater achievement, thus reflecting his constant desire to grow
spiritually in every way. Indeed, as the Rosh Yeshivah notes,
when Chazal compare Shmuel with Moshe Rabbeinu and
Aharon HaKohen (Bamidbar Rabbah 18:8), they point to the
coat as the reason for Shmuel’s unprecedented spiritual
achievement. Every time Shmuel donned that coat, he
understood that it represented his chance to become great.
The primary deterrent to our achieving greatness is
our lack of awareness of our full potential. If we would only be
able to acknowledge our skills, talents, qualities and
capabilities, and apply our genuine and sincere willpower
toward utilizing them completely – we would maximize our
potential and achieve greatness.
There is a well-known story that occurred concerning
Horav Zushe, zl, m’Annipole, as he lay on his deathbed. He
suddenly began to weep uncontrollably. His students who stood
around his bed wondered why he was so emotional. He replied
that he feared his Heavenly judgment. His students were really
surprised. They were acutely aware of their revered Rebbe’s
saintliness. He explained, “When I arrive in Heaven, I know that
Hashem will not question me why I did not become as great as
Moshe Rabbeinu or David Hamelech. When He asks me,
however, ‘Why did you not become more like Zushe?’ – what
will I say?” We are not asked to be like Moshe, but we are asked
to be “ourselves” – to maximize “our” own potential.
Our devoted mentors are charged with taking note
and cultivating that potential. They must also help us to see and
realize it. Some are more successful than others. Some either
care more, or are more talented in noticing a student’s potential
and acting upon it. One thing is for certain: one who ignores a
student’s potential, because it is not his area of concern, is
doing his student a great disservice by depriving him of his G-dgiven function in life. Gedolei Yisrael made great demands on
those charged with educating Jewish children, enjoining them
to focus on the full potential of each student. There are times,
however, when carrying out this objective is difficult. For
example, when a student, for whatever reason, lacks
motivation or presents serious discipline issues or other
impediments to learning, this escalates the challenge for the

mentor. How the mentor reacts determines his mettle and
Rav Levin responded with a practical explanation.
plays a critical role in the future success of that student. The
“A Jewish child grows up with the notion that everything
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Aharon Leib Shteinman, zl, complaining that he had a student
best, can be described as flimsy (this was before our modern
in his school that had broken every rule, had been impossible
day structures that are made to withstand a tornado), he is
to teach, and had disrupted the class on a regular basis. He
not surprised. He is acutely aware that this is how Jews live.
had decided that it was time to ask the student to leave the
“On Pesach, however, he enters a home wherein
school. What did the Rosh Yeshivah think about this? Rav
the table is bedecked with finery; the chairs have pillows on
Shteinman asked the menahel if he had exhausted every
them, on which the family members recline; fine wine
possible avenue of discipline, both punitive and therapeutic.
accompanied by a rich meal is served – and the child asks
The menahel confirmed that he had tried everything. “Did you
questions: “‘Why is this night different?’ We are living like
pray for him?” Rav Shteinman asked. “Not really,” was the
kings. Jews are supposed to be on the run; instead, we are
menahel’s reply. “Tell me his mother’s name, and I will pray
reclining and relaxing. Is it possible that our exile has ended?”
for him,” Rav Shteinman said. “I do not know his mother’s
the child wonders.
name,” the menahel responded. “What?! You are prepared to
Let us analyze the difference between the Pesach
eject a student from yeshivah – and you do not even know his
Seder, which is experiential in nature and demands that we
mother’s name? You have failed this student.” (Obviously, he
relive the Exodus by acting like free men, while never
did not receive Rav Shteinman’s permission to remove the
forgetting that we were once slaves; and the meal in the
student from school).
Succah, which is to remind us of the temporary nature of
The second case took place at 1:00 am when a
everything in life. Pesach is to convey the message of freedom
broken-hearted father knocked on the door of the home of
from slavery. Thus, we have marror, bitter herbs, on the table
the Tolner Rebbe, zl. One o’clock in the morning is late, but
to serve as a reminder of the bondage. The Matzah reminds
this father was distraught, since his son – who was, in his
us of the urgency of our liberation, intimating that Hashem –
father’s mind and words, a wonderful, sweet boy who just
not us or Pharaoh – was in control of our destiny. “Earlier in
needed understanding – had been asked to leave his
the day I was a slave – tonight I am a free man – a king!”: This
yeshivah. The father felt that the menahel was unjustified in
is the message of the Pesach Seder. It is difficult for anyone –
ejecting his son from yeshivah. The Rebbe listened to the
especially a child – to absorb such a metamorphosis.
father and said, “Quick, let me get my coat. We will go visit
Therefore, he asks, “Why is this night different?”
the menahel.” The fact that it was essentially in middle of the
The Succos meal is standard fare – no reminders, no
night did not seem to concern the Rebbe.
messages other than the flimsy walls and leaky roof of the
They went to the menahel’s home and knocked on
Succah. Message: We must trust in Hashem for everything,
the door long enough until the menahel came to the door in
every movement, all of the time. The Pesach message is: You
his pajamas. The Rebbe looked at him incredulously: “You
are free, but never forget from whence you came; do not
were in bed? I assumed that since you had adjudicated a
forget that you were once a slave. Thus, keep the marror
life/death situation today (concerning sending the boy out of
prominently on the table amidst your finery. It belongs there.
yeshivah), you would be unable to sleep.” (In other words, if
The Succos message: Never forget that whatever you have is
you were so cold, so dispassionate, concerning a boy’s life
temporary; in the space of a moment, the nice, friendly
then you have no business being a menahel).
neighbors whom you felt were your friends can turn on you.
It happened in Germany prior to World War II. Who says that
'ובחמשה עשר יום לחדש הזה חג המצות לד
it cannot happen again? Trust in Hashem. That is all that we
can do.
And on the fifteenth day of this month is the Festival of
Which message provokes questioning? Which
Matzos to Hashem. (23:6)
scene beleaguers the mind of a young child more? I think the
bowl of marror sitting right in middle of the table is a greater
One year, Horav Tzvi Hirsch Levin, zl, had occasion
anomaly than sitting in the flimsy Succah. Paradox invokes
to invite the mayor of Berlin (a gentile, but one that was quite
question. Pesach is a greater paradox. After all – are we free,
respectful and friendly to the members of the Jewish
or not?
community) for the first Seder. The mayor entered the home
Veritably, Pesach and Succos both have parallels
to observe the rich finery of the tablecloth and napkins on a
that
end
up
being different from one another. Indeed, this is
table bedecked with the finest china and silver flatware. The
because the two Festivals have varied foci. Both Pesach and
mayor had a superficial knowledge of Jewish traditions and
Succos address four types of Jews who are different from one
customs. He was, thus, taken aback that Pesach, when we sit
another in levels of belief, commitment and knowledge of
as kings, the young child traditionally asks the Four Questions,
Judaism. Pesach is celebrated with four sons “sitting” at the
which begin, “Why is this night different?” when, in fact, on
Seder table: the wise and wicked sons together with their
Succos, a festival during which we sit in a flimsy Succah, he
brothers, the simple son and the one who knows not what to
asks nothing. One would think that a festival which
ask. When the wicked son scoffs at the traditions which we
emphasizes the temporal nature of our existence would
observe, we blunt his teeth, intimating to him that with such
invoke greater incredulity in the mind of a child than a festival
an attitude, he has no business at the Seder table.
in which we sit as kings.

On Succos, we celebrate with the Four Species,
which symbolize four classes of Jew: the Jew who has “taste”
and “fragrance” ie, the Esrog, (this means that they have
Torah, taam, taste – and maasim tovim, good deeds); the
Lulav, which has taste, but no fragrance; those who have
fragrance, but not taste, ie, the hadas, myrtle; last, the Jew
who has neither taste nor fragrance, no Torah or maasim
tovim; the aravah, willow. Hashem instructs us to bind all of
these together as one; thus, as a group, they all achieve
atonement.
The question is obvious: Why on Succos are we
instructed to include all factors, yet, on Pesach, we are told to
blunt the teeth of the rasha, wicked son? Horav Elchanan
Sorotzkin, zl, distinguishes between Succos and Pesach, which
is a family/home oriented festival/celebration, seh labayis, a
lamb for a household. The Korban Pesach, Pascal offering, is
to be eaten together in a group in the house where all are
included. In contrast, Succos is celebrated outside of the
regular house, outdoors, under the sky, without the
protection of the home. On Succos, we leave our homes and
go into exile, while Pesach is about yetzivus, staying in one
place. We are free men with a home. Free men celebrate their
freedom in a concrete, stationary edifice. They are not
compelled to move around.
When the celebration is homebound, familyoriented, stationary, our attitude concerning including the
wicked son is clear: Sorry. We love you and want you to return
(on our terms), but this is a (small) family celebration. We
require a cohesive family, all of one mind and level of
commitment. We are celebrating the Festival of Freedom.
You are not free. You are enslaved to your desires, false
ideologies, arrogance. When you repent and change, you will
be treated with respect.
On Succos, we remove our family from the home
and take them on the move into exile, protected by flimsy
walls/roof and a prayer. Exile implies adversity, tzaros,
troubles. Along the way, we will pick up the stragglers who
are also suffering. In exile, we are all together as one, bound
by our common heritage and (hopefully) destiny. In exile, we
turn our back on none. We wait – and wait – for the glorious
day on which Hashem will send us Eliyahu HaNavi, who will
return all of the lost and alienated and bring them “home.”

וספרתם לכם ממחחרת שבת
You shall count for yourselves – from the morrow.
(23:15)
The halachah, as recorded in Shulchan Aruch
Orach Chaim 493:1, states that the prevalent custom is not
to make weddings between Pesach and Shavuos (during a
specific thirty-three day period), because it was during this
time that the students of Rabbi Akiva (twenty-four thousand)
died. The Talmud (Menachos 29b) states: “Rav Yehudah said
in the name of Rav, when Moshe Rabbeinu ascended Har
Sinai to receive the Torah, he found Hashem attaching crowns
to some of the letters of the Torah. Moshe asked, ‘Hashem,
who is holding You back (preventing you from making the
Torah larger)?’ Hashem replied, ‘One day, there will be an
individual whose name will be Akiva ben Yosef, who will
expound mounds and mounds of halachos from each point of
the letters.’ When Moshe heard this, he asked, ‘Ribono Shel
Olam, You have such a (great) person, and You chose (instead)

to give the Torah through me?’ Hashem replied, ‘Be silent.
This is My thought.’ (In other words, it was My decision for a
reason that you are not able to understand.)”
Horav Yechezkel Abramsky, zl, asks a compelling
question. If Rabbi Akiva was able to expound mounds and
mounds of halachos from the points of the letters of the
Torah, then our Shas/Talmud should be voluminous. What
happened to the Shas “according to Rabbi Akiva”? How did so
many halachos disappear from Shas? Rav Abramsky explains
that, clearly, Rabbi Akiva taught these halachos to his
talmidim, students, and when they died, the halachos
disappeared with them. This is a monumental chiddush,
innovative idea, but one that illuminates for us why we, after
all of these years, still continue to mourn the untimely deaths
of these twenty-four thousand Torah giants. This mourning
rite seems to ignore the halachah that one does not mourn
for the deceased for longer than twelve months. How are we
to reconcile this halachah with our continued mourning for
the talmidim of Rabbi Akiva?
Rav Abramsky explains that the gezeirah, decree,
that ha’meis yishtakach min ha’lev, the deceased should be
forgotten from the heart, applies only when one mourns for
the loss of an individual, someone external of himself. In such
a case, too much expression of grief is unhealthy. Life must go
on. Concerning the talmidei Rabbi Akiva, we are mourning for
ourselves over the irreplaceable loss of wisdom that ceased
with their demise. Had they lived, they would have
transmitted to us the Torah expositions of Rabbi Akiva to us.
Our Torah would have grown exponentially in size. Thus, their
untimely passing deprived us of untold Torah wisdom. During
the weeks of sefirah, when we mourn the talmidei Rabbi
Akiva, we lament our loss – a loss for which we can never be
compensated.
This idea (I think) applies to all of the tragedies
sustained by our People throughout the millennia. When
great sages are suddenly taken from us, we lose the Torah
they would have transmitted to us. While there are those who
have placed a number to the unspeakable tragedy of the
Holocaust, we must add to this number the potential of Torah
that was lost to our People. Had they lived… Klal Yisrael would
have had a completely different self-image, appearance and
identity. Life would have been different. Thus, we continue to
grieve – and grieve.

ויוציאו את המקלל מחוץ למחנה וירגמו אתו אבן
And they took the blasphemer to the outside of the
camp, and stoned him to death. (24:23)
ויציאו אתו כל העדה אל מחוץ למחנה וירגמו אתו באבנים
The entire assembly removed him to the outside of the
camp, they pelted him with stones and he died.
(Bamidbar 15:36)
The Torah is teaching us about the punishment
meted out to the mekallel, blasphemer. In Sefer Bamidbar,
the Torah relates the punishment which the mechallel
Shabbos, desecrator of Shabbos, received. The mekoshesh
eitzim, the individual who gathered twigs on Shabbos, was
stoned, as was the blasphemer. While their punishments
were similar, the Torah’s description of the actual execution
is textually different. With regard to the mekallel, the Torah
writes, Vayirgemu oso even, “They stoned him with even,”

