their return. In order to have a desire to serve Hashem,
one must generate within himself a feeling that
acknowledges how truly wonderful it is to serve the
Almighty. How does someone who does not possess a
Jewish identity (does not identify with Judaism)
develop this feeling?
Horav Nissan Yagen, zl, employs a powerful
parable to explain this. A hunter once passed a farm
and noticed a large chicken coop. He looked inside and
saw a large eagle alongside the many chickens housed
there. This took him by surprise. Eagles are not found in
chicken coops, and certainly not with chickens. After
inquiring in the nearby village concerning this unusual
spectacle, he discovered that the farmer was to be
credited – or blamed. Apparently, one day the farmer,
whose breadth of knowledge concerning the various
species of fowl was very limited, found a small, gray
chick lying on the ground. The kindhearted man picked
up the “gray chicken” and placed it alongside the other
chicks in the coop. As the eagle grew to “maturity,” its
knowledge of fowl was limited only to chickens. As a
result, it did everything like a chicken. It did not attempt
to fly, because chickens do not fly. Thus, it lived its life
as if it were a chicken.
The visiting hunter knew his birds, and he saw
before him a magnificent eagle, capable of flying high
in the sky, its power unsurpassed by other birds. As the
king of birds, the eagle was the most powerful of its
specie. Yet, this eagle was living a “chicken’s life,” cocka-doodle-doing all day when it could be flying high and
mighty. Taking pity on the eagle, the hunter asked the
farmer if he could sell him the “gray chicken.” “Yes,”
replied the farmer, “but you must pay me according to
its weight (which is the “currency” for selling chickens).
The hunter agreed. A mature eagle was well worth its
weight. As far as the farmer was concerned, the eagle
was nothing more than an overweight chicken.
The hunter left with his newly-found project.
Even when allowed out of the coop, the eagle did not
soar, did not fly. It flapped its wings like a chicken and
walked along with its new master. The next morning at
sunrise, the hunter took the eagle to a high mountain
peak. He then promptly threw the eagle off the
mountain. Shocked to suddenly be in the air with
nothing to stand on, the eagle began flapping its wings
wildly. It flapped and flapped until it picked up enough
thrust to fly. At last, the eagle was back home, in the
sky where it belonged.
Many of us have been raised – or have allowed
ourselves – to live like chickens (in relationship to our
noble, Jewish heritage). Our lives revolve around fun,
frivolity, aimless activity which takes us nowhere. We
have lost our Jewish identity and sadly do not even
care. Each and every Jew must be made aware of
his/her noble heritage. We are not chickens. As children
of Avraham, Yitzchak and Yaakov Avinu and the Imahos

ha’kedoshos, holy Matriarchs, we are different. We
have been designated by the Almighty to be distinct, to
be set apart, to set an example for the world to
emulate. We are to be spiritual eagles, not chickens.

Va’ani Tefillah
 – וכסא דוד עבדך מהרה לתוכה תכיןV’Kisei David
avdecha meheira l’socha tachin.
David Hamelech yearned to build the Bais
Hamikdash, because he felt that it was inappropriate
for him to live in a house built of cedar wood, while the
luchos and Hashem’s Presence resided in a tent. The
initiative for the building emanated from David’s heart,
but, due to the fact that David was a warrior who fought
the nation’s wars, he was prohibited from completing
the edifice. He was, however, permitted to build the
Temple’s foundation, setting the tone for our own
yearnings to rebuild the Temple. Horav Yitzchak
Kirzner, zl, explains that whenever a Jew recites
Tehillim, a yearning is created within his heart that
connects to David HaMelech’s yearning. Thus, every
time we act positively or feel a sense of yearning for the
Temple, we are performing an act of building. Since
David was not allowed to build the Temple proper, we
refer to “his” aspect of the Temple as kisei David, the
throne of David. We, thus, ask for royalty – represented
by David Hamelech – to return, so that we will
ultimately realize the rebuilding of the Temple as a
result of our yearning.
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Parashas Kedoshim

תשע"ט

קדשים תהיו כי קדוש אני
You shall be holy, for holy am I. (19:2)

For a Jew, being “good” is insufficient. We are
to be a holy people, holy to Hashem, because He is the
Source of holiness. It would make sense that His nation
is expected to strive to be G-d-like. The choice of words,
ki kadosh Ani, “For holy am I,” begs elucidation. No
human being, regardless of his spiritual stature, can
aspire to achieve such holiness. In the sefer Sifsei
Tzaddikim, the author offers an insightful exposition
based on an incident that he heard from Horav Aharon
Klivaner, zl (a maggid). When Rav Aharon was a youth
studying in the yeshivah in Prague, his fame as a Torah
scholar spread throughout the area. Outside of Prague,
in a small village, there lived a wealthy man whose
daughter had reached marriageable age. Her father
wanted a “top” yeshivah student for her. He traveled to
the yeshivah in Prague and implored the Rosh Yeshivah
to provide him with such a student.
The Rosh Yeshivah promptly introduced the
man to Rav Aharon. Impressed with the young man, but
totally taken aback by his abject poverty (his clothes
were torn, his feet protruded from his shoes, etc.), the
wealthy man took the young man shopping to purchase
an entire wardrobe for him, befitting a man of means.
The young couple married, and the proud father-in-law
addressed whatever financial issues arose. At first, Rav
Aharon strictly adhered to his daily schedule of studies.
In due time, however, he fell prey to the wealth and
material pleasures that he previously could not even
have dreamed about. His in-laws became visibly upset
upon seeing their prize son-in-law depart from the
world of Torah erudition in which he had risen so high.
Whenever his father-in-law would call him to task for
his apparent digression from Torah study, he would
reply that even if he were to do absolutely nothing for
the next twenty years, he would still be intellectually
far beyond anyone in the town.
One day, a Rav visited the community, and Rav
Aharon’s father-in-law asked the Rav to have a few
words with his errant son-in-law. The Rav spoke to him
and received the same response: “I am still way ahead
of anyone in town.” The Rav was not to be so cavalierly
ignored. He said, “This is all good and well, as long as
you remain in this town. What will you do if your
parents-in-law become impatient and send you
packing? Imagine arriving in Prague, at your old

פרשת קדושים

yeshivah, wearing the old, worn out clothing with which
you left. Can you begin to conceive your shame when
your friends speak with you in learning and you stand
there unerudite and clueless?”
Rav Aharon attested to the impact these sincere,
penetrating words had on him. He immediately returned
to his Torah studies, rising through the ranks, achieving
the spiritual potential that was expected of him. The Sifsei
Tzaddikim applies this vignette toward explaining the
words, ki kadosh Ani. When a Jew is asked why he is not
growing in sanctity, his rejoinder might be, “Well, I am so
far ahead of the goyim, gentiles. Even if I would defer to
my yetzer hora, evil inclination, I would still be way
beyond them.” This might be a suitable reply in Olam
Hazeh, This World. What will this “smart” man say when
he comes before Hashem? When his neshamah tehorah,
pure soul, returns to its Source and stands before the
Source of all kedushah? The embarrassment will be
beyond anything one can imagine: “‘For holy am I.’ It is
before Me that you will one day stand. Do not forget
that.”
איש אמו ואביו תיראו
Every man: Your mother and father shall you revere.
(19:3)

Reverence and fear (which is the literal
translation of tirah) are closely related. I think fear born
of reverence is unlike fear which is the result of
retribution. Thus, one is to fear his/her parents through
the lens of reverence and esteem in which he holds them.
This mitzvah prohibits anything negative, such as sitting
in a parents’ seat, contradicting or interrupting them.
One should act toward a parent in much the same
manner in which he respects a monarch. The Torah
should have simply written: Your father and mother shall
you revere. Why does the Torah add ish, every man? The
K’sav Sofer explains that ish refers to an adult who has
achieved independence, who is no longer supported by
his parents. He is an ish on his own. One should not think
that this mitzvah is incumbent only upon the younger
generation. Indeed, it is probably more vital when one is
older and thinks that he is on his own. Parents remain
parents, regardless of their age and the age of their
children. When we were younger, our parents addressed
our every need. Later in life the tables are quite possibly
turned, and the parents might require the assistance of a

child. This (perhaps unwelcome) circumstance should
mother’s request concerning her errant son: “Will the
not alter the reverential attitude a child manifests
Chacham, please bless my son that he return to Torah
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talmid chacham, Torah scholar, without peer. Even as a
(alive), I would carry her on my shoulders and dance
youth, his fame as an erudite scholar had spread
from great joy!” When the boy heard these words
throughout Jewish intellectual and halachic circles. His
emanate from the saintly Baba Sali, he turned to his
father once asked him to join him in adjudicating a
mother and said, “Ima, slichah, I ask your forgiveness. I
difficult question concerning an agunah, abandoned
apologize for the pain that I have caused you.” When
wife. (This term is used to describe a woman whose
the tzadik heard this, he said to the boy, “Leave your
husband is missing and not yet declared dead, due to a
sinful behavior, and all of your (past) sins will be
lack of proof if there is no body, identifying marks, DNA,
absolved.”
etc., or a woman whose recalcitrant husband refuses to
Hearing the sincerity in the Baba Sali’s voice,
grant her the Torah-mandated get, divorce, usually due
as he described his intense love and longing for his
to extortion on his part.) When the Shiniaver Rav
mother, brought the boy back to religious observance.
arrived at the inn where he was to stay, he asked his
aide to bring him (from the local shul) a Shulchan Aruch
ולא תשבען בשמי לשקר
Yoreh De’ah. (This is one of the four sections of Torah
Do not swear falsely by My Name. (19:12)
Law authored by Horav Yosef Karo. This section treats
all aspects of Jewish law not pertinent to the Hebrew
calendar, finance, torts, marriage, and divorce. It is,
Swearing falsely occurs in one of four formats:
thus, the most diversified section of Shulchan Aruch,
two referencing the past; either falsely confirming that
dealing with a multitude of issues.) Well aware that the
something occurred, or denying its occurrence; or two
Rav was probably anxious to review the more relevant
referencing the future, either by promising that he will
halachos concerning agunah/dissolving a marriage, he
carry out a specific activity, or affirming that he will not.
asked the Rav, “Perhaps his honor meant Shulchan
In any event, swearing falsely, using Hashem’s Name to
Aruch Even HaEzer (which discusses issues of marriage
validate the oath is a grievous sin from which any
and divorce)?” The Shiniaver replied, “Do not worry. I
decent, G-d-fearing Jew should be repulsed. Having
am clear in the laws regarding an agunah. I have no
said this, a story which Horav Yitzchak Zilberstein,
reason to review them. My issue (for which I want the
Shlita, heard from Horav Chaim Kanievsky, Shlita, which
Yoreh De’ah) is that I will be sitting in judgment
occurred concerning the holy Maharsha, comes to
together with my revered father. It is possible that we
mind.
might not share similar views on the halachah, how it
A widow came before the Maharsha, weeping
should be interpreted and adjudicated. I am overly
over her bitter lot in life. When her husband was lying
concerned that in the ensuing discourse I might cross
on his death bed, just hours before his untimely
the line of Kibbud av, honoring my father. Therefore, I
demise, he had said, “I do not want our young children
want to review the laws of Kibbud av v’eim, which are
to be raised by a stranger. No one will fill my shoes and
located in Yoreh De’ah.”
take care of these precious children the way that I have
The Imrei Emes (as a youth) was taking a train
done. If it is their sad lot to be deprived of a father, they
trip with his mother and a number of family members.
should at least have a mother whose sole concern and
He sat toward the back of the car, while his mother sat
dedication should be for them and not for another
in the front with other members of the family. During
husband. Therefore, I ask that you give me your solemn
the trip, he washed his hands to eat a quick sandwich
word that you will not remarry.” In an attempt to allay
(meal) after which he bentched. He then walked up
her dying husband’s emotions shortly before he took
front to say something to his mother, who was unaware
his final leave, she agreed to do as he asked. This,
that he had just eaten. She said to him, “You must eat.
however, was insufficient for him: “I want you to take
It is too long of a trip to go without food.” He
an oath in accordance with Halachah, an oath that will
immediately took a slice of bread, washed, ate and then
be legal and binding. This is the only way that I can relax
bentched. He did all this to satisfy his mother and to
in these last few hours.” The young, soon-to-be-widow
fulfill the mitzvah of honoring her. It never entered his
made a Halachically correct oath.
mind to say, “I have just eaten,” because it was his
The husband died, and now his widow was left
mother’s idea that he eat, and he would not deprive her
with a houseful of children. Bereft of a husband who
of her motherly satisfaction of attending to her son’s
provided emotional and financial support, the woman
needs.
suffered. True, she had made an oath, but it was under
A woman came with her teenage son to the
duress. The Maharsha mulled over the question and
Baba Sali. Her son, sadly, was sporting shoulder length
rendered his p’sak, decision: the mother was permitted
hair and the garb reserved for the more “creative”
to remarry. He based his ruling on a Tshuvos HaRitva
members of the (then) hippy generation. The boy
who had made his decision after having discussed the
manifested all of the obvious signs of one who was
question with his own Rebbe, the Rashba.
seriously depressed. Women did not speak to the Baba
The widow remarried, but all did not turn out
Sali. The gabbai, secretary of the Chacham, read the
well. Shortly after her marriage, her deceased

husband’s soul appeared to her in a dream and
demanded to know why she had violated her oath. This
continued on for a few nights until the woman became
ill. Her illness progressed to the point that she now lay
on her own death bed. Seeing what was happening to
her, the members of her family immediately went to
the Maharsha and pleaded with him to put a stop to
this apparition, before the orphans would be left bereft
of a mother as well.
The Maharsha wasted no time. He ran to the
woman’s home, stood by the entrance to her room, and
called out in a loud voice, “Ribbono Shel Olam! In Your
Torah, You commanded that one should listen to the
words of the chachamim, Torah Sages, in every
generation. You assured us that whoever listens to the
words of the Sages will live. This woman followed your
dictate. She had a shaalah, halachic question. She came
to me seeking a halachic resolution to her situation. I
gave her my ruling, which she followed. Now, she is
dying! How can You permit Your Torah to be so
disputed?”
As soon as the Maharsha concluded his short
“speech,” the woman opened her eyes and began to
move. In the space of a few days, she was returned to
health. Rav Zilberstein posits that the Maharsha relied
upon a “leverage” plea, which had previously been
submitted by Chanah, mother of Shmuel HaNavi.
Chazal (Berachos 31b) relate that, when Chanah came
to the conclusion that – despite her fervent prayers –
she was not being blessed with a child, she said to
Hashem, “Ribono Shel Olam! If You see my plight and
grant me a child through conventional avenues (in
other words, ‘I pray and You listen’), good. Otherwise, I
will force the issue and cause You to see (so to speak, I
will employ a halachic leverage of my situation). I will
be alone with a man (but do nothing). This will compel
Elkanah, my husband, to have me rendered as a sotah
(wife who deviated from her marriage and is suspected
of committing adultery). I will be forced to drink the mei
ha’marim, bitter waters, which, if one is guilty causes
her death, but, if she is innocent, she will (because she
endured humiliation) instead be blessed with a child! I
know that this will occur, because Hashem, You will not
permit Your Torah to be questioned.’” (The Torah
writes that if a woman is falsely accused, she will have
a child for her troubles.)
Furthermore, Rav Zilberstein contends that
the widow who followed the Maharsha’s p’sak was
availed this unusual reaction from the Maharsha only
because she listened, accepted and followed the word
of a Torah sage. Had she acted on her own, violated her
oath and married, she would not have been saved. It is
obvious that this was a G-d-fearing woman, who not
only listened this time to the words of the Sages, but
she was a righteous woman who always followed the
dictates of our Sages. This is the reason that the
Maharsha’s dispensation achieved efficacy on her
behalf.

והייתם לי קדשים כי קדוש אני ה' ואבדיל אתכם מן
העמים להיות לי
You shall be holy for Me, for I Hashem am holy; and I
have separated you from the peoples to be Mine.
(20:26)

There has to be a separation between the Jew
and the gentile. This does not mean that we should not
act properly. On the contrary, by acting with dignity and
mentchlichkeit, we earn their respect and admiration.
This also does not suggest adopting their culture and
lifestyle. We are distinct, and our distinctiveness is an
inherent part of our essence. Rabbeinu Bachya writes
that we are separated as a result of the chochmas
haTorah, wisdom acquired through the Torah, which
impels us to distinguish ourselves in what we eat, the
manner that we eat, our mode of dress (and our overall
demeanor). Since we have been given the 613 mitzvos
of the Torah, the nations of the world envy us, an envy
that unfortunately leads to sinaah, hatred. Chazal
allude to this when they ask why Har Chorev was called
Har Sinai. They explain that Sinai is related to sinaah –
she’mi’sham yatzah sinaah l’akum, “For from there (as
a result of us receiving the Torah), hatred went out
from the pagans.” They could not tolerate our
distinctiveness, which was a direct consequence of our
receiving the Torah.
Horav Yitzchak Zilberstein, Shlita, observes
that every species of animal, wild beast and fowl is
constantly attached to its member specie. You will not
find a dog “hanging out” with an elephant, etc. How
does each individual animal know with whom to be
attached? After all, the lion has never viewed itself in
the mirror. How does any creature identify the
members of its individual specie? Indeed, if an animal
(or any other creature) would have been raised alone
on a deserted island and had never come into contact
with any member of its specie, nonetheless, when set
free, it will seek out and gravitate to members of its
own specie. How does it recognize its own specie?
As a result of this phenomenon, biologists
have determined that every individual creature
possesses in its subconscious (or whatever an animal
has) an image of itself which is a part of its psyche from
birth. It is through this innate image that the animal
knows how to seek out its own specie.
Rav Zilberstein posits that this phenomenon is
no different with regard to the spiritual DNA of each
and every Yehudi. Every Jew has within him a spiritual
component that projects in his brain an image of a Yid.
He knows what a Yid looks like, what he is supposed to
do and how he is supposed to act. It is this spiritual
image that compels him to repent and return to
Hashem.
We see, however, that so many of our
brethren have no idea, are totally clueless, about their
heritage and noble pedigree. If they are unaware of
their past, how could they ever return? Surely, they
must have some force, some reason that motivates

