see him through. The man’s friends, individuals who
had grown up with him, tried to bring him back. He
did not listen. Finally, they suggested that he should
meet with the Klausenberger Rebbe and air out his
complaints. He agreed reluctantly.
After one hour of conversation with the
Rebbe, the man emerged from the meeting a
changed person. He donned his yarmulke and began
to observe Shabbos. It was as if that short, one hour
meeting with the Rebbe transformed him from being
a self-loathing skeptic to the Torah Jew he had
always been.
His friends were incredulous. What could
the Rebbe possibly have said that had such a
transformative effect on him? For weeks, they had
cajoled and pleaded with him to no avail, and, in the
space of one hour, the Rebbe had turned him
around.
He explained, “I went into the Rebbe and
began to tell him about my losses: my dear parents;
my siblings; the other members of my family. As I
recounted their names and how they died, the
memories welled up in me and I began to weep. At
first, it was more of a whimper, but, after a few
moments, I broke down in bitter sobbing.
“The Rebbe turned to me, looked me square
into the eye and said, ‘I also lost my family. I had a
wife and eleven children before the war, and now I
am bereft of everyone. Now I have no one.’
“With that, he took my hand into his and
began to cry with me.”
“For one hour we sat like that – my hand in
his, both of us crying. We just wept uncontrollably
until I felt I had cried enough. I had expended all of
my grief. I now felt that someone cared more about
me than about my abandonment of Yiddishkeit. I felt
that I could now return home.”
The Rebbe listened and heard his pain. The
Rebbe did not judge. The young man just wanted to
know that someone cared about him. All too often
we meet young men and women who are hurting.
They act out their pain in ways that are not
consistent with their upbringing and the image that
their family projects. Rather than be concerned with
image, if we would listen to them, we might reach
them before it is too late.

Va’ani Tefillah
 – את צמח דוד עבדך מהרה תצמיחEs Tzemach
David Avdecha meiheira satzmiach. May You
speedily cause the outgrowth of David, Your
servant, to sprout forth.
Satzmiach, shall grow gradually. The
Redemption is a process (Midrash Socher Tov). It will
appear gradually, growing little by little, much like
the dawn that breaks through the darkness of night.
If the sun would just appear in its full glory, it would
blind us all. We have become accustomed to the
oppression and adversity that has accompanied us
throughout the millennia. We could not endure
instant, sudden redemption. It would be
overwhelming. Nonetheless, we ask Hashem to bring
about the Redemption, meheirah, speedily, because
we have waited for so long.
In his commentary to Shemoneh Esrai, Rav
Avraham Chaim Feuer quotes Ramban in his
Milchamos Hashem, who observes that on the day
that Moshe Rabbeinu was born, he was not the
redeemer of our nation. It was eighty years later,
when he stood before Pharaoh, that he became the
redeemer. Likewise, Moshiach Tziddkeinu will
assume his role on the very day that he commences
his mission of redemption. Until that time, he will not
be the redeemer.
Obviously, this is in stark contrast to the
belief that the Messiah will be around for a while,
even though the redemption has yet to occur. No
one is born as the Messiah! He must grow and
develop spiritually into the position before he can
assume the title. We will have only one Moshiach
Tziddkeinu, for whom we wait every day.
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Parashas Chukas

תשע"ט

ויקחו אליך פרה אדומה
And they shall take to you a completely red cow.
(19:2)
Symbolically, the Parah Adumah, Red
Heifer, was to atone for the sin of the Golden Calf, as
if to say, “Let the mother come and clean up the
mess left by her child.” Horav Shimshon Pincus, zl,
explains that the analogy which Chazal give (a
mother cleaning up after her child) that draws a
connection between the chet ha’eigel, sin of the
Golden Calf, and the Parah Adumah, teaches us a
powerful yesod, foundation/principle, with regard to
teshuvah, repentance. We sin; it is inevitable. This
depends on the extent that the individual defers to
the yetzer hora, evil inclination. The more he
“partners” with evil, the lower he will plummet in his
spiritual decline.
When a child plays in the dirt or sand and
becomes dirty, anyone available will be able to clean
him off. If, however, the child has soiled himself,
such that his diaper must be changed, no volunteers
will be willing to step in and clean him. This is a job
for the child’s mother. Everyone has his limits. At
times, the cleanup can only be performed by a
mother, who, due to her abiding love for her child, is
not fazed by the odor or the degree of soilage.
This concept, likewise, applies to Klal
Yisrael’s transgressions. Sadly, they have increased
to the point that it requires Hashem Yisborach
Himself to purify us from our spiritual defilement.
Our sins have created such a stench that only a loving
parent, our Father in Heaven, whose love for us is
boundless and beyond anything we can imagine, can
clean us off and bring us home.
A principle concerning reward and
punishment comes into play in such circumstances:
middah k’neged middah, measure for measure.
Hashem responds to our actions on a level
commensurate with the way in which we act
towards others. If our reaction to an offense
perpetrated against us is to be unforgiving,
inflexible, unyielding, should we expect Hashem to
tolerate our sins? If we act towards our fellow with
compassion, as a father, a friend who is willing to
forgive and forget; then Hashem acts with us on a
level commensurate to the manner in which we treat
others.
Last, we see from here the importance of
our relationship with Hashem. If we act towards Him

פרשת חקת

as a son should act towards a father, we can expect no
less reciprocity. If we act estranged – well – I guess we
can expect no less.
וטמא הכהן עד הערב
And the Kohen is impure until the evening. (19:7)
Horav Yitzchak, zl, m’Vorka, taught that the
essence of the Parah Adumah, Red Heifer, (this means
the entire procedure of purifying one who is tamei
meis, spiritually impure, due to contact with a corpse)
is the whole concept of the mitzvah of V’ahavta
l’reiacha kamocha, “Love your fellow/neighbor as
yourself” (Vayikra 19:18). This statement is shrouded
in ambiguity. His grandson, Horav Mendel, zl,
explained the process whereby the Kohen who was
involved in the purification of another Jew himself
became impure by the same process that purified the
individual who came to him. Giving up something from
oneself in order to help another Jew represents the
ultimate love one can manifest towards his fellow
man. When one truly loves another, he genuinely feels
satisfaction/pleasure throughout all of the sacrifices
that he makes for him/her.
Veritably, it goes beyond sensitivity. It actually
defines a person. One whose focus is inward, with he
himself being his primary concern in life, misses the
mark of the purpose of humanity. We are not here for
ourselves. Our mission in life is to serve, to care about
others – not about ourselves. The Mirrer Rosh
Yeshivah, Horav Shmuel Berenbaum, zl (quoted in the
Chinuch Haggadah), expresses this idea in a novel
exposition.
The Rosh Yeshivah asks concerning the
designation given to the Avnei Milluim, the precious
stones that were set into the Choshen HaMishpat.
Rashi explains the reason for their cryptic name: “Since
there was an indentation in the gold and the stone was
placed inside the hole filling the gap, they were called
“’stones that fill’” (Shemos 25:7). The question is
obvious: these were beautiful, precious stones,
unsurpassed in value; yet, they were only called
“stones that fill.” What about their intrinsic value?
Their uniqueness? Why would their name seem to
ignore these other-- supposedly primary -- qualities?
The Rosh Yeshivah explains that personal
characteristics and attributes are certainly important.
These qualities, however, do not define a person. The
essence of a person, the true impact of a person, is
measured by his ability to step in and fill the needs/the
holes around him. Being an even milluim, a stone that

fills, is the preeminent distinction that a person can
he is in need, then you are also in need. If you are
earn.
tahor, pure, at a time when your friend is tamei,
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reaction to what he says affect him? Am I being too
the necessary circumstances to effect a dramatic
judgmental?” The list goes on. It takes very little to
change. This past Pesach, while spending the Yom
make a person feel good, and, likewise, it takes very
Tov at a hotel, I noticed that everyone was walking
little to upend a person’s self-esteem and
briskly to the Kiddush. I looked around and noticed
emotionally disenfranchise him.
an elderly gentleman who was confined to a
Horav Yechiel Michel Gordon, zl, the Lomza
wheelchair, due to the debilitating illness from which
Rosh Yeshivah, was a brilliant Rosh Yeshivah whose
he was suffering. For some reason, his wife (and
encyclopedic knowledge of all areas of Torah
caregiver) had erred in the timing and was not
erudition enthralled his thousands of students. His
present at the end of davening to take her husband
extraordinary sensitivity for the feelings of every
to the Kiddush and seudah. I asked him if I could push
man endeared him to so many. Having endured a
him. He replied, “Rabbi, it is not for someone like you
number of personal tragedies, he was dubbed the
to push me.” I replied that it would be my honor, and
Iyov/Job of his generation. He lost his wife to typhus
I commenced to push him to the other building.
fever, after which he married her sister and built a
Meanwhile, his wife arrived and apologized
beautiful family. During the turmoil and travail of
profusely. As I bid them, “Gutt Shabbos,” the man’s
World War I, he carried his yeshivah on his shoulders
eyes welled up, as he reminisced, “I used to be the
and in his heart. When World War II broke out, he
first one at the Kiddush. I ran the show, and now I
was in America raising funds for his yeshivah. He
need to be pushed around.”
survived the war – his family did not. His wife, their
We are all in a rush, because we are all
sons, their daughter and their son-in-law were
preoccupied with our lives. We have limited time to
murdered by the Nazis. One son survived.
pause to think of others, their hardships and
Together, they moved to Petach Tikvah
challenges. At times, all one needs is a Gutt Shabbos,
where he reestablished the yeshivah. A broken man,
a smile, an offer of assistance. He just wants to know
who had suffered so much, he found solace in the
that someone still cares.
Torah, its dissemination, his wonderful students,
I came across a one-minute video which
and, of course, his remaining son. Then, his last child
begins with a blind man sitting on a street corner
was killed while standing guard at the yeshivah
with a little cup in front of him and a sign saying, “I
during the Arab pogroms. No one was left. At that
am blind. Please help me.” People walked by, and
time the Roshei Yeshivah decided that he would not
every once in a while, someone bent down to drop a
be able to handle this latest tragedy. Thus, they were
coin into his cup. A young woman walked by, bent
determined to keep it from him.
down and changed the words on his sign. Suddenly,
An elderly Jew, however, who was aware of
people stop to drop money into his cup. In a few
the tragedy, but unaware of Rav Yechiel Michel’s lack
minutes, he had earned more than he had taken in
of awareness, came over one day to commiserate
all day. What was the secret?
with the Rosh Yeshivah. He wondered how a person
The young woman had changed his message
could endure so much pain – alluding to his youngest
to something everyone could relate to: “It is such a
son’s murder. They spoke for a few moments. The
beautiful day, and I cannot see it.” This made people
man left, and, as soon as he was well beyond hearing
wake up and realize that before them sat a man who
distance, Rav Yechiel Michel fainted and fell to the
just wanted to partake in the simple things in life, like
ground.
enjoying a sunny day. He did not ask for much; he
After Rav Yechiel Michel was revived, his
just wanted them to think of him as they appreciated
talmidim, students, asked how he was able to listen
G-d’s beneficence. Just words, but words that made
to the emotionally tormenting words without
an impact because they struck home.
flinching, without indicating in any way that he had
heretofore not been aware of his son’s tragic
ונצעק אל ד' וישמע קלנו
demise. His response is a classic in interpersonal
We cried out to Hashem and He heard our voice.
relationships, “Can you imagine how much pain that
Yid would have experienced had he realized that he
(20:16)
was the one who had told me about my son? Of
Rashi
explains
that this “voice” is a
course, I could not react right away.”
reference to the “voice” with which Yitzchak Avinu
Every Jew’s role in life is a supporting one.
blessed Yaakov Avinu, the Kol Yaakov, voice of
We are here only for the purpose of supporting our
Yaakov, Hashem responds to Jewish voices when
fellow. This not only determines our success in life, it
they are raised in sincere prayer. Without prayer, we
also defines who we are. Perhaps this is alluded to in
really do not have a chance for success. Indeed, it is
the pasuk, V’ahavta l’reicha kamocha, “Love your
part of the equation of success in spiritual life. When
brother as yourself.” Kamocha – like yourself, can be
Klal Yisrael raised up their voices to Hashem from
interpreted as: if your friend is missing something, if

amidst the persecution they were experiencing in
Egypt – He heard them and responded. Veritably,
explains Horav Shimshon Pincus, zl, a Jew is hardpressed to carry out all of his responsibilities vis-à-vis
Hashem, such as mitzvah performance, both positive
and prohibitive, to meticulous perfection; Torah
study -- with its many aspects and obligations -- is a
weighty yoke placed upon a human being. How can
he be expected to execute it all to perfection? Only
through prayer for siyata diShmaya, Divine
assistance. If he does not pray – then it is all his fault.
He should have taken the initiative and done what he
could do – pray.
We have no excuse for a lack of prayer.
Hashem knows it is difficult. He wants to help, but
we must enter the request via our mindful, sincere,
prayer. Rav Pincus relates the following incident,
which underscores the importance of asking for help.
On the contrary, one who chooses to be a “hero” and
thinks he can do it all by himself risks the danger of
not only destroying himself, but also destroying
others who rely on him. One of the floors in a large
hospital dealt with patients who were acutely ill. On
a regular basis, the floor was manned by three
physicians. For whatever reason, one night the
hospital had a shortage of doctors. The shift
supervisor gave detailed, strict instructions to the
one doctor who would man the floor, “Hopefully
tonight will be an easy night. The patients are all
medicated. They should sleep, barring any
complications. Since you are the only attending on
the floor, however, you have an enormous
responsibility. You cannot do it alone. So, do not
attempt to be a hero. You can deal with one patient
at a time. If one of the critically ill patients wake up
and requires immediate attention, you should
immediately call for help, because, while you are
helping one patient, another one might wake up and
need attention. The precious minutes that you
expend, while you leave one to attend to the other,
might cost a patient his life.”
That is exactly what happened. One patient
woke up and required attention. Instead of calling
for backup, he addressed the issue, only to be called
away to another patient. Within fifteen minutes, the
doctor was “plugging holes” in at least five patients.
He succeeded in saving four of them. One patient
who was on oxygen post-op, required immediate
attention – which he could not give, because he was
in over his head. By the time he reached his room, it
was too late. The patient had expired.
The family of the deceased filed a suit
against the hospital and the doctor, who was
charged with negligence. His response was: “It was
too much for one doctor to handle. I could not be
everywhere at the same time.” The attorney for the
litigant countered, “But you were specifically
instructed to call for assistance. You have no
excuse.”
When a Jew proffers his defense that he was
overwhelmed with too many spiritual demands:
Learn all of the time; observe every mitzvah; never
lose your temper; absolutely no lashon hora,

slanderous speech; be on your perfect behavior, it is
indeed much. This is why prayer is so important, so
critical to his success. He should take the initiative to
pray and ask for help. It will be as forthcoming as his
sincerity.
ונצעק אל ד' וישמע קלנו
We cried out to Hashem and He heard our voice.
(20:16)
We are enjoined to “follow/walk in His
ways” (Devarim 28:9). This means that, as He is kind,
merciful, compassionate etc., so, too, should we be.
To be kind to others, even when they do not
appreciate our efforts, is to be like Hashem, since He
is always kind to us, even though we do not “always”
acknowledge Him and His kindness. The list goes on,
but I would like to pause and focus on the above
pasuk, “Va’yishma es koleinu, “He heard our voice.”
While it is not always possible to respond to the cries
of those in need, it does not absolve us from
listening. Indeed, the best psychologist is one who is
a good listener. This is especially true with regard to
our growing children. They just want to be heard –
not judged indiscriminately. Having spent Pesach
with a diverse crowd, comprised of “right,” “left” and
everything in between, I had the opportunity to
“listen” to young men and women whose primary
complaint and ensuing rationalization for their
adopted lifestyle was, “Nobody would bother
listening to me/us.” We do not listen for a variety of
reasons: The first and primary reason is hurt; we feel
violated by the way our children act, despite all that
we have done for them. “How could you?” is the
clarion critique of parents. “After all I have done for
you!” Was it really for them; or was it for ourselves?
How often did they ask to be heard and instead we
ignored/rejected them?
The following vignette in the life of the
legendary Torah leader, the Klausenberger Rebbe, zl,
underscores this idea. Following the Holocaust,
many of the survivors, albeit alive, were shells of
their former selves. They had to deal both
emotionally and spiritually with the tragic loss of
their family members. Some coped; others simply
could not. The tragedy dealt a terrible spiritual blow
to some of these survivors. For some, it was guilt in
surviving; for others, it was anger, which they
directed at the only source of hope – Hashem. Who
are we to judge? The indescribable pain, anguish,
suffering and trauma which these people endured is
beyond belief.
One fellow was very distraught. The pain
went to his mind, so that he dropped his connection
to religious observance. Here was a mainstream
observant Jew who was so overwhelmed with
emotional trauma that he allowed himself the one
outlet which he felt would ease his pain. This was
obviously not true, because it is during such
troubling times of challenge that the only anchor of
stability that can keep one rooted in emotional
stability is religion, belief in G-d as the Rock Who will

