vessels, become unclean only when the contaminated
object is within the airspace of the vessel. External contact
of a Klei cheres is not mitamei, does not render the
earthenware vessel unclean. The Kotzker Rebbe, zl,
explains this halachah as predicated on the notion that
only something of value can be rendered unclean. Wood
and metal possess intrinsic value. Thus, they can become
unclean. Earth, however, has no intrinsic value, other than
the fact that if it is formed into a vessel, the vessel can
serve as a container. Hence, the state of tumah,
contamination, can apply only when the contaminated
object is lowered into/contained within the earthenware
vessel. Its value derives from within.
Man’s value also derives from within. In other
words, it is not what you are, but what you do or are able
to do. External value is of no consequence. A person who
is able-bodied, but does nothing, does not derive much
value from his physical strength. One who is endowed with
a superior mind, but either does not use it or uses it for
frivolous, unmeaningful pursuits, has very little added
value as the result of his superior mind. On the other hand,
one who devotes himself to spiritual advancement, his
value elevates with his achievement. As Jews, our value
system is determined by the Torah. Our Sages define the
value of man by teaching us the meaning of wisdom,
strength, wealth, honor, etc. It is all about moral, ethical
and spiritual strength and the ability and stamina to apply
them. The manner in which we act defines our perspective
on what we consider significant, worthy, valuable. Our
adherence to Torah values not only defines who we are,
but also what we are. Our personal value is grounded in
what we value. When we accept spiritually, morally and
ethically correct behaviors and values, we have personal
worth. When we demonstrate a lack of good judgment in
defining our sense of value, focusing on the ephemeral,
external and contemporary societal, culturally bankrupt
standards, then we indicate a flawed perspective on
values, and subsequently denigrate ourselves.
We are created with enormous spiritual
potential as a result of the neshamah kedoshah, holy soul,
for which our body serves as its container. The soul cannot
function on its own. The body without the soul is, likewise,
of no value. They need one another. Quite like the analogy
provided by Chazal: Two men: one blind, and one who had
no legs. One cannot see where to go and the other is
unable to go. They work out a relationship whereby the
blind man carries on his shoulder the one without legs. The
blind man serves as the medium of conveyance, while the
man without legs is the guide. Together, they are able to
safely navigate their way to their destination.
Parents talk about the values they want to see
adopted by their children. If we want our children to live a
Torah life with Torah values of the highest ethical and
moral standards, then we must show them by example
how to live. If our focus in life is personal fame and the
pursuit of wealth and pleasure, what can we expect from

our children? Our misguided standard of living presents
them with a message: This is important to me. This is what
I consider to be of value. How can we expect them to be
any different?

Va’ani Tefillah
 – ובנה אותה בקרב בימינו בנין עולםU’vnei osah b’karov
b’yameinu binyan olam. And build it very soon… as an
everlasting Building.
As in physical/material edifices, endurance is
based on the quality of the materials and the skill and
dedication of the craftsmen. A spiritual edifice is no
different. It requires workers who are G-d-fearing and
totally committed to their work. The materials must be
formed with holy intentions, with the knowledge that
these materials will comprise an edifice that will be a
medium for serving Hashem. Both the First and Second
Batei Mikdash were built by individuals whose spiritual
qualities were not up to par. Thus, their spiritual
shortcomings caused the Temples to be constructed with
certain human limitations. The Bayis HaShlishi, Third
Temple, will be erected at a time when our people have
reached an optimal spiritual level, without deficiencies. At
that time, our relationship with Hashem will be on an
unparalleled spiritual plane, transcending the laws of
nature, such that whatever limitations of human endeavor
prevented the first two Temples from achieving
endurance will no longer be factors. Thus, the Third
Temple will never be destroyed.
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Parashas Shemini

תשע"ט

פרשת שמיני

 וידם אהרן...ויקריבו לפני ד' אש זרה אשר לא צוה אתם
And they brought before Hashem an alien fire that He
had not commanded them… And Aharon was silent.
(10:1,3)

'ותצא אש מלפני ד' ותאכל אותם וימתו לפני ד
A fire came forth from before Hashem and consumed
them and they died before Hashem. (10:2)

Much has been written concerning the apparent
misstep of Nadav and Avihu in offering what was
considered an alien fire, and the reaction of their father,
Aharon HaKohen, to their tragic deaths. Chazal have
analyzed and explained every word in order to give later
generations a clue, a path for understanding and coming
to grips with this tragedy. The Torah writes, Asher lo tzivah
osam, “That He (Hashem) had not commanded them.”
Apparently, their sin was in acting on their own. Discipline
is obviously important, but is it that demanding? The
Chiddushei HaRim sheds light on this “sin.” He derives
from the words Asher lo tzivah lahem that man’s claim to
greatness is only to the extent to which he fulfills
Hashem’s commands.
Nadav and Avihu were tzaddikim gemurim,
completely righteous men, whose intent was certainly
l’shem Shomayim, for the glory of Heaven. Yet, there was
one thing missing from their act of devotion: tzivui
Hashem. Asher lo tzivah osam: Although they had not
been commanded to act, they did so. From their
punishment, explains the Chiddushei HaRim, we derive an
important lesson: carrying out Hashem’s command is
what makes an action important – not its intrinsic value.
Yiddishkeit is a religion built upon dvar Hashem, the
word/command of G-d. When one severs the act from the
command, the mitzvah becomes lifeless.
When Aharon HaKohen remained silent
following the deaths of his sons, it was not merely to
suppress his actual emotions. Indeed, this silence bespoke
his true greatness. Aharon had the ability to abrogate
himself completely – body and soul – to Hashem’s Will.
Hashem selected him to be the Kohen Gadol, explains the
Sfas Emes, because of his sole desire to fulfill the Will of
Hashem, Who commanded him. Vayidom Aharon was his
affirmation of Hashem’s Will, his acceptance of Hashem’s
judgment. Bikerovai Ekadesh, “Through those closest to
Me, I will be sanctified.” Regardless of one’s spiritual
eminence, in order to achieve closeness to Hashem he
must carry out His Will. Aharon’s suppression of emotion
was, in effect, atonement for his sons’ overzealousness to
serve. The ultimate service to Hashem is to perform His
Will. This is one instance when “extra credit” can detract
from the actual achievement.

Chazal enumerate a number of areas of deficiency
in the behavior of Nadav and Avihu which, on their lofty
level, was considered sinful. One of their shortcomings was
manifest in their drinking wine prior to performing the
service. Inebriation might find an acceptable place in
contemporary society’s morally bankrupt value system, but
it certainly did not belong in the Priestly service. While
Nadav and Avihu certainly did not entertain the idea of
inebriation, this does not preclude their partaking in a glass
of wine. Truth be told, they were not commanded against
drinking wine prior to performing the service until after the
fact – and then they were gone. It was their brothers who
were the beneficiaries of this law. How could it be held
against them? This question is posed by the Rosh (Teshuvos,
20). He explains that they should have learned a lesson from
precedent, having seen examples of individuals (Noach, Lot)
who, upon being lax with alcohol, had erred. Likewise, Nadav
and Avihu should have realized that wine causes one to err.
Indeed, it is quite possible that their error in the service
occurred as a result of the wine.
People should take a lesson from the past. Lot
drank; consequently, he lost control of his faculties and
acted licentiously. Noach did not fare well when he had too
much wine. One does not have to be extraordinarily brilliant
to realize that wine can be dangerous.
Veritably, Noach did not have from whom to learn
about the ills of inebriation – but Lot did. Furthermore, Lot
should have learned from his first night’s travesty with his
daughter. Why did he repeat his error? (Truthfully, Noach
could have learned from Adam HaRishon, who some
commentators contend ate from a grape.) Not only should
one learn from the past mistakes of others, he should also
learn from his own past mistakes.
Some of life’s most meaningful and compelling
lessons are derived from those who have lived before us,
whose experiences were similar to what we are going
through today. If we listen and respond to their advice, they
might even guide us toward choices that are beneficial to us.
Surely, they can steer us away from making flawed decisions
based upon reckless indifference to what others have to say.
These mistakes can not only hinder our success, they can
destroy us. Furthermore, on a positive note, when we look
to grandparents, parents, mentors and friends who have

“been there and done that,” we find examples of faith,
recites Kaddish and attempts to observe the various
commitment, hard work, dedication and sacrifice –
halachos intrinsic to the mourning ritual. This is because
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molded our nationhood. Zikaron means memory, which is
With the understanding that Kiddush, sanctity,
the inactive form of z’chor. By constantly fulfilling the
means understanding that Hashem’s Presence and power
commandment to remember actively, we see to it that the
fill the world, that He controls every aspect of Creation, we
past is not relegated to a distant history; it does not
understand the meaning of chillul Hashem. Chillul (derived
become an inactive memory, but it is incorporated into the
from the word chalal, hole, vacuum) is a statement that
present. If our future is to become a reality, we must see
the sinner makes (by inference through his actions) that
to it that it is firmly anchored in the bedrock of the past.
Hashem does not, in fact, fill the entire world. When a
Life moves on. We must move on with time and learn to
person commits a chillul Hashem he makes a statement:
acclimate ourselves with the benefits and challenges of
“G-d does not fill this place. I can do what I want.” With
the present, so that we can hope and plan for the future.
this in mind, Horav Shimshon PIncus, zl, explains why the
Someone who lives only in the past lives a life filled with
only kapparah, atonement, for chillul Hashem, is death.
nothingness. The past is gone. It remains a source of
When a person desecrates Hashem’s Name, he creates a
direction for the future, with lessons garnered from the
void in the glory of Heaven, a void that can be filled only
past. Unless we look backwards, we have great difficulty
through a Kiddush Hashem of the same caliber of the void.
properly focusing on going forwards.
This is death.
The secular movements which began to
This is a frightening statement. The very idea that
germinate in Germany and Russia at the end of the
chillul Hashem can be repaired only through death is in
eighteenth century, and then metastasized to America in
and of itself alarming. The “why,” the statement inferred
the mid-nineteenth century, saw the past as a hindrance
from his actions that G-d does not exist here is dreadful.
to realizing their idea of the future. Thus, the adherents
We do not take chillul Hashem seriously. Otherwise, we
broke ties with the past. Without history there is no
would exert the greatest care in our public activity to make
stability, no anchor, no pride. One cannot look forward to
absolutely certain that a bystander who does not know
anything if he has nothing on which to look back, but (in
any better does not suspect us of a misstep. The
their alienated minds) shame.
consequences can be devastating.
The adherents of the secular movements were
ashamed of the persecution, of the pogroms, of the fact
'ואחיכם כל בית ישראל יבכו את השרפה אשר שרף ד
that the Jews were considered parasites. It troubled them.
And
your
brethren, the entire House of Yisrael, shall
Rather than accept that Hashem providentially guided
bewail the conflagration that Hashem ignited. (10:6)
their lives and that everything occurred for a reason, they
chose to ignore both Hashem and the reason. Why should
one own up to his obligations to the Heavenly messages
Chazal derive from here that the suffering of a
that he receives if he can just as easily sever his connection
Torah scholar (in this case, Aharon HaKohen and his
and be oblivious to them?
remaining sons grieving) should be shared by all of Klal
Thus, they broke with the past. They lived for the
Yisrael. Indeed, as Horav Shlomo Kluger, zl, says, all Jews
present. Sadly, they neither have a substantial present,
should show solidarity by mourning and grieving over a
nor do they harbor much hope for the future. All because
fellow Jew’s misfortune. Kol Bais Yisrael applies to every
they broke with the past.
generation of Jews. Forever, until Moshiach arrives and
wipes away our tears, it is incumbent upon us to shed tears
over the tragic and untimely deaths of the two sons of
בקרבי אקדש
Aharon HaKohen, Nadav and Avihu. Indeed, in the Yom
Through those who are close to Me, I will be sanctified.
Kippur Machzor right before Krias HaTorah, it is stated
(10:3)
that it is a noble merit to weep over the deaths of Nadav
and Avihu. [The Torah reading of Yom Kippur is from
Parashas Acharei Mos, which mentions their deaths.]
When Hashem carries out His decree of Strict
This imperative (to mourn Nadav and Avihu) is
Justice, especially when – as a result of this decree –
not consistent with an inference made by Chazal (Moed
someone dies, Hashem’s Name is sanctified. There is no
Kattan 27b) from a pasuk in Yirmiyahu 22:10, Al tivku
greater Kiddush, sanctification, of Hashem’s Name, than
lameis v’al tanudu lo, “Do not cry for a deceased and do
missah, death. It indicates that Hashem is in control, that
not shake your head for him.” We should not
He alone determines how long and under what
mourn/grieve for the departed more than necessary.
circumstances one will live. The Talmud (Niddah 30b)
During the first three days (following the death of a
comments concerning the pasuk, Ki li tichra kol berech, “To
relative), the family grieves/weeps. Seven days are
me will every knee bends” (Yeshayahu 45), Zeh ha’missah,
allotted for eulogy and lamenting, i.e., intellectual
‘This is a reference to death.”
appreciation of the deceased; thirty days are set aside for
Indeed, the solemnity of a funeral – even one
prohibiting haircuts. After that (thirty days after passing),
that takes place with a majority of non-practicing Jews in
Hashem says to the mourners, “You do not have greater
attendance - is compelling. Everyone dons a yarmulke,
compassion than I.” In other words, after thirty days we

move on. How do we reconcile Chazal’s allotment of a
thirty day limit on mourning with the injunction to mourn
Nadav and Avihu forever?
Horav Shimshon Pincus, zl, explains the concept
of “moving on” as related to the seudas ha’vraah, the meal
eaten by the mourners following the funeral. The foods
that are consumed are round, ie. eggs, beans, bagels,
which express the concept of the life cycle. This illustration
that the world was created upon the principle of v’zarach
ha’shemesh, u’ba ha’shemesh; dor holeich v’dor ba, “The
sun rises and the sun sets; a generation leaves (dies), and
a generation comes (is born).” The ensuing generation
completes/fills the vacuum left by the previous
generation. Thus, mourning and expressing grief has
limits, because we must keep in mind that what has
departed has been (sort of) replaced. We must move on.
This applies only when the passing of the
deceased has been a natural phenomenon. In a situation
in which the passing represents an uprooting, however, a
removal of sorts in which the original nature and character
of the deceased and what he/she represented is gone
forever, the lament and grief do not end. One who loses a
limb mourns its loss for the remainder of his mortal life.
Some “endings” are final and overwhelming, leaving no
room for replacement.
The sudden, untimely deaths of Nadav and
Avihu, under such tragic circumstances, went far beyond
the pale of acceptability. Had they died after living long
lives, after having mentored successors who would
replace them in accordance with the level of the upcoming
generation, then the mourning and grieving expressed
over their loss would be “normal,” within the parameters
of the loss of a gadol, Torah giant. They, however, neither
died naturally under normal circumstances, nor did they
leave anyone in line to step into their shoes. Our nation
will forever be bereft of the two Torah and spiritual giants
of the caliber of Nadav and Avihu. Thus, the weeping
continues throughout the generations.
This, posits Rav Pincus, is the underlying reason
for the weeping that continues for the myriads of Jewish
souls that were prematurely – and under the most brutal
circumstances – taken during the Churban of the Batei
Mikdash, when the Temples were destroyed. Gone was a
world that never returned; gone was a generation that left
a void which is felt throughout the millennia. This is an
incalculable, irreplaceable loss. Thus, we continue to weep
on the Tenth of Teves, Seventeenth of Tammuz and on
Tishah B’Av. These destructions were followed by the
Crusades, Inquisition, Pogroms of Tach v’Tat, the many
wanton murders that devastated our people in Western
and Eastern Europe for hundreds of years, until the
cataclysmic Holocaust which saw the cruel murder of six
million of our brothers and sisters. For them we continue
to weep – and weep.
Yad Vashem, the Holocaust museum in Eretz
Yisrael, is a unique memorial to the martyrs of the
Holocaust. A little over thirty years ago, with funds
donated by a family in California, they added a wing
dedicated to the memory of the one and a half million
children under the age of twelve who were sadistically
slaughtered by the Nazi murderers. Among the victims
was the donor’s (Spiegel family) son.

Rabbi Berel Wein describes his experience
visiting this poignant memorial. He walked into a single
enormous underground room, which was pitch black, so
dark that he was unable to see his hand in front of his face.
In the middle of the room, a single burning candle
provided a small dot of light which was bounced off
mirrors placed strategically throughout the room. One
candle multiplied many times over to give the impression
that there were candles burning all over. Indeed, wherever
one looked, an eerie reflection of candlelight greeted him.
As Rabbi Wein remarked, “It was a congregation of tiny
souls in search of bodies.”
The darkness was overwhelming – but so was the
bouncing light. Adding to the frightening spectral effect
was the sound of a recorded (man’s) voice reading off
names of young children, their ages and the cities from
which they were taken captive to be murdered. He stood
in the blackest of rooms, staring at the ghastly light and
imagining that he was surrounded by one and a half
million children whose names he was hearing. These
children would have now (late 1980’s) been in their forties
and fifties, with children and grandchildren of their own.
Instead, their lives were cruelly snuffed out.
Understandably, this scene was compelling, to
the point that Rabbi Wein remembers breaking into
incessant weeping and running from the building into the
blinding Yerushalayim sunlight. Then he stopped – and
thought for a moment. It had just occurred to him that his
name had not been called. The age was a good fit; so was
the name. The difference was that he “happened” to live
in Chicago during the Holocaust – not Europe. Had his
grandfather moved east instead of west, his name quite
possibly could have been on the list of Kedoshim, martyrs.
Those of us who survived – either by being in the
right place at the wrong time, or, like myself, being a child
of survivors who by Hashgachah Pratis, Divine Providence,
was born after the war to parents who survived the
Gehinom – have an awesome, unbelievable prodigious
obligation, a responsibility to do whatever we possibly can
to elevate Kavod Shomayim. We were spared for a reason.
Those one and a half million souls whose lives were cut
short provide a reason for us to weep. Weeping is
personal, an expression of our emotions over what we/our
generation/Klal Yisrael have lost. We cry for ourselves.
What do we do for them? As Rabbi Wein says: We increase
our efforts to do something positive for our People: build
more yeshivos; welcome more Jews into the fold; reach
out to those boys and girls who we are about to lose; do
not rest until we have added our brick to the future Bais
Hamikdash. We should remember that we live not only for
ourselves, but we must also live for them.
וכל כלי חרש אשר יפל מהם אל תוכו כל אשר בתוכו יטמא
ואתו תשברו
All earthen vessels into which (something
contaminated) falls, all that is within it shall be unclean,
and it must be destroyed. (11:33)
Unlike wooden or metal vessels that are
rendered (spiritually) unclean by virtue of being touched
externally by an unclean object, klei cheres, earthenware

