changed, once she received the Kohen’s assurance.
The veil was lifted. She was a new person. It was like
money in the bank!]
One year passed, and the Sanzer’s blessing
was realized. The proud father and mother were
blessed with a child. The blessing, however, was not
fulfilled exactly as the Rebbe had promised. They
were blessed with a little girl. The Rebbe had
“promised” a boy. Nu! A girl is fine. The proud
parents were ecstatic with their new addition.
What about the fact that the Rebbe had said
a boy? This did not in any way trouble the Chassid.
The Rebbe said a boy; it would be a boy. When? It is
unimportant. The Rebbe “hut tzugezagt.” It will
happen. Certainly, there must have been a good
reason that the Rebbe’s blessing did not materialize
exactly as he had spoken. Be patient.
Another year passed, and their family
expanded with the addition of another child – a girl.
The chassid’s faith in the Rebbe was rock solid,
remaining unshaken. The Rebbe said a boy; it will
happen. This went on for the next three years. Each
time, they were blessed with a little girl. They now
were a family of seven! Father, mother, and five
daughters. It was during the sixth year that the
Rebbe’s blessing achieved complete fruition with the
birth of their son, whom they named Yitzchak.
The chassid was firm in his belief that there
was a good reason that the birth of their son (which
had been the Sanzer’s original blessing) was
preceded by the birth of his five sisters. The reason
became clear twelve years later when their son
reached the age of twelve.
One day, the Russian army dispatched two
soldiers to collect boys who had turned eighteen
years old to be drafted into the army. They had
papers to pick up “eighteen” year old Yitzchak to be
inducted into the army. Father, mother and sisters
all countered that Yitzchak was a mere twelve years
old. Indeed, all that the soldiers had to do was to take
one look at Yitzchak and see that he was short, his
body build clearly not that of a teenager, his face
smooth. The soldiers did not accept the various
proofs which the family members provided, and they
took Yitzchak with them to their commander. Let
him decide how old Yitzchak really was. The
commander took one look at the young boy and
screamed at his soldiers, “How could you for one
moment think that this child is ready to be a soldier
in our glorious army?”
Baruch Hashem, Yitzchak was returned
home, where he continued in his Torah studies,
achieving great success in scaling the heights of
Torah knowledge. He ultimately became one of the
preeminent Torah leaders of his generation. The
Rebbe’s blessing materialized in such a manner that

Yitzchak was able to devote his entire life to Torah
study. His parents never doubted the veracity of the
Sanzer’s blessing for one moment.

Va’ani Tefillah
 – וקרנו תרום בישועתךV’Karno tarum b’Yeshuashecha.
And enhance his pride through Your salvation.

Karno is usually translated as “his horn.” The
strength and beauty of an animal is highlighted by its
horns. Thus, with regard to David Hamelech,
ancestor of Moshiach Tziddkeinu, the term karno is
used to mean “his glory.” Furthermore, the horn had
a special relationship to the glory of David Hamelech,
since it was with the oil poured from a horn flask that
Shmuel HaNavi anointed him. A horn is quite sturdy,
thus symbolizing the endurance of the Davidic
dynasty which has withstood the test of time.
Moshiach Tziddkeinu will be a descendant of David
Hamelech. Shaul Hamelech was anointed from an
earthenware vessel, foreshadowing the short tenure
of his monarchy. The horn demonstrates the glory of
Malchus Bais David, the chosen monarch of Hashem.
Horav Yitzchak Hutner, zl, explains that the
function of the shofar was not simply to make noise.
When Adam HaRishon was created on the sixth day,
he was immediately able to accept Hashem’s
kingship. Royalty/monarchy was introduced and
became a reality with the creation of man. When
Hashem blew life into man’s nostrils, his soul entered
his body, making it possible for him to accept and
emulate Hashem’s royalty. Therefore, the blowing of
the shofar will forever be that symbol which brings
royalty into the world.
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Parashas Balak

תשע"ט

ויקם בלעם בבקר ויחבש את אתנו
Bilaam arose in the morning and saddled his donkey.
(22:21)

Devotion to the point of mesiras nefesh,
self-sacrifice, is a powerful and potent catalyst for
success in a given endeavor – for better or for worse.
We derive this from Bilaam, whose intention to curse
the Jewish People was so strong that he woke up
early in the morning and personally saddled his
donkey – something that an individual of his stature
would never do. Nonetheless, his hatred of the Jews
was so intense that he was willing to perform this
menial task himself, if it would mean that he would
arrive earlier and get down to business.
Rashi observes how far hatred can drive a
person to violate even his own norms of conduct.
Bilaam was so driven by his hatred of the Jews that
he saddled his own donkey. Hashem responded to
him, “Rasha, evil one, their forefather, Avraham
(Avinu) already preceded you.” This refers to the
Akeidas Yitzchak, Binding of Yitzchak, when Avraham
arose early in the morning and saddled his donkey.
Rashi implies that if not for Avraham’s mesiras
nefesh and devotion to arriving at Har HaMoriah as
early as possible, so that he could carry out Hashem’s
command, Bilaam’s zealousness to destroy the Jews
would have been successful.
Bilaam’s saddling his own donkey was an
indication of his hatred of the Jews. Avraham’s
saddling his donkey was proof of his overriding love
of Hashem. Both were zealous for their individual
ideal – for better or for worse. Bilaam’s actions were
pure evil; Avraham’s endeavor was pure good. Both
were moser nefesh, willing to sacrifice themselves,
for what they believed in. This teaches us a powerful,
almost frightening, lesson: Dedication has potency.
Mesiras nefesh makes a powerful difference. When
we are up against an enemy who is dedicated to
causing us harm, we must be prepared with equal
commitment. Bilaam’s dedication almost garnered
for him the success that he sought, had our
Patriarch, Avraham, not preceded him with his own
brand of dedication. How are we to understand this?
It certainly is not about merit, because Bilaam’s
actions cannot -- by even the remotest stretch of the
imagination -- be viewed as meritorious. He was an
evil, morally-flawed, and profligate individual. Yet,
had our Patriarch not exhibited a tremendous

פרשת בלק

amount of mesiras nefesh – who knows? Bilaam’s
curses might have found their mark.
Horav Levi Dicker, zl, explains how this
phenomenon works. Man has been granted bechirah
chafshis, free-will, with which he has the power to
decide if he will commit good deeds or act
inappropriately and perform evil. Hashem instilled the
concept of hishtadlus, effort/endeavoring, in His
world, whereby the greater the effort one expends,
the greater the results. If one were to invest all of his
energy in one specific area, this is the highest level of
hishtadlus. Obviously, Hashem would like us to invest
our kochos, energies, into increasing our mitzvah
performance and Torah study. This is called mesiras
nefesh. Since this has nothing to do with merit and it is
under the purview of free-will, one can conceivably be
moser nefesh, give all of his devotion, to evil, and be
successful. He put forth his hishtadlus to the negative,
and, by all of the rules of free will, he should be
permitted to see “positive” results from his “negative”
choice.
The Rosh Yeshivah explains that with regard to
hishtadlus, it is not the z’chus, merit, which is gained
through the vehicle of mesiras nefesh that garners
success, but the actual mesiras nefesh in its own right
that engenders positive results. It is the level of one’s
steadfastness -- not his ideals, goals, morals -- that
ensures his success.
Thus, Bilaam, as evil as he was, still had a
fighting chance to curse Klal Yisrael – successfully. It
was Avraham Avinu’s mesiras nefesh that preempted
and overwhelmed Bilaam’s dedication. Dedication
begets success. Avraham’s dedication preceded that of
Bilaam. Veritably, Avraham’s act of fealty was greater,
since his mesiras nefesh was founded and based upon
love for Hashem. Bilaam’s allegiance was built upon
hatred of Hashem’s People. I think love trumps hatred.
The Rosh Yeshivah draws an analogy to a wellrespected individual who erects a wall around his
house. It is not becoming a man of his stature to be
standing out in the heat performing construction. He
should leave this work for those who are suited for it.
Yet, at the end of the day, the wall is standing and
providing protection and security. It has nothing to do
with the builder’s merit. It is merely the natural result
of building a wall. Avraham Avinu was moser nefesh to
saddle his donkey. His stature had nothing to do with
his success. His commitment, however, did.
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to continue living a life of moral profligacy, but asked
to die like the holy Patriarchs. He was not in contact
with reality. He should have known that one cannot
live like an animal and expect to die as a person. One
who lives like a goy does not get the opportunity to
die as a Jew. The death one experiences is the
consequence of the life that he has led.
The Chafetz Chaim, zl, explains that life for
the Jew is, for the most part, not a bed of roses. We
encounter thorns along the journey we call life –
sharp, painful thorns. We have many restrictions in
Jewish life; food, environmental/social restrictions,
time-bound restrictions, in addition to the plethora
of positive commandments that we must perform.
We accept and revel in this way of life, because we
see the beauty of its results. We look at the world
around us, and we can proudly and ecstatically
proclaim, “I am proud to be an observant Jew!” As a
result of our inculcation in Torah and its primary
focus of our lives, we understand and are secure in
the belief that the cessation of life, otherwise known
as death, is the transition from a temporal life to a
life of eternity, of permanence. Since we live with
this acknowledgement, we do not fear death,
because we spend our lives preparing for that
transition.
The Chafetz Chaim would remark, “The
world worries, ‘I do not have with what to live.’ I ask
them, ‘have you already addressed with what you
will die?’” In other words, we, as observant Jews,
understand that we are just passing through on our
way to the ultimate World of Truth. Thus, we live a
focused life, not haphazard, ordained by whims and
desires. We have a destiny and a destination. Bilaam
thought he could have it all. To live like a goy and die
as a Jew is an incongruity which even he could not
change.
Horav Shlomo Levenstein, Shlita, quotes
from the tzavaah, will, of Horav Michel Yehudah
Lefkowitz, zl, in order to demonstrate the meaning of
mos yesharim, death of the upright.
“I ask that, if (at the end of my life) I will be
in such (serious) condition that I will be racked with
pain, no medicine or pain killers be administered that
will blunt my cognitive ability. The greatest treasure
is for a person to leave this world in complete control
of his cognitive faculties, in close clinging/
attachment with Hashem Yisborach, so that he can
return his soul to Hashem in complete purity and
holiness.”
Afterwards, Rav Michel Yehudah added,
“The neshamah, soul, derives much nachas ruach,
spiritual satisfaction/bliss, when, at the moment of
its disengagement from the body (referring to
himself), it passes on from this house (referring to his
modest home). This is for a number of reasons,

paradigm of humility.) It was a home in which the
extras and luxuries associated with Olam Hazeh, This
World, were at a minimum (probably non-existent).
Rav Yechiel Michel performed “some” acts of chesed,
loving-kindness, from this house, as well as
invigorating the lives of those who were downcast in
emotional pain, thus fulfilling the primary obligations
of a man in this world.
We have but a glimpse into the life and
outlook of a Torah giant who lived in our generation.
He was truly a yashar. Yet, Bilaam ha’rasha sought
such a death. What chutzpah!
 אפס קצהו...ויאמר אליו בלק לך נא אתי אל מקום אחר
תראה וכלו לא תראה
Balak said to him, “Go now with me to a different
place… however, you will see its edge but all of it you
will not see.” (23:13)

Balak sought to convince Bilaam that all was
not lost – he could still successfully curse the Jewish
People. He would just have to locate a different
vantage point – one that would be propitious for his
seeing the worst of the Jews, so that he would be
inspired to curse them. Balak said, “Come with me to
a place where you will see only the edge, part of the
nation, not the people in its entirety. There, you will
be able to curse them.” Horav Gamliel Rabinowitz,
Shlita, derives an important ethical lesson from
Balak’s focusing on the “edge” of the Jews, ignoring
the entirety of the nation. How can a person descend
to such a nadir of animus toward his fellow, to the
point that he is capable of issuing a curse against a
brother? This is possible only when he sees the
“edge” part of him, when he is acting out negatively,
when he is involved in sinful behavior. If he were to
see the totality of that person, the multitude of good
that he performs, he would not view him in such a
negative light. The problem is that our perspective
on our fellowman is myopic; we see only what “little”
we want to see, focusing on his negative behavior -not on his total self -- which surely includes much
positivity.
We are enjoined to judge a person
favorably, l’kaf z’chus, to seek merit in the person we
are judging. Everyone has challenges to overcome.
Some are successful – others have great difficulty in
overcoming the adversity which confronts them. As
a result, they are compelled to act in a manner
otherwise unbecoming to them. We must consider
this idea and allow it to enter the equation when we
have the temerity to pass judgment on another
person. Perhaps the reason he transgressed was that
he simply had too many challenges on his plate. Who
are we to judge?
In order to judge a person, we must take
note of his entire circumstances – everything from
day one. So many things, situations, and people can

negatively impact a person’s life. Who are we to
judge – unless we are aware of it all? We will never
be aware of it all, however, because a person keeps
certain aspects of his life buried within himself. At
one point, he might lose it and is no longer able to
contain himself, so he sins. It is precisely at this
moment of the person’s failing that we see his
katzeihu, edge, his negative flawed movement. We
have no right to judge from a katzeihu observation.
Balak was no fool. He knew exactly where
and when to look for negativity. Sadly, this flawed
personality disorder is not exclusive to Balak.

blandishments of the yetzer hora, evil inclination,
but it is our choice.
It is easy to point fingers when things do not
go our way. Projecting blame has become a way of
life for some. The narcissistic mindset of these
people is such that it is never their fault; it is always
someone else who has prevented them from
achieving success. Rare is the person who looks
inward and says, “This is all on me. It was my fault. I
messed up.”

אם יתן לי בלק מלא ביתו כסף וזהב לא אוכל לעבר את פי
'ד
If Balak were to give me his household of silver and
gold, I cannot transgress the word of Hashem. (24:13)

I shall see him, but not now, I shall look at him, but it is
not near. (24:17)

Bilaam made a failed attempt to curse and
ultimately destroy Klal Yisrael. Why did he fail?
Bilaam was no ordinary anti-Semite. He was
endowed with extraordinary powers, literally the
pagan response to Klal Yisrael’s Moshe Rabbeinu. As
holy as Moshe was, Bilaam was commensurately
spiritually impure. He was morally flawed,
possessing a host of negative character traits. He was
the pagan’s ideal prophet. Nonetheless, his various
flaws notwithstanding, he was a powerful individual
who had harnessed the powers of the sitra achara,
the side of impurity. Why did he fail in his attempt to
take down the Jewish nation?
Chazal (Berachos 7a) elucidate the reason
for Bilaam’s failure. They state that there is a
“moment” (approximately 1/16 of a second) in which
Hashem becomes “angry.” (Obviously, this term is
metaphoric, since no term of emotion applies to
Hashem. These anthropomorphisms are used,
because the Torah and Chazal have chosen to speak
in the language people can understand.) Rabbi Elazar
said, “Hashem said to Klal Yisrael, ‘Realize how many
benevolences I have bestowed upon you in that I did
not become angry in the days of Bilaam. For had I
become angry, no remnant would have remained
from the enemies of Yisrael.’” (This is a euphemism
for the Jews themselves. In other words, had Bilaam
been allowed to succeed, since he knew the exact
moment when Hashem became angry, the Jewish
nation would have become history.)
We derive an important principle from
Chazal, one that we, as maaminim bnei maaminim,
faithful sons of faithful fathers, should reiterate on a
regular basis. No person, regardless of his strength
or power, can harm a Jew – unless Hashem allows it.
Bilaam tried to take us down. He failed, because
Hashem prevented his success. When Bilaam saw
that all avenues to bring down the Jews had been
sealed from him, he had no recourse but to rely on
the one last resort, the only individuals who could
bring the Jewish People to infamy: the Jews
themselves. Yes. We are our own greatest enemy.
No one can harm us but ourselves. When we sin, we
do so by our own choice. We defer to the

אראנו ולא עתה אשורנו ולא קרוב

Bilaam’s pronouncements encompass four
periods in our nation’s history: from the time they
spent in the Wilderness; their conquest of the Land;
the period of greatness following their conquest; and
the End of Days, where he “sees” the greatness of
our nation – not now – but later. Horav Yitzchak
Zilberstein, Shlita, notes that one of the principles of
our faith is the belief that everything that Hashem
does is good – even if we do not presently “see” the
good before us. As the above pasuk implies, “I shall
see him – but not now.” Presently, we do not see the
good. It hinges on our faith in Hashem and our trust
in His chachamim, wise men/sages, whose words we
accept as truth, even when the circumstances
appear to be totally opposite of what they say. Hakol
l’tovah, everything is for the good. This is what is
meant by emunas chachamim, faith in the words of
our sages. The sky may be clouded over, darkness
may be settling in, but if our wise leaders say, “Do
not worry; It will be good,” we believe that we will,
in the near future, be privy to an unambiguous and
unconditional good.
One of the chassidim of Horav Chaim
Halberstam’s (Sanzer Rav, zl) had been waiting for
years to be blessed with a child – to no avail. One
year he said, “Enough!” He came before the saintly
Rebbe and pleaded, “It is Erev Rosh Hashanah, a new
year is about to commence. Please, Rebbe, bless my
wife and me that we will finally hold our own child in
our arms.” The Sanzer blessed him that they would
have a ben zachar, male offspring, that year.
The man’s faith in his Rebbe’s blessing was
unequivocal. If the Rebbe said that they would be
blessed with a boy – then they would have a boy. The
prospective father immediately went to the Russian
ministry to file the birth of his son. When the clerk
asked for the child’s name, the man said, “Yitzchak.”
This demonstrates his level of emunas chachamim.
The Rebbe hut tzugezagt, gave his word. He was
certain that it would occur. Why not file now?
[Indeed, this should be a Torah Jew’s relationship
with his Rebbe. The Brisker Rav, zl, notes that once
Eili HaKohen assured Chanah, mother of Shmuel
HaNavi, that she would be blessed with a child, her
entire countenance was transformed. The pain that
she had lived with for nineteen years, the prayers
that had accompanied her every movement,

