him into a frenzy. Why not me? I also want that. Envy is
the driving force behind chemdah, coveting, what
belongs to someone else. We often forget that
everything comes with a price. If my friend has
something that I do not have – he is paying for it with
something in his life – a hardship, adversity, or he may
have to forgo something later in his life, because he is
receiving his reward now. There is a balance. If my
friend has something – I should take a step back and ask
myself: Do I want to trade my life for his – despite all of
the luxuries that he enjoys? Am I prepared to pay the
price of, v’chol asher l’reiecha, “everything that belongs
to your friend”?
Horav Bentzion Abba Shaul, zl, explains that
one of the primary reasons that one does not rise up to
the level of sharing his friend’s joy is the jealousy that
gnaws at him. Why did my neighbor make a killing in
the market, when I lost half of my investment? Why did
his son get into yeshivah, and my son was told to come
back next year? Why did his daughter get into her first
seminary choice, while my daughter was relegated to
waiting until mid-August to get into her third seminary
choice? Why is his daughter engaged to a “top guy,”
while my daughter has yet to have a date? The list goes
on, and we would be guilty of self-prevarication if we
did not concede that we all harbor such feelings of
envy.
Unfortunately, envy is intrinsic to human
nature. Therefore, we either live with it and learn how
to transcend it, or we become its captive and drive
ourselves into a miserable existence. Veritably, even
one who is fully committed to the observance of the
mitzvah, V’ahavta l’reiacha kamocha, “Love your fellow
as yourself,” still has hurdles that occasionally
challenge him. A classic example is when two G-dfearing men have a monetary dispute between them.
As observant Jews, they go to the bais din, Jewish court,
to adjudicate their dispute. Inevitably, one wins and
one loses. Now, the one who has lost undoubtedly still
feels that he should have emerged the victor. The fact
that he lost causes him grief. After all, he was right. Why
did he lose? Why did his antagonist win? The scenario
for the scourge of envy to fester and grow into full-scale
discord is fertile.
The Chacham explains that envy is unrealistic.
Every individual is sent to this world with a mission to
fulfill. Each person has his own unique personal mission
which only he can achieve. He is granted the tools with
which to navigate and execute his mission successfully.
Thus, when we see our neighbor blessed with material
bounty, physical talents, spiritual proclivities, etc., it is
because these are the tools he needs in order to fulfill
his mission/purpose in life. It is almost as if Reuven is
jealous that his friend has a wide array of tools. It just
so happens that Shimon is a carpenter and requires
tools to do his work. Likewise, the fellow whose mission

it is to be a great baal chesed/baal tzedakah is blessed
with the wherewithal for success. Is that a reason for
his friend to be jealous of him? Each has his own
mission.

Va’ani Tefillah
 – משען ומבטח לצדיקיםMishan u’Mivtach
latzaddikim. Mainstay and Assurance of the righteous.
A prayer is effective to the degree that the
supplicant truly believes in – and relies upon – Hashem.
If his faith in Hashem’s power to resolve his problems is
faulty, so, too, is his prayer. The response will likely
coincide with his prayer. Hashem is the Mivtach,
Assurance, of the righteous. They rest assured that
their faith in Him will be qualified and that they will see
His salvation. What are they to do, however, about the
suffering which they are experiencing? It does not seem
to go away despite their assurances. Hashem is also
their Mishan, Mainstay, upon Whom they rely when
times are tough. He gives them the strength to endure.
Horav Avraham ben HaGra explains that this is how the
righteous are able to look travail in the eye and
continue believing, through their faith in Hashem, that
soon the problem will be resolved. Salvation is near.
Hashem is their mainstay. We must remember that in
order for Hashem to be our mainstay, we must have
faith in His being our Mivtach, Assurance. One cannot
expect Hashem to be his tower of support if he does not
believe that He will be his salvation. Mishan and
Mivtach go hand in hand with one another.
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Parashas Yisro

תשע"ט

 ושם האחד אליעזר...אשר שם האחד גרשם
And the name of one was Gershom… and the name of
one (the other) was Eliezer. (18:3,4)
The Baalei Mussar, Ethicists, exhort us to live
on the bare minimum in terms of material needs. The
Tanna in Pirkei Avos teaches us the recipe for Torah
living: Pas ba’melech tochal, u’mayim ba’meshureh
tishte, “Bread dipped in salt, and measured water”; v’al
haaretz tishan, “and sleep on the floor.” We can do
without luxuries. When it comes to spiritual benefits,
Torah achievements, one should not be mistapek
b’muat, suffice with a little. We should be filled with a
passion to achieve greater and even greater levels of
erudition in Torah. Horav Reuven Karlinstein, zl, applies
this rule to explain what seemed to be an inconsistency
in Moshe Rabbeinu’s behavior.
The Torah relates the names of Moshe’s sons,
listing them as “the name of one was Gershom – the
name of one was Eliezer.” Once it lists the name of the
first one (the name of one), it should follow with, “the
name of the second one”; rather, the Torah continues
with “the name of one.” Why? Chazal (Midrash
Tanchuma Parashas Chukas 8) relate that when Moshe
ascended to Heaven, he heard the voice of Hashem
studying the parsha of Parah Adumah. Hashem was
recalling a halachah in the name of Rabbi Eliezer:
“Eliezer, bni, My son, says an eglah, calf (referring to
eglah arufah, the axed heifer), is one year old, and a
cow (referring to the Parah Adumah) is two years old.”
Moshe asked Hashem, “The Heavens and
earth are all Yours; yet, You relate a halachah in the
name of a flesh and blood creation?” (Moshe was
astounded that the Almighty would mention a
halachah from a human source, if the entire Torah is all
from Him). Hashem replied, “A righteous person (Rabbi
Eliezer) will one day rise in My world and commence his
lecture on Parah Adumah with these words”
(distinguishing Parah Adumah from Eglah Arufah in
their ages). When Moshe heard this, his reaction was:
“Master of the world, may it be Your will that this
tzaddik shall be one of my descendants.” Hashem
responded, “By your life (the language of an oath), he
will be from your descendants”. Thus, the name of that
“one” is Eliezer, a reference to Rabbi Eliezer of the
Talmud whom Moshe pleaded should be one of his
descendants. This is the meaning of, “And the name of
the ‘one’ – the specific one – for whom Moshe prayed”.

פרשת יתרו

Rav Karlinstein questions this Midrash. There is
nary an individual in all of history who has greater
zechuyos, merits, than Moshe. The entire Torah – written
and oral – is attributed to his merit. For thousands of
years we Jews have devoted ourselves to studying the
Torah which he brought down from Sinai. Moshe has a
portion in every Yid’s Torah learning. Yet, this was
insufficient for him. He insisted that he wanted one more
merit: Yehi ratzon sheyihei zeh meichalatzai, “May it be
Your will that Eliezer, who teaches the law concerning
Parah Adumah, should descend from me.” Is there no
such thing as enough?
Rav Karlinstein derives a powerful lesson here –
one that would serve us well to apply to our own Torah
endeavor. Our quintessential Rabban Shel Kol Yisrael,
Rebbe of the entire Jewish nation, was never satisfied
when it came to spiritual merit, to Torah achievement.
Regardless of what he had accrued, if he could achieve
more – then he wanted it, and he would do anything in
order to garner for himself this added opportunity. Every
bit of added honor for Hashem is an unparalleled
opportunity. Who can say “enough”? We certainly would
not want Hashem to say “enough” with regard to us.
Why would a person shy away from challenge,
if, in fact, it could earn for him incredible merit? How
many of us could have gone that “extra mile,” but, for
various reasons which we suddenly cannot seem to
remember, we have stopped short of our goals? How
many of us have been satisfied with mediocrity, refusing
to put forth the effort to go to the next level? I recently
saw a profound thought attributed to Horav Tzadok
HaKohen, zl, m’Lublin. He says: “Just as one must believe
in Hashem, so, too, one must believe in himself. Hashem
wants us to believe in our strengths, capabilities, ability
to overcome evil and achieve greatness.”
We shy away from challenge because many of us
do not believe in our ability to succeed. To serve Hashem
properly, one must constantly traverse challenges. A fool
gives up before he even starts. A bigger fool gives up
midway. If he could make it this far, he can make it the
rest of the way. Every achievement is ultimately the work
of Hashem. He blesses our endeavor. If we do not bother
to endeavor, however, what is He going to bless?
Furthermore, it is not all about reaching our
goal. In the journey of life, even if we do not reach our
intended goal, the mere fact that we “made the trip”
earns for us immense reward. I read about a special
woman, the mother of five children, who was tragically
struck with a brain tumor in her early forties. She did not

survive into old age, but she accepted the challenge
on the outside appears to have no flame, but, deep
with extreme courage. She fought valiantly, her deep
within it, there is a small flame waiting to be stoked. It
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she would not shirk. As long as she was physically able,
before him only embers which are almost dim. When
she cared for each and every child individually, as well
he exerts himself and expends effort and toil to work
as her family collectively. Shortly before she left this
on the ember/words of the Torah, every letter
world for her just reward in Olam Habba, World to
produces/reveals a mighty multi-colored flame which
Come, she asked her sister, “Do you think I will make
comprises the knowledge which is concealed within
it?” Her sister replied, “You already have.” Entering the
each letter.”
race is already a win.
Studying Torah is unlike any other discipline.
We all have challenges, and we all have
Torah study is transformative. It requires intense effort
reasons – some rational, others utterly foolish – for not
to plumb its depths, to extract its profundities. It is
learning Torah to a greater, more optimum, level. I try
multifaceted, thus able to penetrate and reach
to learn from individuals who, despite being challenged
different people on different levels. The more one
by adversity, have risen to enormous spiritual levels,
stokes the ember, the greater the flame and the greater
simply because they have refused to give up. Orlando
the number of colors that emanate from it.
(yes, he is Jewish) will probably live out his life as a
Horav Reuven Karlinstein, zl, relates an
“guest” of the state of Pennsylvania. Earlier in life, he
incident that took place concerning the Chasam Sofer,
lived a hard, fast life, filled with drugs, etc. As a result,
which demonstrates his amazing insight and
he has a total of a few life sentences without possibility
perspective on Torah. Undisputedly, the Chasam Sofer
of parole. When I met him, his memory of Judaism was
possessed Ruach HaKodesh. He was the recipient of
vague – something about a bar-mitzvah in a northern
Divine Inspiration, allowing him to see beyond and
New Jersey synagogue. This was the extent of his
deeper than the average person. The Maskillim,
Yahadus. He told me, “I have not lived as a Jew. I would
members of the Enlightenment, sought every venue to
like to die as a Jew.” Over the years, he has developed
undermine and ultimately destroy traditional Judaism.
a strong Jewish identity. Despite being incarcerated in
They sought every opportunity to denigrate and
an institution that is home to 37 hate groups – with
humiliate Torah leadership, conjecturing that if they
Jews being on top of their hate list – Orlando wears a
succeed in belittling the Torah leaders, the people will
large black velvet yarmulke – all of the time. His tzitzis
lose their respect for and faith in them. They took it
hang out. This is his Jewish uniform. He puts on Tefillin
upon themselves to prove to the Orthodox followers of
every day and maintains a strictly kosher diet, which
the Chasam Sofer that he was not imbued with Divine
consists of raw vegetables, bread, crackers, peanut
Inspiration.
butter (on a good day) and, once in a while, a hard
The Chasam Sofer had the practice of testing
boiled egg or cheese. These are his challenges, but his
the young students in yeshivah every few weeks. Prior
simchas hachaim, joy of life, with which he serves
to the next scheduled bechinah, test, they took a young,
Hashem, his absolute pride in his Jewish identity, is
gentile boy, shaved his head, left over payos, and
enviable and worthy of emulation. Like I said, we all
placed a large black yarmulke on his head. Next, they
have our challenges, but what does one not do for
taught him a few Mishnayos, until he had memorized
Kavod Shomayim, the Glory of Heaven?
them perfectly. To the unsuspecting, he looked and
sounded like just any other Jewish cheder student.
Judgment day arrived, and the boys entered
והר סיני עשן כלו מפני אשר ירד עליו ד' באש
the room to be tested by the saintly Chasam Sofer.
All of Har Sinai was smoking, because Hashem had
When the turn for the gentile student came, the boy
descended upon it in the fire. (19:18)
began to recite the Mishnah perfectly – until the
Chasam Sofer told him to stop and asked that the little
The most awesome, momentous moment in
goy, gentile, be removed from the room. All who were
the history of mankind was the Revelation, during
present stood dumbfounded. How could the Chasam
which Hashem descended upon Har Sinai amid an
Sofer have known? The boy appeared no different than
unprecedented display of thunder, smoke, lightning
any Jewish boy. They asked the Chasam Sofer how he
and fire. The background “music” was the
knew. He said, “Did you see the difference between the
accompaniment of shofar blasts. In Derech Eitz Chaim,
goy and the other children? When asked to read the
the Ramchal addresses the idea that the essence of
Mishnah, every other child accompanied his recital with
Torah is eish, fire: “Behold! With great precision, it (the
back and forth movement. He shuckled when he recited
Torah) was compared to fire. When one uses an ember
words of Torah. That is how a Jew learns. He gets “all
which does not flame (not noticeable), but the energy
into it.” His entire body is one with the Torah. The
of the flame is concealed inside, until that moment
gentile knew nothing about Torah. To him, it was just
when one blows (stokes) on it. Then the flame will
another test. When Torah enters a person, he becomes
spread out and go forth. That flame is visible in many
enflamed. Is it any wonder that he shuckles? He is all
colors – which had previously not been visible and are
fired up.”
now revealed. (In other words, an ember is a coal that

אנכי ד' אלקיך אשר הוצאתיך מארץ מצרים
I am Hashem, Your G-d, Who has taken you out of the
land of Egypt. (20:2)

So begin the Aseres HaDibros, Ten
Commandments, the Decalogue, the basis upon which
our Torah stands. Indeed, when we depict the Torah, it
is through the medium of the Two Tablets upon which
the Ten Commandments are inscribed. Chazal (Shabbos
88b) relate the dialogue that ensued between Moshe
Rabbeinu and the Ministering Angels concerning the
Torah. The Ministering Angels said to Hashem, “The
Torah is a hidden treasure that had been concealed for
974 generations prior to the creation of the world. Yet,
You want to give it to a mortal of flesh and blood.”
Hashem asked Moshe to respond to the angels.
Moshe’s reply is classic, “Hashem,” he began, “in the
Torah it is written, ‘I am Hashem, Your G-d, Who took
you out of Egypt.’ Were you (angels) enslaved by
Pharaoh? Were you exposed to the pagans – that you
need to be enjoined not to worship idols? Do you work
– so that rest on Shabbos is applicable to you? Do you
have parents whom you must honor? Does envy apply
to you, such that it would be necessary to command
you not to covet, steal, commit adultery or murder?” In
other words, Moshe showed them that the Torah does
not apply to them.
Horav Yechezkel Abramsky, zl, questions
Chazal. Veritably, Moshe succeeded in explaining to the
Angels that mitzvos are not relevant to them. How does
mitzvah observance weigh in on the discussion
concerning keeping the Torah in Heaven as the sole
property of the angels? Just because they are unable to
observe and carry out mitzvos does not mean that they
should be denied from reveling in chochmas haTorah,
its extraordinary wisdom. No wisdom is like the wisdom
of the Torah, since Hashem authored it. Why should the
Angels be deprived of Divine wisdom, simply because
they are unable to observe mitzvos?
Dayan Abramsky explains, borrowing a
principle from his Rebbe, Horav Chaim Soloveitchik, zl.
Chochmas HaTorah can be grasped and internalized
only by a person who is observant. One who does not
observe/carry out mitzvos is unable to understand the
Torah’s unique wisdom. Thus, there is no purpose in
giving the Torah to the Angels, to whom mitzvos are not
relevant. Mitzvos maasios – practical, active mitzvos –
form the foundation of Torah observance. They
comprise the shoresh, roots, that stabilize the tree of
life, the eitz chaim, which is the Torah. Lomdus, analytic
Torah dialectic, plumbing the depths of Torah’s
profundities, has no lasting meaning or effect on a
person who is not observant. Hashem’s Divine wisdom
“works” for a person who himself is prepared to “work”
at observance.
Furthermore, one who does not possess yiraas
Shomayim, fear of Heaven, does not possess the
“container” for maintaining Torah within himself. I
think this is evident from the early founders of the
Haskalah/German Reform movement, specifically
Moses Mendelsohnn, who was a student of the Korban

Ha’Eidah. He wrote a commentary on Chumash, his
famous Biur, which demonstrated his level of erudition.
Yet, as a committed Jew, he was a dismal failure, with
every one of his children marrying out of the faith.
Torah must be held in an appropriate vessel. One who
is not G-d-fearing lacks that vessel. Whatever he learns
will be superficial and unenduring.
Rav Abramsky was Rav and Dayan in London
for many years before immigrating to Eretz Yisrael.
While in London, he was visited by a Jew who was
erudite in Chumash and Gemorah. Nonetheless, he
remained chofshi min ha’mitzvos, totally nonobservant. The man said to the Rav, “I am now
prepared to begin putting on Tefillin. First, however, I
want the Rav to explain the underlying concept, the
meaning and purpose of Tefillin, to me. You understand
that it is difficult to do something which one does not
understand.”
Rav Abramsky replied, “Fine. I will be happy to
explain anything you ask concerning Tefillin, but, I have
one condition: I will give you a pair of Tefillin. I will
demonstrate to you how you put them on. One month
must pass whereby you put on Tefillin every day – one
month – no questions – no answers. Only then, after
you have completed performing the mitzvah for one
month, will I teach you everything there is to know
about Tefillin.”
The man was no pushover, and he felt that Rav
Abramsky was playing a game with him: “Why should I
have to wait a month to learn the reasons for Tefillin?
What if, after a month, your reasoning does not satisfy
my curiosity? I will have wasted a month putting on
Tefillin.” The Rav said, “Do not fret over it. After a
month, I am certain that my explanation will leave you
completely satisfied.” The man acquiesced, agreeing to
put on Tefillin for a month. Two weeks later, the man
returned to the Rav. “Why are you here?” Rav
Abramsky asked. “We agreed that you would wait a full
month before returning.”
The man said, “I know I agreed to a month, and
it has only been two weeks. I came to inform you of the
decisions I have made. First, I am not returning the
Tefillin. I will pay full price for these. I want to keep
them. Second, I no longer require an explanation for
the Tefillin. Now that I have put them on consistently
for two weeks, I have become attached to them. I will
never desist from performing this mitzvah.”
 וכל אשר לרעך...לא תחמד בית רעך
Do not covet your friend’s house… and everything that
belongs to your friend. (20:14)

The question is obvious. Why delineate
various items that belong (so to speak) to your friend
(which you covet) and then conclude the pasuk with,
V’chol asher l’reiecha, “And everything that belongs to
your friend”? The aforementioned items also belong to
your friend. Why not simply write: “Do not covet
anything that belongs to your friend”? The simple
answer to this question is that a person covets because
he sees something that his neighbor has, and this drives

