One who is humble realizes that he must
continue working on himself, so that he achieves
greater refinement of character. Thus, humility is the
catalyst which transforms the entire individual.
Stories abound which relate the self-effacing
nature of our gedolim, Torah leaders. One Torah giant,
Horav Elchanan Wasserman, zl, Rosh Yeshivas
Baranovitz and one of the preeminent pre-World War
II leaders of Torah Jewry, personified humility. He was
the consummate gadol; yet, as great as he was, the
following story illustrates how small he was in his own
eyes. A man once approached him for a blessing. The
Rosh Yeshivah replied to him with all sincerity, “Believe
me, if you would know me as I know myself, you would
surely not ask me for a blessing.”
His talmidim, students, related that prior to
Yom Kippur, he would insist that they not call him up to
the Torah. (It is the custom throughout yeshivos and
shuls that on this holy day, the aliyos to the Torah are
given to the distinguished members of the
congregation. In every yeshivah, the Rosh Yeshivah is
called to the Torah.) When the students stared at him
incredulously, asking for an explanation, he replied, “I
am afraid that when I will be given any undue attention,
the Heavenly ledger will be opened to my name. At this
point, when I am being unduly honored, they will delve
into my life to ascertain if I am deserving of this honor.
It would serve me much better to remain in the
background, without calling attention to myself.”
In his memoirs, Horav Moshe Blau, zl, writes
about meeting Rav Elchanan at the Knessiah Gedolah.
It was during a meeting of the Moetzes Gedolei
HaTorah, Council of Torah Sages, which is the ruling
Rabbinical body of Agudas Yisrael, a pressing issue
concerning Klal Yisrael was brought to the table. One of
the prominent Rabbanim arose and announced,
“Anyone who is neither a Rav nor Admor is asked to
leave the session.” (Apparently, the earlier session had
been open to all attendees.) Rav Blau was in the hall
and met Rav Elchanan. Surprised that the venerable
Rosh Yeshivah and primary spokesman for the yeshivah
world was not at the meeting, he made a point to ask
Rav Elchanan why he was in the hall. Rav Elchanan
answered in all (sincere) innocence, “Did you not hear
the announcement? I am neither a Rav nor an Admor. I
have no business being there.” (The fact that the
Moetzes is made up primarily of Roshei Yeshivah – and
Rav Elchanan was a member of the Moetzes did not
come into play.) As a Torah leader of repute, Rav
Elchanan certainly knew what the Torah world thought
of him and the veneration that he received, but it did
not go to his head. He still felt undeserving of the
honors and accolades.

Va’ani Tefillah
 – את צמח דוד עבדך מהרה תצמיחEs tzemach David
Avdecha meheirah satzmiach. May You speedily cause
the outgrowth of David, Your servant, to sprout.
The Chafetz Chaim offers a meaningful
mashal, analogy, concerning our obligation to not only
wait for Moshiach, but also to prepare spiritually for his
coming. In truth, to wait is to prepare, because, unless
one readies himself by refining his spiritual activities
and commitments, he really does not demonstrate that
he is waiting for Moshiach.
A king informed his general that on a given
day, he would visit the barracks and review the soldiers.
Prior to the arrival of the King, the general set about
preparing everything from updating the barracks to
seeing to it that each soldier’s uniform was spiffy and
eminently presentable. When the long-awaited day
arrived, everyone lined up bedecked in their finest,
their medals shining in the bright sunlight. Alas, when
the appointed time arrived, the king had yet to show.
After a few hours of waiting, the general
decided to dismiss his men, so that they could all relax.
He instructed one of the younger recruits to stand
guard and inform him as soon as any sign of the king
became evident. How foolish the general appeared
when, shortly after he left the king suddenly appeared
to be greeted by only one young soldier who stood
waiting patiently at attention. Obviously, the king was
duly upset. We, too, wait for Moshiach, but it has been
a long wait, and, as a result, we often wait without
preparation. As soon as we “hear” him approaching, we
will rush and refine ourselves spiritually in preparation
for his coming. This is not considered “waiting
anxiously.” Unless one “prepares” for his coming, he
really is not waiting.
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Parashas Beha’alosecha

תשע"ט

איש איש כי יהיה טמא לנפש או בדרך רחקה לכם או
'לדרתיכם ועשה פסח לד
Any person, if he will be impure from a corpse or (is) on
a distant road, (whether among) yourselves or your
descendants, he shall perform the Pesach-offering for
Hashem. (9:10)
The Laws concerning Pesach Sheini, the
second Pesach, which occurs one month after the
original Pesach, are unique in the fact that this is the
only opportunity that the Torah provides to “make up”
a mitzvah. Due to its overriding significance, Pesach is
treated differently than other chagim. Pesach is much
more than a Festival. It is a Festival that
commemorates: our exodus from Egypt; our beginning
as a nation; our establishing an identity as Jews; our
relationship with Hashem based on total and perfect
faith in Him as the G-d of Creation and History, Whose
Divine Providence guides and directs our lives. Thus, if
a Jew had been unable to celebrate Pesach during its
designated, appropriate time, because he was ritually
impure or was distant from the Bais Hamikdash, he had
a second chance to make it up and bring the Korban
Pesach at this later date. Rashi notes that the letter hay
of the word rechokah has a dot over it. This dot implies
that the requirement of Pesach Sheini applies not only
to an individual who is literally distant – far away from
the Temple confines – but also to one who happened
to be just outside of the Azarah where the Korban
Pesach was slaughtered.
The Mishnah in Pesachim (93b) quotes Rabbi
Akiva as stating that derech rechokah, far away, is the
distance between Yerushalayim and Modiin in all
directions. Therefore, Rabbi Akiva contends that only
one who is physically this distant (Yerushalayim to
Modiin) is offered the dispensation/opportunity to
slaughter the Korban Pesach on Pesach Sheini. As
mentioned, (according to Rashi, who is quoting the
opinion of) Rabbi Eliezer disagrees and permits one
who was just past the Azarah to participate in
slaughtering the Korban Pesach on Pesach Sheini.
The difference between Rabbi Akiva and Rabbi
Eliezer, concerning their definitions of the concept of
faraway, is quite vast: from just a few feet to miles;
from a minute to days of travel (at a time in which there
were neither roads nor cars). Horav Shimon Schwab, zl
(quoted from a sermon by his son in Rabbi Schwab on
Chumash), renders the machlokes, dispute, between

פרשת בהעלותך

Rabbi Akiva and Rabbi Eliezer homiletically, explaining
that the two opinions of a “distant path” quite possibly
represents two types of Jews. One Jew believes that the
definition of “distant” from Hashem applies only when
one has strayed very far from Hashem, failing to carry out
the bulk of the mitzvos of the Torah. If he keeps the
majority of mitzvos, the “main” prominent ones, but
slacks off when it comes to the lesser known mitzvos, he
is still a frum Jew; he is satisfied with his observance. He
publicly observes Shabbos, but has no problem not
observing all 39 melachos, forms of labor, especially
when he is traveling or on vacation. He maintains Kashrus
in his home, to a degree. This does not prevent him from
having dinner in a non-kosher restaurant – as long has he
does not order meat or chicken. Sadly, the list goes on,
with this form of self-deluding, hypocritical observance
serving as an imitation of religious commitment.
The other Jew is G-d-fearing and pious,
performing all of the Torah’s mitzvos meticulously and
with the proper intention and devotion. This Jew adheres
to Rabbi Eliezer’s concept of distant: just outside of the
Azarah is too far for him. Even if he is just outside of the
Azarah, when he could be inside cleaving closer to
Hashem, gaining more from the kedushah, holiness, of
the Bais Hamikdash, he is dissatisfied. He must do
everything to come closer. One is either “in” or “out.”
We learn an important lesson from Rabbi Eliezer
(according to the above exposition). When one begins to
deviate ever-so-slightly, he is placing himself on a slippery
slope from which he can completely slide down. A slight
deviation does not remain slight. It grows with the help
of the yetzer hora, evil inclination, who convinces the
person that it is only a slight infraction. It cannot hurt. The
pious person does not fall for this ruse. The other Jew has
already been taken captive by his evil inclination. He
thinks that one foot in and one foot out is “in”. How
wrong he is.
איש איש כי יהיה טמא לנפש או בדרך רחוקה לכם או
'לדורתיכם ועשה פסח לד
Any person, if he will be impure from a corpse or (is) on a
distant road, (whether among) yourselves or your
descendants, he shall perform the Pesach offering for
Hashem. (9:10)
One who is unable to offer the Korban Pesach on
the fourteenth of Nissan, due to ritual impurity or
distance from the Bais Hamikdash (distance is relative)

was afforded a second chance (so to speak) to make up
at all. Indeed, he warned him that if he would persist,
the Korban. Chazal (Pesachim 73a) add that it is not
he would double the ticket.
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Rav Chaim, with whom he was close, and he related the
The Sefer HaChinuch explains the shoresh,
story to him. Perhaps the gadol could unravel the
root, of this mitzvah (which is unlike any other mitzvah
incident and make sense out of it. Rav Chaim
in that we do not have any other “makeup” korbanos).
responded, “How can I console you? All I can say is that
The mitzvah of Korban Pesach is a powerful and clear
you should believe b’emunah sheleimah, complete and
sign of the creation of the world. When Hashem took
perfect faith that everything is for the good – even the
us out of Egypt, He performed great and wondrous
ticket!”
miracles, thus altering nature for all of the world to
A few weeks passed, and the “good” was
behold. At that time, everyone came to the realization
realized. The kollel fellow had a neighbor who was
that Hashem created the world ex-nihilo – for, just as
seriously disturbed. He sought every opportunity to
ex-nihilo is impossible for the laws of nature to fathom,
make life miserable for the young man and his family.
so, too, is splitting the Sea and the many miracles that
He resorted to slander and even went to the mishtarah,
accompanied the Jewish nation prior, during and after
police, to complain that the young man had struck him
the exodus of Egypt. It is the firm pillar of our faith that
repeatedly when he had broken into his house. He now
Hashem is the G-d of Creation and the G-d of history.
sought compensation for the break-in and for the pain
Pesach not only commemorates this, it also
he had suffered as a result of being struck by him. The
serves as the foundation for our belief in Hashem.
first few times that this deranged man made his claims,
Therefore, Hashem wants every Jew to merit in this
the police listened politely and ignored him. This latest
mitzvah and not lose out on its vital lessons just
time, they had no recourse but to arrest the young man
because he could not “make it” the first time around.
and bring him before the magistrate to resolve the
Emunah in Hashem is the principle upon which
claim.
our religion exists. It is the yesod, foundation, upon
The two parties each presented his side. The
which Torah and mitzvos are built. To forfeit the
kollel fellow said that he could not possibly have broken
opportunity to learn this lesson through the active,
into this man’s house and assaulted him, because on
positive mitzvah observance of Korban Pesach would
that day, at that time, he was visiting his father in the
be an enormous, critical loss. We can have cognitive
Golan Heights.
emunah, whereby a person thinks and applies his mind
The judge asked for verification that he had
to deduce the existence of Hashem and His control of
been away at the time the assault and break-in had
the world. Another form of emunah exists – emunah
purportedly taken place. The young man presented the
peshutah, simple faith – which is really far from being
ticket he had received for parking in a no-parking zone.
simple. The mere fact that one always believes, never
“It is possible that someone else could have driven your
asks questions, and does not permit doubt to becloud
car and received the ticket,” countered the judge. “Let
his thinking indicates a faith that is inexorable and
us call the policeman,” said the young man. The
abiding under all conditions and circumstances. This
policeman was summoned and attested to the verity of
defines the Jew.
the young man’s statement.
Horav Chaim Kanievesky, Shlita, related the
When the judge saw what was transpiring
following incident, one of myriads of incidents which
before his eyes, he fined the slanderer 50,000 shekel
demonstrate to us that everything which occurs in this
and put into the record that he had very little faith in
world is under Hashem’s control and by His direction.
his claims – past, present and future. Rav Chaim’s
The father of a kollel fellow who lived and studied in
portent was realized. Everything that happens is for the
Bnei Brak lived in Northern Eretz Yisrael. It was a few
good – even the ticket.
hours’ drive to his home. The young man would make
the trip whenever he could get away. It was not always
'ויאמרו הרק אך במשה דבר ד' הלא גם בנו דבר וישמע ד
convenient for him to take off time to visit his father,
but the mitzvah of Kibbud Av, honoring one’s father,
They said, “Was it only to Moshe that Hashem spoke?
superseded the difficulty. One time, he had a late start
Did He not speak also with us?” And Hashem heard.
to his trip, and he confronted an unusual amount of
(12:2)
traffic. Hence, when he arrived on his father’s block, he
People often complain that Hashem’s ways
was especially annoyed when he could not locate a
are incomprehensible. As mortals, we are unable to
parking spot. Disgusted about how things were going
begin to grasp the actions of Hashem. Yet, when
for him on that day, he decided to park in a “no parking”
something occurs which we are unable to fathom or for
zone. When he returned to his car following a
which we cannot come up with a reasonable rationale,
wonderful visit with his father, he was upset to find a
we are troubled. Horav Shlomo Wolbe, zl, gives us an
ticket on his window with a fine of 500 shekel. He
insight in how to better grasp – or, at least, come to
quickly ran over to the policeman to plead his case. His
terms with – Hashem’s actions.
pleas fell on deaf ears. The policeman was not moved

The Torah recounts how Miriam HaNeviah
spoke against her brother, Moshe Rabbeinu. She
questioned Moshe’s decision to separate from his wife.
She felt that if the reason was because of Moshe’s
relationship with Hashem (he needed to be prepared at
all times to speak with the Divine), she and Aharon had
also spoken to Hashem. Nonetheless, they had not left
their spouses. Hashem heard Miriam’s question and
immediately responded, “It is through a revelation that
Hashem appears to a prophet; in a dream, I speak with
him. This is not so with regard to My servant Moshe… I
speak to him mouth to mouth, via a vision and not
through riddles, and he visualizes the image of
Hashem.” In other words, the way Hashem spoke with
Moshe was quite different than the manner in which he
spoke with other Neviim, prophets. Miriam had no right
to compare herself (and Aharon HaKohen) to Moshe in
their relationship with Hashem.
Chazal (Talmud Yevamos 49b) distinguish
between Moshe’s prophecy and the prophecy of all
other prophets. The other prophets perceived
Hashem’s word through an aspaklaria she’einah
meirah, an unclear aspaklaria/mirror, while Moshe, the
Adon ha’Neviim, master of all prophets, received his
prophecy through an aspaklaria meirah, clear,
unambiguous mirror.
Clearly, these terms (the very concept of
speaking with – and perceiving – Hashem) are laden
with profound esoteric meaning, far beyond and above
the grasp of our mortal minds. Nonetheless, Ramchal
(quoted by Rav Wolbe) illuminates this idea for us,
giving us a path to understand the meaning of this
perception, thus availing us a window through which to
prepare ourselves, each on his own level, to better
comprehend and come to terms with Hashem’s actions.
Ramchal writes that the composition of a
human being in some way parallels the attributes of
Hashem. Hashem wants to reveal Himself to us in a
manner that we can comprehend. Therefore, He
formed us in a manner similar to the image He wishes
to convey. (In other words, Hashem provided us with
the tools to appreciate what He is doing and why.) For
example, one who perfects the middah, attribute, of
chesed, lovingkindness, will be able to comprehend
Hashem’s acts of chesed to the greatest degree
humanly possible. (We must add that chesed in Torah
parlance might be quite different from our secular
definition of kindness. Indeed, what we might believe
falls under the rubric of chesed may not necessarily fit
under the Torah’s criteria of chesed.) Thus, to the
extent that one refines and perfects his character, he
will be able to perceive Hashem. His spiritual makeup
will reflect Hashem’s attributes, in a manner much like
the manner in which a mirror reflects a person’s own
image.
Commensurate with the personal refinement
of our middos will be our perception of Hashem’s
reactions to those specific middos. Moshe Rabbeinu
was not only the Rabban shel Kol Yisrael, Rebbe of all
the Jewish People; he was also a perfect specimen, a
flawless person, who had worked on all of his middos
to the point that he was a human mirror of Hashem’s
middos. (Obviously, the distances even between

Moshe’s middos and Hashem’s middos is beyond
human comprehension.) Moshe polished his spiritual
mirror in a manner that allowed him to perceive
Hashem with the greatest possible clarity – b’aspaklaria
hameirah. In contrast, other Neviim lacked perfection
in one or more of his character traits. Every character
“flaw” (the slightest imperfection – even on the lofty
spiritual plane which is the barometer of perfection for
a prophet – is considered a flaw, because, after all, it is,
to some degree, imperfect) acts as a smudge that
clouds the mirror, resulting in a distorted and indistinct
perception of Hashem – Aspaklaria she’einah mei’rah.
Miriam was not only a great Jewish woman; she was
also a Neviyah, prophetess – on par with other Neviim
– but not with Moshe. She could not compare her
spiritual achievements and refinement with that of her
younger brother, who was the Adon ha’Neviim.
Therefore, she was unable to understand him and his
actions.
A powerful lesson can be derived from
Ramchal’s eye-opening explanation of the term
aspaklaria. We now have a glimpse of the greatness of
our Torah leaders. What can we, as Jews who have yet
to understand and reach their level of spiritual
accomplishment, say?
We all strive (or should) to connect with
Hashem in any way that we can. By emulating Hashem’s
ways (compassion, kindness, etc.) and perfecting our
character (patience, slow to anger, etc.), we will be able
to better perceive His attributes, thus connecting with
Him in a manner we otherwise would never have
thought possible.
Is there one key middah, attribute/character
trait that goes to the head of the class, such that, if one
perfects it, the others will eventually also come to
perfection? I think that the Torah gives the answer to
this when it writes, V’ha’ish Moshe anav meod mikol
ha’adam; “Now the man Moshe was exceedingly
humble” (Ibid 12:2). We often equate humility with low
self-worth, hesitation and shyness. Wrong. Humility
means “not arrogant, not proud” (Merriam Webster).
In an alternative definition, humble is understood as
acting “in a spirit of deference and submission.” This
definition contains no mention of lack of self-worth or
shyness. Despite his incredible acumen and
extraordinary success, the humble man does not allow
it to go to his head. A humble man is grateful when he
succeeds. An arrogant man is proud when he succeeds.
It is all about attribution: Is it about me, or do I owe
everything to others – to Hashem?
A true leader wants to inspire followership.
This can be done only if he is humble. Good character
inspires. One may have followers, but they are not
necessarily inspired followers. They emulate and follow
for personal reasons, to seek advancement. A sense of
humility is vital to leadership because it authenticates
one’s humanity. Humility allows leaders to value the
contribution of others to their success. A humble
person recognizes the impact of others with openness
and gratitude. A humble leader sees others, while one
who is arrogant sees only himself.

