prognosis was hopeful, but guarded. It would be
some time before the child would be running around
again, but, Baruch Hashem, he would one day be
whole.
The driver was not cited, since it had been
an accident. He was, however, filled with guilt and
remorse. Finally, he gathered enough courage to go
to the home of the child to speak with the parents.
He fully expected to be greeted with a hailstorm of
anger, accusations and blame; thus, he was very
surprised when the mother opened the door with a
smile on her face. He was welcomed into their home
and invited to sit at the table. He began with a
sincere apology, knowing full well that apologies
would not ameliorate the situation. He was shocked
when the father said that, as faithful Jews, they
believed that everything that occurs is by Divine
decree. They believed that their child was to be a
victim, and he, the driver, was Hashem’s agent.
The driver could not believe what he was
hearing. The parents were not holding him
responsible. He still felt that he must do something
as an act of penance. “Is there anything I can do for
you? I feel miserable. This has never happened to
me. I cannot get the image and sound of the impact
out of my mind. Please, let me do something,” the
driver pleaded with the parents, almost hoping that
if he would have the door slammed in his face, be
screamed at and have epitaphs hurled at him – he
would feel better.
“Yes, there is something that we would
appreciate that you would do,” the mother began.
“Sure, sure anything,” the driver said. “We would like
you to become Shabbos observant. The accident
happened as a result of chillul Shabbos. It would be a
great z’chus, merit, for our child’s recovery if you
would undertake to alter your secular lifestyle and
begin to observe Shabbos.” The man agreed,
knowing that while it would not be easy, he was still
getting off with a very light “sentence.”
One thing leads to another when Shabbos
leads the way. Soon his family became Shabbos
observant, with kashrus and total observance
following. Today, they are a fully Torah observant
family with the father a changed person, all because
the child’s parents, who had every right to be angry,
understood that acrimony would not heal their child.
Instead of controversy and vitriol, they reached out
with love and friendship, thus helping not only their
child, but also playing a critical role in bringing a
Jewish family back to religious observance.

Va’ani Tefillah
 – מלך אוהב צדקה ומשפטMelech ohaiv tzedakah
u’mishpat. The King Who loves both forms of justice.

As explained, tzedakah is justice
administered with kindness and compassion;
mishpat is strict justice. There are times when strict
justice must be employed, as in executing a
murderer. Bais Din makes every attempt to temper
the judgment with tzedakah, kindness. Horav
Shimon Schwab, zl, explains that the tzedakah
approach was most often administered by David
HaMelech, who would take money from his own
pocket to pay the bill incurred by a poor litigant who
had lost his case. Hashem loves both forms of justice,
but prefers to employ tzedakah over mishpat alone
whenever possible.
Rav Schwab observes that we might become
complacent in our efforts to do teshuvah,
repentance. After all, if we can rely on Hashem’s
tzedakah, then we will go for it. It is for this reason
that during the Aseres Y’mei Teshuvah, Ten Days of
Repentance, we conclude the b’rachah with
HaMelech HaMishpat, instead of tzedakah
u’mishpat. This is because during this period we
must apply a stricter standard of mishpat to
ourselves, if we are to expect compassion from
Hashem. During this period of repentance,
complacency should be the farthest thing from our
minds.
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Parashas Korach

תשע"ח

ויקומו לפני משה ואנשים מבני ישראל חמישים
ומאתים נשיאי עדה
They stood before Moshe with two hundred and fifty
men from Bnei Yisrael, leaders of the Assembly, those
summoned for the meeting, men of renown. (16:2)

Perhaps we do not give enough credit to the
average Jew. People are capable of deciding
between right and wrong. Those who err do not
necessarily lack astuteness; rather, the decision
might have been more difficult than we think. Let us
take the Korach controversy as an example. I say
Korach, rather than Korach/Moshe, because Moshe
Rabbeinu was passive. He did not enter the fray. He
responded to the vitriol, but did not become a
partner with Korach in the dispute. It was Korach
against Moshe. It takes two participants to make a
full-scale controversy. The Korach dispute had one
participant – Korach.
Let us return to the scenario that confronted
the average Jew. Moshe Rabbeinu and Aharon
HaKohen were on one side. It would seem that it was
a no-brainer. Korach, however, brought along with
him 250 heads of the Sanhedrin. These were not
average citizens. They were all gedolim, Torah giants,
leaders without peer. Now the deck was no longer
stacked in favor of Moshe and Aharon – or so one
who did not know better might think. What should a
simple Jew do? On one side stood Moshe, the man
who was Hashem’s Divine agent for: executing the
miracles in Egypt; splitting the Red Sea; facilitating
the manna; leading them through the Wilderness.
On the other side, crying “foul”, were the gedolei
ha’dor, greatest Torah leaders of the generation.
They, too, had something with which to contend,
and it was not in agreement with Moshe. What does
the average Jew do in such a circumstance? Can we
really place such a heavy onus of guilt and blame on
the poor Jew who was impressed by the fact that 250
Torah leaders had sided with Korach?
Horav Reuven Karlinstein, zl, offers a
practical reply which serves as a lodestar for us all
whenever a dispute arises in which we are
confronted with (what appears to be) distinguished
Torah giants on each side. Observe to which side the
archi parchi, vagabounds, tramps, low, base people
attach themselves. Gedolim on this side; gedolim on
the other side. What does one do? Take a look to
which side Dassan and Aviram, the two miscreants

פרשת קרח

whose life’s work was to impugn the integrity of
Moshe’s leadership and to undermine Hashem’s every
command to Klal Yisrael, attach themselves. At every
dispute, we must take a penetrating look at who else
has joined the fray. If it is the trouble makers,
stonethrowers, slanderers, then no Torah Jew may be
a part of it. Once the archi parchi enter the scene, it is
our cue to leave.
רב לכם בני לוי
It is too much for you, O offspring of Levi. (16:7)

Korach was no fool (or, at least, that was not
his reputation). Chazal say that Korach was a pikeiach,
quite astute and wise. Rashi quotes the well-known
baffling question: Mah raah l’shtus zeh? “What did he
see that possessed him to undertake such a foolish
endeavor?” He saw prophetically that among his
descendants, would be: the Navi Shmuel, who was as
great in his time as Moshe Rabbeinu and Aharon
HaKohen combined; and the twenty-four groups of
Leviim who would prophesy with Divine Inspiration.
Korach rationalized that with such illustrious lineage
descending from him, how could he go wrong?
The Midrash claims that Korach was a pikeach,
which leads them to ask, “What possessed him to
undertake such a foolish endeavor?” What is so foolish
about the endeavor? Korach truly felt that the
leadership of Klal Yisrael was his for the taking. He saw
prophetically that Shmuel HaNavi would descend from
him. Such a vision transforms his undertaking. With
Shmuel HaNavi in his corner, one can no longer refer
to this endeavor as a shtus. He saw greatness
descending from him, so, therefore, he must be great
and deserving of leadership. Can he be called a fool? I
would think he was quite wise.
Horav Tzvi Bergman, Shlita, explains that
Korach’s error was in ignoring the fact that if
he/Korach had this prophetic vision, then Moshe
Rabbeinu, the Adon kol ha’Neviim, preeminent master
of all prophets, surely was also privy to it. Nonetheless,
Moshe was undeterred by its implication. Apparently,
either it meant nothing or there was an explanation for
it. Did Korach for one moment think that he was a
greater Navi than Moshe? If he did, then he was truly
a shoteh, fool. Korach’s arrogance superseded his
wisdom. Hence, the shtus: only a fool allows his ego to
control his mind.
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explains that
appease them to the point that he sent a messenger
Korach merited such a lineage only because of-and
to Dassan and Aviram, inviting them to come speak
as consequence of – the sin of rebelling against
with him. They refused. Undeterred, Moshe went to
Moshe. Korach exhibited such malevolent audacity
them to make a final plea for peace. Korach was
that he received a punishment that is without peer
intractable, but, perhaps his followers, individuals
in the annals of history. The miracle that brought
who would continue to remain followers (as
about Korach’s death catalyzed a return to our belief
opposed to achieving any leadership for
in Moshe as the quintessential Navi and leader. As a
themselves), stood firm in their rebellion. Their
result of his role in bringing Klal Yisrael to greater
obstinacy was their downfall.
belief in Moshe, Korach was rewarded with
Moshe could have easily ignored Dassan and
descendants, such as Shmuel HaNavi and the
Aviram. These men had been bothersome to him
twenty-four Mishmaros, groups, that would
from their first meeting in Egypt, when Moshe
prophesy with Divine Inspiration. Korach was a
attempted to put a stop to their squabbling with one
scoundrel, a demagogue who sought to usurp
another. Nonetheless, Moshe did everything to
Moshe’s leadership. Nonetheless, his evil brought
placate them. If it would engender peace, then it
about a resurgence of faith. For that, he was
would be worth the personal denigration.
rewarded.
Horav Shlomo Wolbe, zl, observes that while
A similar exposition may be advanced to
it is highly commendable that one attempt to
explain Chazal’s comment (Gittin 57b) that Haman’s
emulate Moshe’s behavior, the ability to disagree
descendants studied Torah in Bnei Brak. How are we
without arguing on a personal level is no easy task. It
to understand such an enigmatic statement? Haman
is not uncommon that when two people (or more)
was the archenemy of the Jewish People, an
disagree, their difference of opinion quickly
individual who represented evil incarnate. Yet, his
snowballs into hostilities which bring about an end
great-grandsons studied Torah in Bnei Brak! The
to a relationship that had been cultivated over a
reason for this follows the previous explanation,
period of years. Their differences have now become
which credits Korach’s evil as spurring a reawakening
personal. One might question how a close
of faith. Chazal teach (Megillah 14a), “Greater is the
relationship that had been nourished over years
removal of the ring (Achashveirosh removed his
could so quickly become a thing of the past. When
signet ring and transferred it to Haman, thereby
personal feelings are hurt, people respond atypically.
granting him permission to destroy the Jews) than
A Torah disagreement that led to the
the reproach rendered by the forty-eight prophets
founding of a second yeshivah occurred when Horav
that prophesied to Yisrael.” Haman inadvertently
Baruch Ber Leibowitz, zl, disagreed with Horav
catalyzed a return to Hashem via teshuvah,
Nosson Tzvi Finkel, zl, (the Alter m’Slabodka)
repentance, and tefillah, prayer. When the Jews
concerning the study of Mussar, ethical character
became aware of the decree against them,
refinement. Rav Baruch Ber felt that Mussar should
facilitated by the “removal of the ring,” they once
be derived from full-time Torah study. He saw no
again embraced a Torah way of life. Haman might
need to set aside time for a Mussar seder. Rav
have been evil, but, as a result of his malevolence,
Nosson Tzvi, being a disciple of Horav Yisrael
Jews returned “home.” Haman received his due,
Salanter, zl, the founder of the Mussar movement,
being executed in a manner reserved for such an evil
was of the opinion that the average Jew needed to
person. Nonetheless, he received his due reward in
complement his Torah study with specific time set
that his descendants converted and learned Torah in
aside for the purposeful study of Mussar. As a result
Bnei Brak. Everyone has his “day in court.” We all
of their disagreement l’shem Shomayim, for the sake
receive our due. Good is rewarded, and evil is
of Heaven, the Alter left Knesses Bais Yitzchak (Rav
punished. Hashem “owes” no one.
Baruch Ber’s yeshivah) and establish his own
yeshivah, Knesses Bais Yisrael. Rav Baruch Ber did
not take offense. In fact, he took one of the Alter’s
וישלח משה לקרא לדתן ולאבירם בני אליאב ויאמרו לא
primary students as a son-in-law. They had a dispute,
נעלה
but their disagreement was not personal.
Moshe sent forth to summon Dassan and Aviram, bnei
Rav Wolbe cites a well-known vignette
concerning Horav Shlomo Zalman Auerbach, zl, who
Eliav, but they said, “We shall not go up!” (16:12)
stated at his rebbetzin’s funeral that he and his
Two words: discord and disagreement, both
rebbetzin had lived in harmony throughout their
begin with the same letter – “D,” but the words could
entire marriage. Therefore, he felt he had no need to
otherwise not be further apart. Discord is the result
ask forgiveness of her neshamah. Sometime later,
of a disagreement in which one or both factions take
Rav Shlomo Zalman met one of his recently married
it personally. Our parsha presents a classic case in
students. He questioned him on how his marriage

was going. The response was overly positive. “Things
are great, my wife and I never argue,” the young man
replied. Rav Shlomo Zalman asked if they were both
well. When the student responded in the affirmative,
Rav Shlomo Zalman looked pensive. “Rebbe, what is
wrong? We are both healthy. We never argue. What
more can we ask for?”
Rav Shlomo Zalman explained that it is not
normal for a husband and wife not to have
disagreements. (Two people; two varied mindsets;
often two different backgrounds.) It is not unusual
that arguments will ensue. “But did the Rebbe not
say at the rebbetzin’s funeral that he did not have to
ask his wife for forgiveness?”
“Absolutely,” replied Rav Shlomo Zalman.
“Our disagreements did not impact our personal
relationship. Thus, there was no reason to beg
forgiveness.”
There is no such thing as a life without
disagreement. Our focus must be to see to it that the
differences of opinion we have with others never
become personal, never reach the point of discord.
ויקם משה וילך אל דתן ואבירם
So Moshe stood up and went to Dassan and Aviram.
(16:25)

Why did Moshe Rabbeinu denigrate himself
to go to such miscreants as Dassan and Aviram? He
was the quintessential leader of Klal Yisrael, the
Rabban Shel Kol Yisrael, the nation’s Rebbe. They
were nothing. Yet, he went to them. Why? Chazal
(Sanhedrin 110a) derive from here that one does not
sustain a dispute. If he can diffuse a controversy from
growing, spreading, he should do everything possible
to extinguish the flames of discord. Furthermore,
one who supports a machlokes, controversy,
transgresses the prohibition’ of V’lo yiheyeh k’Korach
v’chaadaso, “that he not be like Korach and his
assembly” (Bamidbar 17:5). Simply speaking, the
Torah is admonishing us to distance ourselves from
a machlokes. There are those, however, who
interpret this pasuk not as a prohibition, but rather,
as a promise that there will never again be such a
controversy within the Jewish People. What a
wonderful guarantee, but is it realistic? Can we say
that we are no longer plagued by discord, that
dispute and controversy are relics of the past?
Apparently not. What then is the meaning of the
words, “that he not be like Korach and his
assembly”?
Horav Reuven Karlinstein, zl, explains that
the Korach controversy was unique. It was a singular
form of dispute which no longer exists. The Korach
dispute had one side that was kulo emes, absolute
truth. The level of veracity exhibited by Moshe and
Aharon, the intensity of their Divine mission, was at
every juncture and every phase one hundred percent
true and just. The other side, represented by the
demagogue Korach and his henchmen, was
completely false. There was no shred of truth either
in anything they said, nor in anything they stood for.
We will never again experience this form of

machlokes in which both sides are absolute – truth
versus falsehood. Today there is a shred of truth in
every controversy. It may be miniscule; it may be
self-serving, but there will always be some level of
veracity.
Sadly, the need for some people to take
sides – to look for every opportunity to debate,
dispute, argue about anything and everything – is a
disease that continues to wreak havoc on Jewish
communities, organizations and families throughout
the world. No area or venue is free of this malignancy
that ferments and metastasizes, victimizing innocent
people who either get in the way or are influenced
to the point of joining in the fray. In any event, at the
end of the day they are no longer the same. The
relationships they once had are now history. The
disputants who initiated the dispute have long ago
made peace and moved on, while the fools that
joined the debacle are left to pick up the pieces.
Their lives and friendships might not be shattered,
but they are certainly no longer the same.
When confronting an incendiary situation,
one that quickly conflagrates into a full-scale
machlokes, walking away is probably the only option.
It is not a sign of weakness; rather, it is an indicator
of self- respect and self-confidence. It shows that
one knows better than to involve himself in
something from which he will not emerge
unscathed. It is often difficult to step back and
disengage, but it saves us and our families from so
much trauma.
Anger precipitates conflict. Someone hurts
us, and we respond in turn. If we would use the
energy we expend for disagreement and revenge to
acquiesce and move on, we would be much happier
people. It is easy to seek avenues for responding to
those who annoy us, but it takes maturity and reason
to overcome our yetzer hora, evil inclination, to “get
him back.” Alas, these are rare characteristics. For
the most part, those who cause us pain are
themselves hurting, and this is how they soothe their
own self-loathing: by taking it out on others.
So much can be achieved by swallowing our
anger and pain, putting on a smile, or at least
ignoring the hurt and moving on. The following
inspirational story (related by Rav Yitzchak
Zilberstein, Shlita) was related years ago in these
pages. It is well worth repeating.
It was a warm Shabbos afternoon, and a
secular Israeli whose only understanding of Shabbos
consisted of an awareness that on Shabbos there
was much less traffic, allowing for a day of hasslefree driving, was taking a drive through a religious
neighborhood. Even the most careful driver must
exert extra vigilance when driving through an area
where there are children. Being that there was no
traffic to speak of, this man was less than vigilant.
Therefore, when a young child ran out in the street
which usually served on Shabbos as a large
playground, the driver saw the child too late, and the
child sustained serious injuries upon impact. The
child was transported to the hospital, where the

