The man introduced himself as the Mashgiach’s
partner. The Mashgiach was a man of few words. He
replied, “I have heard that you support all of your children
in their Torah pursuits. This is impressive. May Hashem
grant you the years and wherewithal to continue in this
lofty endeavor.” The Mashgiach suddenly stopped
speaking and looked pensively at the man before him.
“Tell me,” the Mashgiach asked, “do you learn?” The man
was floored. How should he respond? To tell the truth that
he did not make the time to learn would be a disaster. No
one tells the Mashgiach that he cannot somehow find the
time to learn. To lie would be unthinkable. So, he said the
truth, “I do not personally have time to study Torah.”
The Mashgiach remained silent, digesting the
man’s response. How could an observant Jew not make
the time to learn? “Do you realize that you will leave this
world naked; you will have nothing in Olam Habba?” End
of conversation. The Mashgiach returned to his learning.
The man, visibly shaken, left the Mashgiach’s home. As
soon as he returned home, he proceeded to the home of
one of the Roshei Yeshivah whose yeshivah he supported
and said, “Rebbe, you must find me a chavrusa, study
partner.” The Rosh Yeshivah was taken aback by this
“unusual” request. In the past, their conversation had
always been about money, how much he was willing to
contribute to the yeshivah. It was never about his learning.
Something was amiss. “Is everything alright with you?” the
Rosh Yeshivah asked. “It is unlike you to come to me to set
up a chavrusa for you. Has something happened that I
should know about?”
The man opened up to him and explained that
the Mashgiach had told him that, without Torah study, he
would be leaving this world barren, totally exposed,
without any protection for what might await him in the
World to Come. He must devote a part of his day to Torah
study. It must become an integral part of his day. This way
he would no longer leave this world unprotected. The Rosh
Yeshivah himself became the man’s chavrusa.
Two lessons can be derived from this story. First,
we see how Rav Chatzkel, the Mashgiach, defined hakoras
hatov, gratitude. This man had enabled him, via his gift, to
establish a g’mach through which he had helped many in
need. The Mashgiach’s idea of gratitude was not offering
accolades and praises (usually for the purpose of
extracting another contribution). He gave the man the
ultimate gift, by implying to him that he would not receive
the welcome in Olam Habba that he was expecting.
Second, why would he not receive a great welcome? That
he was not learning should not have devalued his
multifarious acts of tzedakah and chesed. He supported
his entire family in kollel, and contributed heavily to
yeshivos and mosdos ha’chinuch. Yet, the Mashgiach said
that despite his wonderful works of chesed, if he did not
study Torah, he would receive a “cold” (since he would be
naked) welcome in Gan Eden: Ki heim chayeinu v’orech

yameinu, “For they are our life and the length of our days.”
More Torah equals more life.

Va’ani Tefillah
 – משען ומבטח לצדיקיםMishaan u’Mivtach
latzaddikim. Mainstay and Assurance of the righteous.
Are they not one and the same? What is the
difference between a mishaan, mainstay, and mivtach,
assurance? Horav Zev Tzetzik explains that, at times, a
person is confronted with adversity, and he has no way
out; he has nothing to hope for, not even a trace of
salvation on the horizon. In contrast, at other times, the
situation appears quite bleak, but there is a slight glimmer,
a faint ray of light. That burst of sunshine provides enough
light that the person relies on it to tide him over until he
emerges from his present challenge and reaches a point in
which he has true bitachon. To do so, however, he requires
that glimmer of light, that crutch that will enable him to
survive temporarily.
It may be compared to one who needs $25,000
to marry off his daughter. It is for him an enormous sum
of money; for him, a sum which he has no avenue for ever
obtaining. Suddenly, someone gives him $1000. It may be
nothing compared to what he actually needs, but it
engenders in him the hope that salvation will arrive.
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Parashas Mishpatim

תשע"ט

ורצע אדניו את אזנו במרצע ועבדו לעלם
And his master shall bore through his ear with the awl,
and he shall serve him forever. (21:6)
Why does the Torah command the master to
bore the Hebrew slave’s ear, rather than any other organ
of the body? Rashi quotes Chazal who teach that, “The ear
– that heard at Har Sinai (when the Torah was given), ‘For
Bnei Yisrael are My servants,’ and this person (eved Ivri)
acquired a (new) master for himself – should be bored
with the awl… They are My servants and not servants to
servants.” The Rosh observes that the gematria, numerical
equivalent, of martzea, awl, is 400. Klal Yisrael was to be
enslaved by the Egyptians for 400 years. Hashem
shortened their time by 190 years. Yet, this man (who had
been an indentured servant for six years) seeks to extend
his servitude. Let his ear be bored.
Avdus, servitude, is defined as the abrogation of
one’s personal will in deference to a master. The
servant/slave has no personal will. It is all about his
master. Chazal (Pirkei Avos 2:4) state: Bateil retzoncha
mipnei retzono, “Nullify your will before His.” A Jew’s will
is to serve Hashem, to do whatever the Almighty asks of
him. A Jew does not have his own will exclusive from
Hashem’s will.
Horav Yitzchak Zilberstein, Shlita, relates the
story of the Ohr Sameach’s meshamesh bakodesh,
personal attendant, a gabbai, sexton, who was totally
devoted to his Rebbe. Whatever the Ohr Sameach would
ask of him, he would carry out to the personal satisfaction
of his Rebbe. One day, the Ohr Sameach asked him to
perform a specific mission for him. The man felt that it was
not worth doing. (In other words, he disagreed with his
Rebbe concerning the efficacy and value of this activity.)
The Ohr Sameach reiterated his request. He wanted it
done, regardless of his aide’s misgivings. The aide replied
that executing this mission involved difficulty in carrying it
out. The Ohr Sameach calmly said, “I want it to be done –
regardless of the possible difficulty and questionable
efficacy.” The aide was adamant in his position. He was
immovable. (Clearly the Ohr Sameach had not ordered
him to do it; otherwise, it would have been insolent not to
listen.)
Understandably upset, the Ohr Sameach asked,
“Why is it that you never listen to me?” Shocked, his aide
countered, “Why does the Rebbe say ‘never’? I always
carry out the Rebbe’s wishes to the fullest extent. This is
the first time that I feel it will not work.” The Ohr Sameach
explained, “Every time that you have conformed with my

פרשת משפטים

request, you have done so only because you have agreed
with me. In other words, you were not listening to me; you
were listening to yourself! You proved this by not doing what
I asked you to do today. It was not to your liking, so you
demurred.”
One who serves a master does not have the option
of deciding to do what is agreeable to him or what he
fancies. He does not have the luxury of making decisions; he
only executes the decisions of his master. Likewise, we have
no room in our religion for selective observance. We do not
pick and choose mitzvos according to our liking, convenience
or sensibilities. There are 613 mitzvos. This number is not
random.
 אם ענה תענה אתו כי אם צעק יצעק.כל אלמנה ויתום לא תענון
אלי שמע אשמע צעקתו
You shall not cause pain to any widow or orphan. If you
(dare to) cause him pain …. For if he shall cry out to Me, I
shall surely hear his outcry. (22:21,22)
The widow and orphan represent all of the weak
and disadvantaged, those who have no one to protect them
or to look out for their interests. Sadly, there are those who
take advantage of the weak, either because they are easy
prey or because the tormentor himself is so insecure that he
must “beat up” on the weak in order to maintain a false
sense of self-dignity. The Torah tells us in no uncertain terms
that Hashem Himself will intervene on behalf of the weak
and disadvantaged because, when they cry, their tears go
directly to Him. Hashem listens to everyone, but the widow
and orphan have His “ear” more readily than others.
Hashem will be exacting with His punishment of those who
torment the weak. One who causes pain to the widow and
orphan should expect severe and swift retaliation from
Hashem.
Noticeably, the Torah reiterates the pain caused by
the tormentor, ano saaneh; it doubles with the outcry of the
afflicted, tzaok yitzak; and it is likewise redundant stating
the punishment, Shamua Eshma. Why does the Torah
repeat itself three times? Horav Baruch Sorotzkin, zl,
explains that the Torah seeks to underscore the pain
suffered by the widow and orphan (and all others like them
who are weak and disadvantaged, who have no one to look
out for them). When someone takes advantage of a widow
or an orphan, the victim experiences a dual feeling of pain
and helplessness. Aside from their response to the actual
pain, they feel an added emotion of misery, resulting from
the awareness that had their husbands/fathers been alive,

this would not have happened. No one would dare to
It is after all my money, which I earned legitimately
subject them to such misery if they knew that they were
through hard work. I should be able to decide with whom
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pain with equitable punishment.
nothing of the sort. Additionally, so many laws are
The Rosh Yeshivah is teaching us a powerful
involved in lending to a Jew. If he does not have the
lesson concerning how we should view our interpersonal
money, I cannot even bother him for it. How can such a
relationships. When we cause pain to our fellow Jew, we
headache be imposed upon me and my money?
must take into consideration that there will be collateral
Horav Ezra Barzel, zl, begins by quoting the Baal
damage for which we will also have to answer. We rarely
Haturim, who comments concerning the opening words of
take into consideration that the innocuous joke or ribbing
our parsha, V’eileh ha’mishpatim asher tasim lifneihem;
at the expense of another Jew might not be as benign as
“And these are the statutes that you shall place before
he thinks. He may not take it in the manner that we dish it
them” (ibid. 21:1). The word ha’mishpatim is an acronym
out. Furthermore, he might be someone who has dealt
for “ha’dayan metzuveh she’yaaseh psharah terem yaaseh
with bouts of depression for any number of reasons, and,
mishpat.” When the litigants stand before a judge, he
just when he thought he had it controlled, someone came
should encourage them to be flexible, and both should
along and took advantage of him. The person might be
compromise. Rather than execute the law (whereby one
uncaring, unfeeling and narcisstic, an individual who just
wins and one loses), they should both sit down, talk it over
wanted to have a laugh at someone else’s expense. Little
and come to a meeting of the minds in a compromise.
does he realize that he just added another nail in the poor
Why? If it is my money, then I should not have to give up
fellow’s coffin.
one cent of that which belongs to me. Why should I
Perhaps one may offer an alternative reason for
compromise with one (one whom I consider to be) a thief?
the redundancy of the pesukim. Horav Aryeh Levine, zl,
Furthermore, we find in Sefer Devarim (14:21),
was lovingly and reverently referred to as the Tzaddik of
“You shall not eat any neveilah, carcass; to the ger
Yerushalayim for his multifarious acts of chesed, kindness,
(toshav), stranger, who is in your cities shall you give it that
visiting the prisoners who were incarcerated by the British
he may eat it.” The ger in our parshah is a full-fledged
ruling government during its Mandate. He would make it
gentile who, because he accepts upon himself to observe
a point to visit and comfort all bereaved women and
the sheva mitzvos bnei Noach, seven Noahide
children, not exclusively widows and orphans of those who
commandments, receives the title of ger toshav (resident
had died at the hands of the British government. Rav
convert). Thus, he is allowed to live among the Jews. As a
Aryeh understood that comforting the bereaved was
result of his unique status, we are commanded to give him
critical, not only because of the obvious pain sustained
the treifah, carcass (unslaughtered non-kosher animal)
over their present loss, but also because a person who
without charge. The law is quite specific that we should
suffers a loss invariably has questions of faith. His overall
extend ourselves toward the ger toshav, to the point that
conviction will, to some extent, become compromised.
if we have the option of selling the carcass to a gentile or
Thus, by consoling him, not only does he revitalize the
giving it to a ger toshav, we give it away. “Why is this?” the
mourner’s spirit and courage to go on, but he also returns
owner complains. “I can make a few dollars off of the
his faith to its original strength.
gentile. Instead, I have to give it away to the ger toshav.”
Bearing this in mind, we become aware of
We are only too happy to be nice, welcoming and kind, but
another aspect of the collateral damage catalyzed by
to lose easy money? Why?
impinging on the feelings of the disadvantaged. They are
Rav Barzel gives one answer to all of these
miserable and alone. All they have is Hashem. When
questions. Indeed, if the money/possessions belonged to
someone inflicts harm on them or takes advantage of
the person, it is agreed that he has a right to decide how
them, however, they begin to question Hashem. The
he wants to spend his money. The money, however, does
tormentor is now responsible for another sin. This is
not belong to us. It belongs (all of it) to Hashem Yisborach.
perhaps another reason why the Torah speaks in
Li hakesef v’Li hazahav ne’um Hashem. “To Me (belongs)
redundant terms.
the silver; to Me (belongs) the gold, says Hashem” (Chagigi
2:8). Hashem is in control. It is His money, which He
אם כסף תלוה את עמי
permits us to use in accordance with His rules.
When you lend money to My People. (22:24)
Lending money should be simple. After all, if I
ויאמרו כל אשר דבר ד' נעשה ונשמע
have and he does not have, why not share? There is always
the slight issue of being paid back, but that usually
They said, “Everything that Hashem has said, we will do
happens. The Torah says, Im kesef talveh es ami, “When
and we will listen.” (24:7)
you lend money to My People.” The halachah is that if one
When
a friend comes over to ask for a favor, the
has some money available for lending purposes, and he
usual responses are: “Depends on what you ask”; “If it
has the option of lending either to a Jew or a gentile, he
does not take too much time; “If it does not conflict with
should lend Ami, My People. A Jew precedes a gentile.
my schedule;” “If it is ‘legal.’” Rarely does one respond,
Naturally, since we are open - minded, progressive,
“Sure, whatever you want.” Having said this, let us now
independent individuals, we might question this halachah.
appreciate Klal Yisrael’s response to Hashem’s Torah:

Naaseh v’Nishma; “We will do, and we will listen.” No
questions; no stipulations, no reasons: simply, whatever
Hashem asks of us we are prepared to do. Veritably, this
response is part of our DNA. When Hashem called
Avraham Avinu, the Patriarch’s immediate reply was,
Hineni, “I am here,” ready and willing to do whatever is
asked of me. “It depends” is not part of our spirituallyoriented lexicon. This is the meaning of Naaseh v’Nishma,
“We are servants of Hashem.” As such, we make no
stipulations. Servants act, they say “yes” without
reservation, without contingency. They are servants.
When Klal Yisrael happily declared naaseh
v’Nishma, Hashem raised the mountain over their heads
and said, “If you accept the Torah – good; if not – there
will be your graves.” Religious coercion would be the
immediate reaction of those who do not possess a
modicum of seichel, common sense. Obviously, when
something is crucial for a person’s life, compelling him to
take it is not coercion. Imagine (an analogy used by the
Baalei Mussar, Ethicists) that a child steps on a rusty nail.
His father takes him to the doctor, who prepares to give
him a tetanus shot. The child demurs. The father insists.
The child screams, “Absolutely not; it will hurt.” His father
does not accept “no,” because the pain that the shot might
cause cannot in any way be compared to the pain and dire
consequences of not being inoculated. Coercion is a term
that is applied when one has a choice and is forced to act
against his choice. We have no choice with regard to Torah
acceptance. One must understand that if he does not
accept the Torah, the consequences are dire and
permanent. Hashem was intimating in very definite terms
that accepting the Torah was not optional. The alternative
is: “There will be your graves.”
It goes even further. The term adam, man,
human being, mentch, applies only to one who accepts the
Torah. Horav Reuven Karlinsten, zl, observes that on
Pesach we offer the Korban Omer which consists of
seorim, barley, while on Shavuos we bring the Shtei
HaLechem, Two Loaves of bread, which are made of
wheat. Barley is the food of animals. What is the food of
humans? Is the Torah telling us something? Rav Karlinsten
explains that Pesach precedes Shavuos, the festival
marking the giving and acceptance of the Torah. Since on
Pesach we have not yet been inducted into the Torah way
of life, our korban, offering, is comprised of barley, animal
feed. We have yet to achieve human being status. Shavuos
celebrates this milestone. We are now worthy of being
called adam, man. Our offering has been upgraded to
wheat.
Shlomo Hamelech says (Koheles 12:13), Sof
davar hakol nishma es haElokim yera v’es Mitzvosav
shmor, ki zeh kol ha’adam, “The sum of the matter, when
all has been considered: Fear G-d and keep His
commandments for this is (all of) a man’s (whole duty).”
Ostensibly, we are being forewarned to observe all of
Hashem’s mitzvos, to follow in His ways. Why the
concluding words: ki zeh kol ha’adam? What does this
have to do with mitzvah observance? Horav Elchonan
Wasserman, zl, explains that the pasuk is giving the reader
the definition of a Torah mentor: a yarei Shomayim who
performs mitzvos. He can only be considered an adam if
he fulfills these two criteria. Apparently, there must be a
difference between man and the Torah’s designation of

Adam. Indeed, we find that Chazal state, Atem kiruyin
Adam v’l’oumos ha’olam k’ruyim adam; “You (Klal Yisrael)
are called adam (bestowed with the designation of Adam),
but not the nations of the world.”
A number of explanations are offered for this Chazal. I
would like to use Horav S.R. Hirsch’s definition of adam as
being related to hadom, footstool, in a phonetical analysis.
Man is the footstool for the Divine, so to speak. Hashem
rests upon us. Man is the closest revelation of the Divine
on earth. As transmitter and bearer of the glory of G-d on
earth, hadom/adam spares a Superior Being from placing
His feet on earth. Thus, by achieving Hashem’s Will, we
spare Him from having directly to fulfill His will on earth.
This obviously can only be achieved by an adam/man who
can, by his actions, represent the Shechinah, Divine
Presence.
The following story (related by Rav Reuven
Karlinstein) is a classic, in the sense that it gives the reader
an idea of the meaning of Torah to the Jew, as well as how
a Jew who does not learn Torah – even if he is involved in
all types of mitzvos and carries out varied forms of chesed,
acts of lovingkindness – appears. Torah is vital; it is critical
not only to our being included in the “adam” designation,
it is who we are. Thus, without it, we are missing a crucial
part of our DNA.
The Mashgiach, Horav Yechezkel Levinstein, zl,
was undisputedly a saintly and holy person whose entire
life was intertwined with Torah. Torah was a part of him.
He was kulo Torah, all Torah. Nonetheless, he was not
satisfied. He felt deficient since he was not actively
involved in performing acts of chesed. He decided that (in
order to fulfill the requirement of performing chesed) he
would establish a g’mach, acronym for Gemillas Chesed,
organization for the performance of good deeds, a free
loan organization, whereby he would lend money to those
in need. It was a great idea, one which would greatly
benefit the Jewish community. There was one “minor”
issue: the Mashgiach had no money. It was impossible to
lend money to those in need if he had nothing to lend. He
turned to his students and asked if they might know
someone who had excess money who would be willing to
share in the z’chus, merit, of this g’mach.
The students let the word out that the venerable
Mashgiach was searching for a partner for his g’mach. It
did not take long before a wealthy Jew from New York
answered the call of the Mashgiach. Although not a
student of either the Mashgiach or any of the yeshivos
where the Mashgiach had served in this position, the man
was excited to help, and he did so with an impressive sum.
This was the basis of the Mashgiach’s famous, often-used
g’mach. The man’s reward was incredible nachas, spiritual
satisfaction, from his children, sons and sons-in-law, each
achieving distinguished ben Torah status, with his
grandchildren beginning to follow in their path. Yet, there
was one request this man had: he yearned for a visit with
the Mashgiach. The Mashgiach was a busy person, wholly
devoted to his many students and to his own personal
avodas ha’kodesh, service to Hashem. Still, he was a
mechutan, close relative; like the parents of a
chosson/kallah, they shared in a joint investment.
Therefore, he left for Eretz Yisrael and proceeded to visit
the Mashgiach.

