the blessings became a source of reward for him, thus
elevating his mitzvah of Kibbud Av, which resulted in his
passion for the blessings. We see from here that pain
derived as a result of a mitzvah magnifies the reward
that one receives. It is not just the pain that one
experiences while performing the mitzvah that gains
him reward, but, even afterwards, pain that is sustained
as a result of the mitzvah will gain him reward. Eisav
had no idea that he would one day have pain because
of his Kibbud Av. The three tears were related to his
Kibbud Av, but experienced later; yet, they catalyzed his
future reward.
Eisav merited that his land was not invaded by
the Jewish army due to his exemplary Kibbud Av. The
Midrash (Devarim Rabbah 1:15) quotes Rabban Shimon
ben Gamliel who posits that no person showed as much
respect to his parents as he did. Nonetheless, said the
sage, “My honoring my father paled in comparison to
that of Eisav, for I would wear my regular street clothes
when I honored my father, while Eisav donned his
finery when he approached Yitzchak.” If this is the case,
why then did Rabban Shimon ben Gamliel not follow
suit and also put on his finery when he served his
father? After all, what is right is right. Rather than talk
about what he should have done – why did he not do
it?
The Rosh Yeshivah asks a similar question
concerning Mar Ukva who states (Chullin 105a), “I am
worse than my father, like vinegar compared to wine.
When my father ate meat, he would not eat cheese
until the next day, while I will eat cheese at the next
meal. (Obviously, it was after the halachically allotted
time of separation between meat and milk. While Mar
Ukva’s father waited 24 hours between meat and milk,
Mar Ukva would eat the same day at a later meal.) The
question is: If Mar Ukva was lauding his father’s
behavior, stressing that his father was very devout, why
did not Mar Ukva accept upon himself to emulate his
father’s devotion and also wait 24 hours between meat
and milk?
The Rosh Yeshivah explains this based upon a
mussar (ethical character refinement) principle,
established by the Slabodka school of mussar. They
taught that one should not skip spiritual plateaus to
ascend above his actual level. In other words, do not act
more religious than you really are, because you will err
and think that you belong on this elevated spiritual
plane – when, in fact, you are unprepared for its
demands. This can bring one to haughtiness by thinking
he is better – on a loftier spiritual plane – than others.
This does not mean that one should refrain from
mitzvah performance; rather, he should not go
overboard until he is certain that he belongs, and is
prepared to serve, on this level.
Apparently, these two sages were not
prepared to go beyond executing the mitzvah in full

accordance with halachah. They felt that piety was a
step above them.

Va’ani Tefillah
 – ולמלשנים אל תהי תקוהV’lamalshinim al tehi
sikvah. And for the slanderers, let there be no hope.
This brachah uses strong language for
eradicating the evildoers who have slandered the
faithful, and, by extension, Hashem. Their animus for
observant Jews is virulent and goes beyond the
parameters of civil debate. Throughout history the
heretics have succeeded in slandering observant Jews,
informing on them to the secular authorities, using
blatant lies as a means of neutralizing the
“competition.” They believe in their heterodoxy and, as
such, will do anything to support their misguided
beliefs. We have suffered greatly at the hands of these
religious nonconformists. They are deeply committed
to their evil, and they realize that as long as we thrive
in our commitment to the truth, deceptive beliefs
remain a delusion.
The brachah was established in response to
the evil wrought by the Tzedukim, Saducees, who
believed in the Written Law, but denied the Oral Law.
Many Jews were killed as a result of their machinations.
Their tenure may have been short, but they quickly
sprouted followers such as the meshumadim, Jews who
converted to Catholicism, and, later, the followers of
the Haskalah, Enlightenment. In today’s contemporary
society, the cultists of Messianism and the Jews who
have embraced the godhead of Christianity, are the
heretics who continue to antagonize and slander those
who abide by the truth. Therefore, the language of this
blessing is atypically strong, because, when someone is
bent on destroying us both physically and spiritually,
we are obligated to defend ourselves.
"///cuy inan oa cuy"
ivhcd kg vkug cuy oa r,fu
k"z vhrt vsuvh 'r ic ctz cegh 'r b"gk
JACK FOGEL OB”M
v"ba, ct 'z rypb
By his children, grandchildren and great-grandchildren
Rabbi Yudie & Chaya Sarah Fogel,
Nussie & Esther Fogel, Shalom & Ettie Fogel,
Yosie  & ז"לBryndie Fogel, Rabbi Dovid & Sheila Jenkins, Liz Jenkins,
Rabbi Yitzie & Bryndie Fogel, Rabbi Avi & Suri Pearl and their families

Peninim is published weekly by Peninim Publications in conjunction with the Hebrew Academy of Cleveland, 1860 S. Taylor Rd. Cleveland, Ohio 44118

©All rights reserved – prepared and edited by Rabbi L. Scheinbaum

Visit us at:
http://www.hac1.org
For a yearly subscription or Parsha sponsorship, please contact:
In Cleveland – Rabbi L. Scheinbaum (216) 371-7609 or (216) 321-5838 Ext. 165

YOU TOO CAN SHARE IN SPREADING THE WORD OF TORAH
Outside of North America – Mrs. A. Goldberg +972 2 532 6058

Parashas Devarim

תשע"ח

 בין...אלה הדברים אשר דבר משה אל כל ישראל
פארן ובין תפל ולבן וחצרת ודי זהב
These are the words that Moshe spoke to all Yisrael…
between Paran and Tofer and Lavan, and Chatzeiros and
Di Zahav. (1:1)
Rashi quotes Chazal, who explain that the names
of these cities are actually allusions to specific sins
committed by the Jewish People during their sojourn in
the Wilderness. When Moshe Rabbeinu mentioned Lavan,
he was referring to the manna. Lavan means white. When
Klal Yisrael complained about the insubstantial food, ie.
manna, they referred to it in a denigrating manner by
mentioning its color. Why is the white color of the manna
important? Apparently, on some level, their sin was
associated with the manna’s white color. What about the
color of the manna made their words sinful?
The Zera Shimshon quotes a pasuk in
Beha’alosecha (Bamidbar 11:6), “Our bodies are dried out,
for there is nothing at all; we have nothing but manna to
look at.” First, why did they seek a way to slander the
unquestionably most extraordinary food that ever
existed? Why did they need to complain?
Obviously, the problem was quite different.
Chazal (Shabbos 129a) teach that someone who visits the
doctor for a session of bloodletting should eat meat and
drink red wine that day. Meat brings back the nefesh,
which was lost when the blood (which is the human
being’s life source) was removed from the body and wine
replaces the red color of the blood that was removed. The
Jews complained that the traveling had taken a toll on
their bodies. At times, it was necessary to have a good,
thick piece of meat in order to restore their energy after
the rigors of the road. Unfortunately, they had neither
meat nor wine. Manna is an extraordinary food, which
replaces the body’s energy (as does meat), but it does not
do the job achieved by the wine, which gave them their
color. The manna was white. Klal Yisrael complained that
they were missing “redness.” They needed red, ie. wine
and meat. Manna is white. Wherever they were, they saw
white! What would rejuvenate their bodies after the
difficulties encountered from their travels?
Having said this, the Zera Shimshon now explains
the meaning of Moshe’s rebuke. Moshe underscored their
lack of gratitude. “You complained about the manna’s
whiteness” (when you sought a food that was red). Chazal
teach that a smile [during which a person’s lips are parted
and the whites of his teeth are noticeable] is more
important than the portion of food one gives to a poor
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man. In other words, it is not what you give, but how you
give it. Showing someone the whiteness of one’s teeth, ie, a
smile, is a sign of love and friendship. The poor man needs
that reinforcement more than the food he receives.
Moshe told the nation, “There is a specific reason
that Hashem colored the manna white. It was Hashem’s way
of ‘smiling’ at you every morning when He sent the manna
to your door. However, you chose to complain specifically
about the color of the manna (without giving a thought to
the idea that perhaps a positive reason was behind this
choice of color). Yet, it was this whiteness that you chose to
denounce. You wept over the lack of ‘red’ color in your diet,
essentially repaying goodness with evil. Hashem made a
point not merely to send you food, but to accompany it with
His message of love. You, in turn, turned to cast aspersion
on His benevolence, on the very kindness that He showed
you!”
I write this because it is so common for us to look
a gift horse in the mouth and find fault in it. How often are
we the beneficiaries of someone’s heartfelt care, only to
undermine his good and find fault in his motives? Why is
this? First and foremost on the list has to be envy. People
who suffer from this disease go through life painfully
obsessed by the advantages enjoyed by others. Jealousy
impedes contentment and satisfaction. When we compare
what we do not have to what others do have, it reduces our
ability to appreciate that which we actually do have.
Second, is they feel they deserve the benefits
which they have received. The privileges and advantages are
theirs because they have earned them. No one seems to
remember when and how, but they certainly do. This is an
immature form of entitlement, whereby we convince
ourselves that es kumt es mir, “I deserve it!”
Third, is a form of entitlement which comes as the
result of expectation. Ingratitude is the result of
unreasonable expectations. I expect everyone to drop what
they are doing in order to accommodate my sudden needs.
It would be nice – but it is certainly not required. I expect
others to give and give, yet I find every excuse in the world
for me not to be on the giving end. We determine that Mr.
“X” is wealthy; thus, he can afford to carry the entire project
on his shoulders. Why should we participate? These
expectations lead to ingratitude.
At the end of the day, I think ingratitude is the
result of one’s inability to accept the fact that it is not all
about “him.” At the root of all ingratitude is the love of one’s
own greatness. This attitude robs one of hakoras hatov,
appreciation and gratitude to Hashem. He finds it difficult to
accept that he is really a paralytic living from neshimah

l’neshimah, breath to breath, by the grace of Hashem.
bequeathed to us; that when we stand, we stand upon
We love our own glory and prize our own selfthe shoulders of others; that we did not just happen;
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the scenario which we think we control. The first step
from it, incorporating it into the present – and never
toward paying gratitude is the realization that one is far
forgetting to offer our gratitude for that which has
from perfect and that what he has achieved has been
benefitted us.
Divinely ordained. He then realizes that every step of
 בן פארן...אלה הדברים אשר דבר משה אל כל ישראל
the way he should have taken a moment to say thank
ובין תפל ולבן וחצרת ודי זהב
you – not just for the bread (manna), but for the way it
These are the words that Moshe spoke to all Yisrael…
was served (white).
When one lives a life that is charged with
between Paran and Tofel and Lavan, and Chatzeiros and
gratitude, his attitude toward life and everything that
Di Zahav. (1:1)
he receives from it is positive. It behooves him to feel a
A person goes through life living his allotted
sense of appreciation for all and anything that has
sum of years – then he passes from this world into the
benefited him, regardless of whether it had to be
world of eternity. Those who remain, his family and
planned or not. Such a person embodies the teaching
friends, are left with one thing: memories. Yes, all that
of Horav Nachman Breslover, zl, “Gratitude rejoices
remains of a person’s life are the memories that he
with her sister, joy, and is always ready to light a candle
leaves behind. This will endure the test of time. How he
and have a party. Gratitude does not like those who are
wants to be remembered – how he will be remembered
bored, filled with despair or take life for granted.” One
– is determined by the way he has lived, by the legacy
who does not have gratitude does not live.
that he has imparted. Some leave a material/physical
Rabbi Jonathan Sacks writes about one of the
legacy – this is how they will be remembered. Others
great medical research exercises which took place in
leave a spiritual/ethical-moral legacy – this is how they
the early 1900’s. It became known as the “New Study.”
will be remembered. How do you want to be
Some 700 nuns, all members of a specific school,
remembered?
agreed to allow their records to be accessed by a
Moshe Rabbeinu left this world after a life that
research team that was doing a study on the process of
can best be described as extraordinary, one-of-a-kind,
aging and Alzheimer’s disease. At the time of the study,
seminal. Yet, no physical monument exists to his having
the participants were between the ages of 75-102.
lived: no memorial; no visible reminder of his presence
What gave this study its unique scope over
among us. All we have, as noted by Horav S. R. Hirsch,
time is that in the 1930’s the nuns (who were mostly in
zl, is the precise geographical location of the places
their 20’s) had been asked by their Mother Superior to
where he spent his final weeks, doing what he did best:
write brief biographies of their lives to indicate their
teaching Torah and giving mussar to his flock, Klal
motivation in their entrance into the convent. Sixty
Yisrael. With the passing of Moshe, all of his physical
years later, these biographies were now analyzed by
personality departed. All that was left was a
the researchers, using a system that coded positive and
description, in the most precise terms, of where the
negative emotions. They also checked the nuns’
people heard the last of his faithful words. The
emotional state when the biographies were penned.
description of the place was recorded in the Torah for
The goal was to determine whether their emotional
posterity and will be transmitted throughout the
states sixty years earlier had an effect on their health
generations. Why? Rav Hirsh explains that, if one day
today as senior citizens. Why investigate these nuns
one of the descendants of that generation (who heard
more than any other group? They had lived together
Moshe) would come to this place (described by the
under one roof for over sixty years. The study was, thus,
Torah), it may echo for him these parting words of our
not a study of random individuals; it was about a unique
quintessential leader. They will hopefully inspire him to
group, whose attitudes more or less paralleled one
follow these words faithfully.
another and who had spent most of their lives together.
Knowing that at this specific place Moshe
Now for the results: The more positive the
Rabbeinu spoke his last words to the people, reviewed
emotions – such as contentment, gratitude, happiness,
the Torah, and gave them guidance for the future is
love and hope – that the nuns had expressed sixty years
enough to guide his descendants toward maintaining a
earlier, the greater the chance that they were alive and
faithful relationship with Hashem. The “place” is
well six decades later. This led to a deeper
suffused with the holiness of Moshe’s teachings. We do
understanding of the impact of emotions on physical
not require monuments, because Moshe’s words are
health.
the greatest monument to his life. It is not the physical
We do not require the support of lessons from
entity that impresses, but rather, the spiritual
researchers or nuns to know that the quality of one’s
teachings. Years ago, I remember visiting Mesivta
life is enhanced by positive emotions. One of the
Tiferes Yerushalayim, where Horav Moshe Feinstein, zl,
seminal principles of our faith is remembering the
taught Torah and from where his teachings were
Exodus. Our religion is based upon z’chirah,
disseminated out to the world. Someone pointed out
remembrance, because, when we remember, we
Rav Moshe’s chair to me. I was overwhelmed with the
become cognizant: that what we have has been

knowledge that, from here, this chair, in this bais
hamedrash, the gadol hador taught Torah. I feel it to
this very day. A person’s greatest monument is his
legacy. Moshe Rabbeinu’s legacy was Torah. We, who
study Torah, comprise his monument.
ותשבו ותבכו לפני ד' ולא שמע ד' בקלכם ולא האזין
אליכם
Then you retreated and wept before Hashem, but
Hashem did not listen to your voice and He did not
hearken to you. (1:45)
When you offend someone and all he wants as
penance is to see that you are remorseful – is that too
much to ask? What if, instead of remorse, you ignore
him, thereby compounding the pain: would you be
upset if he became angry with you? Would you think
less of him if he punished you as a way of getting you to
acknowledge your transgression? If so, why is Hashem
any different? We act inappropriately; we offend;
compound our sin by ignoring our infraction; then we
become upset when He punishes us. Obviously, I am
leading up to something. Let us look at the above pasuk.
The meraglim debacle takes up much of the
first perek, chapter, of our parsha. Moshe Rabbeinu is
rebuking the people and reviewing the odiousness of
their sin. He recounts Hashem’s reaction to the nation’s
ingratitude, swearing that the entire generation would
end their lives in the wilderness. These people shunned
Eretz Yisrael. They would never live to see it.
Understandably, the nation was brokenhearted. In an
attempt to demonstrate their willingness to go into
battle, they attempted to force the issue by ascending
the mountain and waging war with the Emoriim.
Hashem “stood His ground.” He was not
helping them, because He had said that they were no
longer welcome in Eretz Yisrael. The Emoriim came at
them, pursuing them until Chormah. The people now
cried (too little too late). Hashem refused to listen,
because they had catalyzed this themselves. It was their
fault. In addressing Hashem’s reaction to Klal Yisrael,
Rashi explains, “You made Hashem’s attribute of Mercy
as if it were cruel.” In other words, it appeared as if
Hashem were turning a deaf ear to their pleas. Rather
than show them mercy, it appeared as if He were acting
to them in the opposite – totally atypical – manner.
Rashi’s statement has powerful implications.
Horav Avraham Pam, zl (quoted by Rav Sholom Smith
in Messages from Rav Pam), spoke about these
implications in a pre-Neilah address. When a person
sins, he must perform teshuvah. There is no avoiding it.
To ignore the fundamental principle of teshuvah is a
gross error. Rather than receive Hashem’s blessing, he
has compounded his previous sin. As a result, his
punishment will be magnified, making it appear as if
Hashem is acting cruelly towards him, when, in fact, he
brought it upon himself by not expunging the sin when
he had the opportunity.
Everybody makes mistakes; nobody is perfect.
When we sin, we force Hashem to punish us. We cause
Him to hold back on His infinite mercy, because we do
not deserve it. When He punishes us, however, our
immediate reaction is: How cruel! How could He do this

to us? In reality, we are the cause of this punishment.
The punishment is only a reaction to our misbehavior
that was compounded by our ignoring the sin.
It is a common mistake in life. We work for a
boss. We play games at work, shirk our responsibility,
ignore our obligations, etc. The obvious reaction of a
responsible boss is to punish in some manner. The boss,
however, is a kind-hearted, decent, benevolent man
who understands that workers will play games at times.
He allows time for him to acknowledge the error, to
show some form of remorse, and, in some manner, to
repent. The worker continues with his immature,
nonsensical behavior, shirking responsibility, showing
his boss that he does not care. Now – when the boss
becomes fed up and fires the worker, he suddenly
becomes heartless, cruel, etc. We have all been witness
to such a scenario. The only one who is heartless and
cruel is the worker – to himself – and, by extension, to
his boss, because now the boss looks bad for taking
action against the “beleaguered” worker.
 אתם עוברים בגבול אחיכם בני...רב לכם סב את ההר הזה
 אל תתגרו בם...עשיו
Enough of your circling this mountain… you are passing
through the boundary of your brothers, Bnei Eisav… you
shall not provoke them. (2:3,5)
Chazal (Midrash Rabbah 1:15) relate that
when Klal Yisrael was about to wage war against the
descendants of Eisav, Hashem showed Moshe
Rabbeinu the mountain where the Avos, Patriarchs,
were buried. Moshe understood that the location of
the burial place prevented Klal Yisrael from battling
Eisav. Apparently, it was in Eisav’s zechus, merit, for
honoring Yitzchak Avinu (and by extension Avraham
Avinu). This is the meaning of Rav lachem sov es hahar
hazeh; “Enough of your circling this mountain.” This
means the mountain provides a reason to consider
Eisav to be off limits. This was all the result of his Kibbud
Av.
Another Midrash (Tanchuma Kedoshim 15)
seems to present an additional reason for protecting
Eisav from Klal Yisrael. The Midrash notes that Hashem
never withheld reward from a person – regardless of his
negative spiritual, ethical or moral standing. We see
this from Eisav who emitted three tears when he heard
that he lost out on his father’s blessings (actually it was
only two tears, since the third tear remained welled up
in his eye). Chazal imply that Eisav’s tears earned him
the reward of good fortune.
Horav A. Henoch Leibowitz, zl, reconciles both
Midrashim, suggesting that Eisav’s reward for honoring
his father was augmented when he cried three times. It
was because Eisav honored his father that he realized
the significance of the blessings – which catalyzed his
tears upon losing the blessings. Thus, the tears elevate
the Kibbud Av, which earned him and his descendants’
protection from the Jews. The Rosh Yeshivah derives a
powerful lesson from here. Eisav warranted the
blessings due to his extraordinary commitment to the
mitzvah of honoring his parents. When he saw that he
lost the blessings, he became emotional and emitted
three tears. The pain that Eisav expressed over losing

