best, ambiguous. Thus, they did not know Moshe Rabbeinu’s
natural origins.
As an aside, Horav Yitzchak Yeruchem Diskin, zl, son
of the saintly Maharil Diskin and successor to him at the
Diskin Orphan Home for Girls, asked why Chazal underscore
raising the orphan b’soch baiso, “in his home”. They could
simply have said, “Whoever raises an orphan.” What meaning
does the “house” have on raising the child? He explains that
one is obligated to raise an orphan in such a loving manner
that the child feels he/she is a member of his household. An
orphan, or anyone who is challenged for whatever reason,
should not feel that he is different.
In a similar vein, Horav Yaakov Weinberg, zl asked
why young school children are called tinokos shel bais rabban.
He explains that a child should be so close to his rebbe (and
the relationship should be reciprocal, which it must be if the
child is to feel that close) that he considers himself to be a ben
bayis, member of his rebbe’s household.
The Klausenberger Rebbe, zl, was known for his
brilliance in Torah erudition, as well as for his fiery
commitment to reestablishing Klal Yisrael following the
Holocaust. His work in Foehrenwald and Feldafing oriented
towards returning the hearts of the survivors to Hashem is
legend. Perhaps the crowning glory of the Rebbe’s work was
the establishment of a yeshivah for boys and young men and
a religious school for girls. These two institutions literally
saved hundreds of young people from spiritual extinction.
Indeed, the Rebbe (having lost his entire family) was
considered the father of these orphans. The girls’ school,
which soon had 250 girls, served as a spiritual haven during a
time of spiritual upheaval, with the flood of apostasy raging
all around. The secularists could not understand how, after
suffering such physical and emotional trauma and travail,
these broken souls could still maintain their relationship of
love with Hashem.
One incident, which occurred on Erev Yom Kippur
1946, has received much documentation. I record it to
underscore how far one of the most revered and saintly
Admorim of the last century (perhaps) altered his usual
spiritual demeanor in order to comfort and hearten a young
orphan.
As Yom Kippur approached, the principal of the
girls’ school came to the Rebbe with a request: “Is not every
Jewish girl entitled to a blessing from her father on Erev Yom
Kippur? Why should these girls lose out just because they are
orphans?” The Rebbe was visibly moved by this request, and
he acquiesced to bless the girls. Shortly before the Kol Nidrei
service, one of the most profound, defining moments of the
year, as Jews are about to usher in the holiest day of the
Jewish calendar, all of the girls lined up at the window to the
Rebbe’s room. He wrapped his hands in a scarf and placed
them on the head of each girl and, with great emotion, tears
streaming down his face, he blessed each one in the memory
of the holy souls who had perished in the Holocaust. This was
“b’soch baiso.”

Va’ani Tefillah
– ולעולם לא נבוש כי בך בטחנוU’lolam lo neivosh ki
becah batachnu. May we never be put to shame by the
level of our bitachon, trust in You.
We ask Hashem to help us achieve a level of trust in
Him that will allow us to face the Heavenly Tribunal without
shame. When we “arrive” in Olam Habba, we will be asked,
“Did you truly have bitachon in Hashem?” Our answer will be
truthful, because only truth reigns there. Thus, it is our prayer
that our answer to this most compelling question be a
resounding, “Yes!” This prayer is most unique in its message.
When we pray to Hashem, we usually ask to be spared pain,
anxiety, etc. This is the first time that we ask to be spared
shame. After all, if a person wants to be spared from shame,
let him act properly. Perhaps the reason is that in this tefillah,
we pray for five groups of people who have earned great
distinction for their total commitment to Hashem.
When we pray for ourselves, our mind is focused on
ourselves and on our actions. It is only about me/us. Shame is
relative. When we first pray for others who are indisputably
worthy of praise and then we ask that our portion be included
with them, we are suddenly confronted with comparison
issues. Are we worthy of being in their shadow? Do we have
a right to ask to be included with them? This is why we ask
Hashem to help us be worthy of giving an affirmative reply to
the questions of the Tribunal.
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Parashas Shemos

תשע"ט

ויקם מלך חדש אשר לא ידע את יוסף
And there arose a new king who did not know Yosef.
(1:8)
Galus, exile, is interpreted to mean displacement. A
person in exile is a displaced person. A person in exile is no
longer himself; as he is an expatriate from his home, his selfimage is distorted. A Jew in galus is a galus Jew who is devoid
of the treasures and qualities that had been a part of his life
prior to his forced emigration from Yerushalayim – or, at
least, he should feel that way. The fact that we no longer feel
(or ever really felt) that we are missing our “home” is, in and
of itself, another and – perhaps deeper – sign of galus. While
we might have many treasures – both material and spiritual –
that are part of our lives, they are displaced, since we really
belong elsewhere. That defines galus.
Horav Moshe Shapiro, zl, observes that the Egyptian
exile, the first of our exiles, commences (in the Torah) with
the words, Vaykam melech chodosh, “A new king arose.” The
redemption from Egypt begins with the words, Hachodesh
ha’zeh lachem rosh chodoshim, “This month shall be for you
the beginning of the months” (12:2). This is a reference to the
mitzvah of Kiddush HaChodesh, Sanctifying the New Moon.
New king – exile; new moon – redemption. The word/concept
of newness, in regard to both exile and redemption, is not
coincidental; it is by design. We derive from here that our
exile and redemption revolve around the concept of newness,
novelty. Veritably, if one were to peruse the thesaurus for
synonyms for “new,” he would find a host of words/terms,
some of which (in the context of galus/geulah,
exile/redemption) do not seem appropriate. As the Rosh
Yeshivah explains, the galus began with one form of newness,
and the redemption began with another form of newness.
The exile began with the distortion of this concept; the
redemption set it right. How did this transpire? We must first
understand the meaning of “new.”
Nothing is wrong with seeking to innovate, to add
newness. The question is: at what and at whose expense?
Novelty is wonderful; innovation is laudatory, when it is built
upon and based on the past. Rav Shapiro quotes the pasuk in
Hoshea 5:7, which Chazal cite as the explanation for, “A new
king arose over Egypt.” The Navi says, “They betrayed G-d for
they bore strange children; now newness shall devour them.”
Klal Yisrael sinned by transgressing the law prohibiting
intermarriage with non-Jews. It was an innovation that was
counter to the Torah. They were punished with a new month,
a Chodesh (chadash, new), the month of Av, during which the
Bais Hamikdash was destroyed and we were exiled from our
Land.

פרשת שמות

Chazal teach that after Yosef died (Vayamas Yosef),
the people repealed the mitzvah of Bris Milah. They declared,
“Let us be like the Egyptians.” To be like them, we had to look
like them. The Bris could not engender an identity crisis, when
the people strived so hard to be like the goyim. Once they did
this, Hashem gave them a “new” king; actually, he was the same
king with renewed decrees. When our concept of innovation is
defined by doing away with the old, Hashem delivers to us
something “new”, that comes in the form of
payback/punishment for our rejection of Him.
Our longing for novelty – rejecting the old, tried and
proven for the new – is something with which we are sadly
acquainted. At the close of the eighteenth century, the mother
of rebellious movements, the Haskalah, Enlightenment, began
to take root among Jews in Europe and Russia. The scourge of
newness encouraged Jews, who had for centuries been
removed from the influence of the gentiles, to leave the ghetto.
Haskalah preached innovation, a new face, acculturation,
assimilation, and ultimate shmad, apostasy. Haskalah was the
precursor of the “isms”: Communism; Socialism; and others
that followed, presenting themselves as Jewish by nature, such
as secular Zionism, a new religion based on the Holy Land as
their religious dogma. As the Navi Hoshea said, “Now newness
shall devour them” – and it did.
Innovation is screaming for more innovation and
doing away with the old. Openness and newness seem to be
holding hands, with the Jewish religion as their victim. Such
newness which abrogates the old and traditional is allconsuming – in the sense that it consumes, devours and
destroys any connection with the old.
We did not learn from the Egyptian exile. The
redemption came as a result of newness – but it was a newness
of, “This new month is yours”. This type of “newness” adds new,
more, building on the tried and proven, while the other type of
“new” expunges the old, devours and consumes. I think the
pasuk that best describes our yearning for the “added” new is
expressed by the Navi (Eichah 5:21), Hashiveinu Hashem
eilecha, v’nashuvah chadeish yameinu k’kedem, “Bring us back
to You, and we shall return, renew our days as of old.”
Simply, this reflects our yearning for a return to the
days when the majesty of the Bais Hamikdash permeated our
lives, when we were able to live as Jews in our homeland,
serving Hashem and following His Torah. What is the meaning
of “Renew our days as of old”? Do we seek new or old? The Navi
is hereby relating to us the prescription for seeking newness,
the approach to redemption – “renew as of old.” We do not
want to do away with the old – nor do we want to reject
innovation if it will increase and embellish our service to
Hashem. We want to renew, add newness to the old, but never

regret the glorious life that we had. Those who denigrate the
that tradition, they are dishonoring Bais Aharon. Therefore,
shtetl because they seek modernity and openness “open”
Va’yaas lahem batim means that Hashem imbued the yiraas
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old. As Rav Shapiro says, “Life of now is not life of before – a
spiritual achievement, their ability to rise above their
moment earlier was life of then, now is the welling forth of
inclinations, who served as exemplars of yiraas Shomayim,
the moment.”
heralded from Shifrah and Puah. Chazal identify these
One is alive because he lives now – not because he
families as Leviim, Kohanim and Melachim.
has continued from before. There is a chiddush in every
moment. Hashem creates us with every breath. Life is the
ותרא אתו כי טוב הוא ותצפנהו שלשה ירחים
constant welling forth of life, which is renewed incessantly at
She
saw
that
he was good, and she hid him for three
every instant. That is the “new” of redemption.

ויהי כי יראו המילדות את האלקים ויעש להם בתים
Because the midwives feared G-d, He gave them houses.
(1:21)
Rashi explains that these houses were the houses
of Kehunah, Leviyah and Malchus. Horav Yisrael Belsky, zl,
expounds on Rashi, demonstrating that what appears to be a
homiletic interpretation (bayis/house is a structure of wood
and stone – not a family. Thus, one must apply an interpretive
approach in order to translate bayis to be a family) is actually
the definitive meaning of the word. The Torah here defines
bayis as the continuation/extension of the family unit: Bais
Aharon barchu es Hashem, “House of Aharon, bless Hashem.”
When we say this, we are expressing the fundamental nature
of the descendants of Aharon HaKohen. Not only is each
Kohen a physical descendant of Aharon, but he is also a living
continuation of Aharon’s work and represents the
fundamental principles and values which he established.
Thus, when Kohanim perform their priestly duties, such as
blessing the people, they call to mind that as descendants of
Aharon HaKohen/Bais Aharon, they represent continuity.
Aharon lives on through their commitment to upholding the
duties of Kehunah. Each of them is the living embodiment and
extension of the first Kohen, the Patriarch and Progenitor of
Bais Aharon.
A debate takes place in the Talmud Menachos 53a
concerning the value of yichus, pedigree, with the Rabbanan
positing that one who has great yichus is worthy of great
honor. Indeed, his presence at a function elevates and gives
eminence to the function. Rabbi Preida disagrees, contending
that it all emanates from his Torah scholarship. If he has
developed a high degree of erudition, then he is certainly
deserving of honor. If, however, his only worthiness is his
pedigree, then he is far from honorable.
Essentially, Chazal are teaching us that pedigree, in
and of itself, has no intrinsic value. A person should be judged
by his own personal achievement – not by that of his
forebears. On a deeper level, explains Rav Belsky, Chazal are
teaching us that yichus begets responsibility. The greater
one’s pedigree, the greater and loftier is his responsibility to
live up to his yichus. Pedigree is not simply a privilege; it is an
enormous responsibility.
The offspring of Aharon HaKohen (this applies to
anyone who carries the “yoke” of yichus upon his shoulders)
carry the priestly responsibility. They may not relinquish it.
They are obligated to carry the tradition of Aharon HaKohen
and lead a life of harmony with the principles of Bais Aharon.
They are Aharon HaKohen’s living legacy. If they fail to honor

months. (2:2)

Yocheved conceived and gave birth to Moshe
Rabbeinu. The Torah informs us that the infant Moshe
remained with his mother for three months. Interestingly, the
Torah does not mention his mother giving him a name. One
would think that over the three-month period, Yocheved
would have named her son. Horav Mordechai Gifter, zl, offers
an insightful explanation. A name is far more than just a title
of reference. A name represents its bearer, his very essence,
character and abilities. A name defines a person. This,
however, can only be said of the average person who, by
excelling in certain areas more so than in others, indicates
that he possesses a distinctly measurable amount of ability
and talent. In other words, we are all comprised of various
attributes, some in which we excel more or better than in
others. Thus, a name personifies the person’s abilities (or
areas in which he excels) in contrast to his inabilities. If one is
perfect, however, no name can define him, because he excels
in all of his abilities. Without some sort of deficiency in which
one demonstrates imperfection, there is no room to
distinguish between: ability and inability; talent in opposition
to lack thereof. What name do you give to the individual who
is perfect, to one who is consummately good?
Moshe Rabbeinu was the epitome of human
perfection. He “had it all” and made use of every one of his Gd-given gifts to execute his mission in life. What do you give
to someone who has everything? Our pasuk says of Moshe –
Ki tov hu, “He was good!” We simply have no other words
with which to describe him. Tov. Good. That was his name.
Perhaps we can explain this further. Following the
creation of Adam HaRishon, Hashem said, Lo tov he’yos
ha’adam levado, “It is not good that man be alone” (Bereishis
2:18). The Torah is teaching us a primary concept with regard
to mankind. A man alone is lo tov – “not good.” Man was
created for a purpose. Horav Chaim Voloziner, zl, expresses
that purpose in simple, but definitive, terms: L’hoil l’acharini
– “To help others.” We are not here for ourselves. Therefore,
we cannot live a reclusive existence. When one is alone – it/he
is not good.
Moshe’s first public appearance, his primary egress
from the solitude of Pharaoh’s palace into the outside world,
consisted of, V’yaar b’sivlosame, “And (he) observed their
burdens” (ibid 2:11). What constituted Moshe’s “observing”
his brethren? Nosan eino v’libo lihiyos meitzar aleiheim, “He
focused his eyes and heart to be distressed over them”
(Rashi). Moshe identified with his people. He empathized
with their pain. He did not want to be alone. Throughout his
life he displayed this compassion. Tov is the perfect person.

Lo tov is one who is alone. When one is alone he is imperfect,
because he cannot help his brother. Our mission in life is to
focus on achieving the appellation, “tov.”

ותשלח את אמתה ותקחה
And she sent her maidservant and she took it. (2:5)
The Midrash translates amasah as “her arm” (not
“her maidservant”). Thus (since she was not close to the
basket), she stretched out her arm to reach the basket, and
her arm miraculously became sufficiently elongated to reach
the basket. The Kotzker Rebbe, zl, derives from this episode
that one should do whatever possible, to never give up, to
never say, “I cannot do it. It is impossible.” One should make
the attempt; perhaps he will achieve success. Bisyah was
distant from the basket. She tried to reach it, and Hashem
enabled her. Never say “never,” because everything is in
Hashem’s hands.
Hashem told Avraham Avinu, “Look up at the
Heaven and count the stars, if you can count them.” Hashem
said, “So shall be your offspring” (Bereishis 15:5). Horav Meir
Shapiro, zl, commented that if anyone other than Avraham
would have been told to count the stars, the immediate
response would be, “No way. It is impossible!” The number of
stars is infinite. Who can bother counting them? When
Hashem “instructed” Avraham to do so, he began counting!
Hashem said, Ko yiheyeh zaracha, “So shall be your
offspring!” The Jewish People will never say a task is
impossible. “Impossible” is a word that should not be found
in the Jewish lexicon. A Jew always makes an attempt. He
does whatever he can. The rest is up to Hashem. It always is.
Horav Elimelech Biderman, Shlita, relates that when
his father was a young boy living in Tel Aviv, one evening there
was no running water in their house. His father and his
brothers went to sleep that night without preparing a cup of
negel vasser, water to wash their hands upon arising in the
morning. Their father asked them, “Why did you not prepare
negel vasser?” They replied, “When there is no water, one
does not prepare.” Their father countered, “That is true, but
why did you not at least place the empty cup next to your
bed?” A Jew must do whatever is in his ability to do. The rest
is (always) up to Hashem. Indeed, when we “do,” He helps.

ותפתח ותראהו את הילד והנה נער בכה ותמחל עליו
ותאמר מילדי העברים זה
She opened it and saw him, and behold! A youth was
crying. She took pity on him and said, “This is one of the
Hebrew boys.” (2:6)
Rashi explains the transformation in the description
of the child in the basket from yeled, boy (infant, young child),
to naar, youth (implying that he was far from infancy), by
asserting that while the child was an infant, his voice was that
of a youth. Why did Hashem change the tenor of the infant’s
voice to make it seem as if it were emanating from someone
much older? The commentators offer a number of
explanations, many of which have appeared over the years on
these pages.
Horav Tzvi Hirsch Ferber, zl, who was Rav in
London’s West End over a century ago (he was a brilliant
student of Yeshivas Slabodka and one of the primary staunch
anchors of Orthodoxy in England and Western Europe during

that period), explains this based upon the warning that
Pharaoh received from his astrologers. Until now, he had
been told that the Jewish savior would be born to a Jewish
mother. Now they said that the Jewish savior might be an
Egyptian child, and his birth was to be that very day. This was
too much for the insecure Pharaoh to handle. No longer did
he decree that only Jewish male babies be drowned, but now,
all newborns – both Jewish and Egyptian – were to be
murdered. Every child that entered the world was a threat to
him. The simple explanation for their astrological ambiguity is
that Moshe Rabbeinu was raised in Pharaoh’s palace by none
other than Pharaoh’s daughter. This is why the Egyptian
astrologers were uncertain whether the Jewish savior was
Jewish or Egyptian.
Rav Ferber explains that by having Moshe’s voice
“age” to the point of maturity, he gave the impression that he
was not a recently born infant, but that he had been around
for a while. He was certainly not born that specific day, as had
been predicted by the Egyptian astrologers.
Yalkut Reuveni and Baal HaTurim contend that the
pasuk, V’hinei naar bocheh, “And behold! A youth was
crying,” refers to Moshe’s older brother Aharon (HaKohen).
Aharon was all of three years old, but he was the youth who
had stood watch over his little brother. Since the Jewish
People maintained their traditional mode of dress (they did
not adopt Egyptian styles), it was obvious that the boy who
was standing guard over Moshe, and who was crying out of
fear for the infant, was none other than Aharon, a Jewish boy.
If he was Jewish, it made sense that the infant was also
Jewish.
Perhaps we might add that Bisyah, the daughter of
Pharaoh, sensed that the infant was Jewish, because she saw
another older boy crying out of fear for the infant’s safety.
She understood that the infant was Jewish, because only a
Jew cries for his brother. I do not negate the many
organizations and endeavors headed by non-Jews. They, too,
perform acts of chesed. The difference (I feel) lies in the tears.
We act out of personal empathy. Another Jew’s pain is my
pain. We are all family. When a Jew is in trouble, his “brother”
weeps for him. Bisya knew that the infant was Jewish,
because his “brother” was crying for him.
Bisya raised Moshe in her home/Pharaoh’s palace.
For all intents and purposes Moshe, the infant in the reed
basket, was alone in the world, cast into the water,
accompanied with nothing but his parents’ prayers that
Hashem would protect him. Bisya discovered the infant and
took him home. Chazal/Megillah 13a) states: Kol ha’megadel
yasom b’soch baiso maaleh alav ha’kasuv k’ilu yoldo;
“Whoever raises an orphan in his house, the Torah considers
it as if he gave birth to him.” This phrase obviously has
profound meaning. One thing is for certain, raising a child that
seems neglected, giving him (or her) a new lease on life (this
applies to the spiritual, as well as the physical/material), is a
lofty mitzvah and earns one a very special relationship with
the child – to the point that he is considered to be the child’s
(surrogate) progenitor.
We now understand, observes Rav Ferber, why
Pharaoh’s astrologers were uncertain concerning the
nationhood of origin of the Jewish savior to be born that day.
Indeed, Moshe was born to Yocheved, but raised by Bisya.
This allows for him to have “dual citizenship” – at least in the
eyes of Pharaoh’s astrologers whose prophesies were, at

