evil manner towards us. That is Amalek. He is always
preparing for war against us. Amalek does not have any
other enemies – only Jews. Why? Because we are
Hashem’s chosen People. We are His agents in this world.
Actually, Amalek wants to battle Hashem, but since he
cannot, he takes out his animus on us – Hashem’s children.
How do we see this from his actions? What did
he do that indicated his unparalleled evil, his unmitigated
hatred for Hashem’s People? I think the answer lies in his
approach to war. Every nation that goes into battle wants
to win. It certainly does not want to lose. Amalek,
however, does not care. He just wants to hurt us. He is
neither affected by loss, nor does he expect to destroy our
People. He simply wants to weaken us, to destroy our
pride, our power, our dignity. He is not interested in land,
nor does he need to rack up large numbers of casualties.
He knows that he will not emerge victorious, but he also
knows that we will be weakened by his assault. That makes
it all worthwhile. This is the definition of evil incarnate. Not
someone who is out to win, to destroy, but someone who
battles out of hatred, who just wants to inflict pain and
weaken the enemy. By destroying Jewish resolve and
undermining our faith in Hashem, he impugns our national
esteem.
Amalek’s hatred of Judaism is irrational – or so it
seems. There is a reason, but I am sure that Amalek
realizes that he has been chosen to be the whip of antiSemitism, the representative of Eisav sonei l’Yaakov; Eisav
hates Yaakov. Eisav requires no excuse, no license to hate
Yaakov. Surrendering to Eisav will not make him decrease
his animus. It will certainly lower his opinion of us and
diminish our own self-esteem. The only way Yaakov/Jews
can battle Eisav – and triumph – is by maintaining their
Jewish pride, which can only be derived by adhering to
Torah and mitzvos. All of the conferences and interfaith
forums will only belittle us in their eyes and fuel the fires
of hatred which they harbor anyway.
A very telling anecdote underscores this idea. It
was 1940, during World War II Berlin. Jews were not the
most favorite people. Whenever a Jew was compelled to
walk outside, he knew that his life was in mortal danger.
An elderly Jew needed to go out. Soon he was surrounded
by a group of Nazi ruffians. “All right, Jew boy,” they said,
“who started the war?”
The Jew was frightened. He knew quite well that
the wrong answer would send him to the hospital – or
worse. He was, however, not a fool. “The Jews,” he
screamed, “and the motorcyclists.”
The ruffians could not understand his reply.
“Why the motorcyclists?” they asked. “Why the Jews?” he
countered.
Amalek’s hatred is irrational, nonsensical and
unwarranted. Perhaps, deep down in his messed-up
psyche, he realized that he was the product of the union
between Timna, a pagan who was not accepted for
conversion by the Patriarchs, and Elifaz, the son of Eisav.

Furthermore, Elifaz did not marry her, she was his
concubine. Apparently, growing up with such ignominious
lineage can damage a person’s ability to be rational.

Va’ani Tefillah
 – וכל אויביך מהרה יכרתוV’Chol oyivecha meheirah
yikareisu. And all your enemies shall be cut down soon.
First and foremost: Your enemies are our
enemies – and vice versa. Horav Shimon Schwab, zl,
observes that the degree of animus manifested towards
us by our enemies varies according to the enemy:
Nechshavnu ka’tzon latevach yuval, laharog l’abeid,
l’makah, u’l’cherpah, “We have been viewed as sheep for
the slaughter.” Obviously, these are our biggest enemies.
They want total annihilation. Nothing less will suffice.
L’abeid, others are not as violent. To them, we are a nation
who would best be lost. They want us out of the way.
L’makah, this group does not mind having us around – as
long as they can hurt us. They want us to be the world’s
punching bag. They know that we benefit them,
something which probably adds to their hatred of us. Keep
them – but put them in their place by hurting them
physically. As long as they can beat up on us whenever
they please, we might as well be kept around. L’cherpah,
this group wants to hurt us by humiliating us. They want
to denigrate us, so that they can feel superior to us. The
Rav concludes with the lament that the oyvei Yisrael, of
whatever ilk, will not go away quickly on their own. We can
only pray that they be removed in the very near future.
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Parashas Ki Seitzei

תשע"ח

כי יהיה לאיש בן סורר ומורה איננו שמע בקול אביו
ובקול אמו
If a man will have a wayward and rebellious son, who
does not hearken to the voice of his father and the voice
of his mother. (21:18)
Concerning the incident of the ben sorer
u’moreh, the wayward son, and its accompanying laws
causes one to pause and ask: Why? This could never
happen. Why take up precious space to write about a
wayward son that (according to the demanding laws that
accompany it) has characteristics which are not likely to
develop. D’rosh u’sekabel s’char, “Learn and you will
receive reward”: Probably the greatest reward will be
derived from learning it properly – with a focus on one’s
parenting. This way, he will not have to address such a
child personally. Having said this, we turn to one of the
more well-known questions that abound concerning the
ben sorer. Why is he nidon al shem sofo, “judged according
to his egregious end”? Whatever happened to the rule of
ba’asher hu sham, “as he is there?” Hagar was sent away,
together with her son Yishmael, so that he would not
influence or harm Yitzchak Avinu. While in the wilderness,
Yishmael cried out in pain. Hashem listened. Why? Were
he to die now, he would not become the progenitor of his
descendants who would be destined to persecute Klal
Yisrael. Just imagine if we would not have had to contend
with bnei Yishmael throughout the last millennia. Hashem
said, Baasher hu sham, “As he is there now.” Today,
Yishmael is not a problem. Tomorrow is a different issue.
We do not punish today for tomorrow. What distinguished
Yishmael from the ben sorer?
The simplest answer, which is echoed by many
commentators, is that Yishmael had done no wrong. His
descendants were a different story. The ben sorer,
however, has already perpetrated acts of spiritual
abandon that foreshadow the future. He is evil today.
“What might happen tomorrow?” should be rephrased to
– “What will happen tomorrow?”
Targum Yonasan ben Uziel writes that Hashem
did not judge Yishmael for his ignominious future
treatment of the Jews due to the z’chus, merit, of Avraham
Avinu. Hashem had promised him that he (Avraham)
would be the progenitor of a great (in size) nation.
Avraham saved Yishmael. Furthermore, Targum Yonasan
writes that the ben sorer was the product of a union
between a Jewish soldier and yefas toar, gentile captive,
who captivated him with her physical appearance. Such a

פרשת כי תצא

marriage will not produce a child that will repent his evil
ways. The cards are stacked against the ben sorer.
Horav Yitzchak Ezrachi, Shlita, observes that the
ben sorer’s parents declare, B’neinu zeh eino shomea
b’koleinu, “This son does not listen to us. Someone who does
not listen is incapable of changing his ways. We can talk to
him until we turn blue. It will be a waste of time, because he
does not listen”. He is either incapable of listening or has no
desire to do so. The words of inspiration fall on deaf ears. He
will never come back. Yishmael had done nothing wrong –
and, even if he had proved himself worthy of his ignoble
future lineage, who is to say that Yishmael himself had a
hearing deficiency?
Perhaps we might add another distinction between
Yishmael and the ben sorer. Yishmael cried out. He was in
pain, so he cried. He was not emotionless. When he hurt he
cried out for help: “Please!” The ben sorer took no initiative
to ask for help. For whatever reason, he did not seem to
care. One who does not reach out is not interested. Words
of inspiration have to light somewhere. If one does not show
emotion, it suggests that he has no heart.
Why does the ben sorer not hear? Hearing is one
thing; and applying what one has heard to himself is quite
another. In order for the words that one hears to be
internalized in his psyche, he must hear with his heart. Ears
are nothing more than a medium through which sound
passes in transition to the heart. If one’s heart has turned to
stone, if it has lost all sense of emotion, then the sounds
picked up by the ears have nowhere to go. The result is the
ben sorer, who does not listen to the voice of his parents.
כי יקרא קן צפור לפניך בדרך בכל עץ או על הארץ אפרחים או
ביצים והאם רבצת על האפרחים או על הביצים לא תקח האם על
הבנים
If a bird’s nest happens to be before you on your way, on
a tree or on the ground – young birds or eggs – and the
mother is roosting on the young birds or the eggs, you
shall not take the mother with the young. (22:6)
The laws of shiluach hakein, sending away an
ownerless bird which is roosting on her young, is a mitzvah
for which a number of humanistic “rationales” are
suggested. Obviously, these explanations are primarily for
us, human beings, with our mortal minds, so that we have
an understanding of a mitzvah which seems to be simple to
perform and carries with it the awesome reward of
longevity. Like everything else in the Torah, there is also a

homiletic and esoteric side to it, which often sheds a
with a long, white beard was brought to the camp.
completely new perspective on the mitzvah.
Apparently, his religious activities were considered
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first+972
is lsarusa
d’l’eila, from
was too valuable a gift to accept without some form of
Above; Hashem sends a feeling of inspiration to a person
payment – and he had nothing. Burchis replied, “This is not
who has done nothing to elicit this inspiration. He is
a gift. It is payment.”
“turned on” by Heaven. The second is isarusa d’letata, an
“Payment for what?” asked the Jew.
inspiration which comes from below; he is inspired on his
“Do you know my name?” Burchis asked. “It is
own by something, by a choice that he makes. Hashem
Burchis, which is a contraction of the words Baruch
then supplements his inspiration as it is written in Sefer
Hashem. I am a descendent of the holy Rav Levi Yitzchak
Daniel (2:21) that Hashem – Yaheiv chochmasa l’chakimin,
Berditchiver. Sadly, over the generations, my part of the
“He gives wisdom to the wise.” (Why the wise? Because
family assimilated, chasing after the wild promises
they know what to do with this wisdom.) When a person
proffered by the new, exciting movements that took the
achieves wisdom on his own, he thereby elicits additional
world by storm. I once believed that Communism was the
wisdom from Above. Obviously, Hashem derives greater
cure for all of the world’s ills. Now, I see it a malignant
pleasure from he who is personally aroused from below.
growth that metastasizes and eats up your very life. I am
He achieved it on his own; thus, he is deserving of
an old man who must atone for his sins. You must help me
Hashem’s recognition and help to achieve even greater
‘return’ home. The prune butter is my payment for
spiritual heights.
imposing on you.”
At times, Hashem sends inspiration to a person,
“I will be honored to help you – and I require no
who, like an infant, lacks the wisdom to seek it himself. He
payment. It is a privilege to help a fellow Jew. How can I
does, of course, prefer that a person be self-inspired, his
help you?” the religious Jew asked.
inspiration originating from below, such that it be earned
“I am ignorant, “Burchis began. “I cannot daven.
and deserved. David Hamelech says in Sefer Tehillim
I would like to pray in the original text, but I barely know
(108:3), A’irah shachar, “I will awaken the dawn.” Dawn is
Aleph Bais. I cannot read. Please teach me a short tefillah,
the symbol of wisdom and enlightenment. It is far better,
prayer, so that in the darkness of my solitude, I can reach
says the Berditchever, to precede the dawn, to discover
out to Hashem in accordance with the traditions of my
wisdom within the darkness, thus stimulating the dawn,
forebearers. I have no merits of my own, but if I can in
rather than to be awakened from a dark slumber by the
some way connect to the merits of my ancestors… To do
dawn.
this, I must be able to speak in their language, to say what
This is the spiritual message of the pasuk
they would have said. Please teach me.”
concerning shiluach hakein. “If you encounter a kan
For the next few days, the religious Jew with the
tzippor, bird’s nest” – this refers to a spiritual awakening,
long, flowing white beard and the professor sat together
tzippor being a cognate of the Aramaic tzafra, which
attempting to learn the Shema – which is the staple of
means dawn; if you suddenly sense an inspiration that
every Jew. Unfortunately, the professor had difficulty
comes upon you “along the way” – a reference to the path
forming the words coherently. They were both becoming
of righteousness, the road towards spiritual ascendency;
frustrated. Finally, the religious Jew asked Burchis, “Do
“or on a tree” – referring to the tree of life, and the mother
you speak Yiddish?” “Yes,” he replied. “Then I will teach
is roosting over the fledglings; referring to the Shechinah,
you a tefillah, prayer, in Yiddish. It is simple, but it touches
Who is sending down the inspiration from Above, because
upon the bare essentials. Say, ‘Ribono Shel Olam, in the
the fledglings are incapable of acquiring wisdom on their
merit of Levi Yitzchak ben Sorah Sasha (the Berditchiver),
own. “Send away the mother and take the young for
please forgive my sins, and bring the Jewish People out of
yourself” – this means take this inspiration from Above as
exile and into Your holy Presence.’” The professor
a sign that you lack the wisdom to seek inspiration on your
repeated the prayer a number of times until he had it
own; thus, you should make the effort to pursue
down flawlessly. Then the professor embraced and kissed
inspiration through your own means.
his “rebbe.”
While there is no question that allowing Hashem
A few days later, Professor Burchis passed away
to take the lead and inspire from Above is a lofty
peacefully in his sleep. His teshuvah was isarusa d’letata.
madreigah, spiritual plateau, it pales in contrast to the
He inspired himself to return home when he realized how
individual that inspires himself to come closer to Hashem.
far he had wandered – and what a waste it had been. His
One of the more eminent Jewish members of the
last days on this world earned him a place among the
Communist party was Professor Burchis. Like so many
sincere baalei teshuvah who have returned home. The
others, he thought that sicophanting to reshaim, wicked,
light is always on, and the door is always open. You do not
evil people, would get them ahead, he fell into disfavor
even have to knock. Just come in and make yourself
with dictator Stalin, and he was sent to a Siberian prison
comfortable. After all – it is your home.
camp. Although a prisoner, he was recognized by the
prison authorities and guards as a “distinguished” inmate.
As such, he was accorded favors, like a lighter work load,
and he was permitted food packages from his family in
Moscow. During Burchis’ internment, an Orthodox Jew

... וכתב לה ספר כריתות...והיה אם לא תמצא חן בעיניו
ושלחה מביתו
And it will be that she will not find favor in his eyes…
and he wrote her a bill of divorce… and sent her from
his house. (24:1)
At the end of Meseches Gittin, the Talmud states:
“One who divorces his first wife – even the Mizbayach,
Altar, sheds tears over this.” Why do Chazal underscore
the Mizbayach as the object that weeps? Why not the
Heavens, the oceans, the trees – indeed, everything in the
world? Why specifically the Altar? Horav Avraham
Benuchovski, zl, explains this based upon the meaning of
Hashem’s declaration (prior to the creation of Chavah): Lo
tov hayos ha’adam levado. E’eseh lo eizar k’negdo, “It is
not tov, good, that man is alone. I will make for him an
eizar, helpmate, opposite him” (Bereishis 2:18) “for him.”
The commentators, each in his own way, have offered
meaningful explanations for this seminal pasuk, which
defines the raison d’etre for marriage, and, hence, the
foundation and principles upon which a good marriage
should stand.
The simple explanation is based upon need. If a
man would be alone, who would address his needs?
Obviously, such an explanation will not garner much
spousal support. A wife is a partner/companion for life –
not a servant.
The Kli Yakar maintains that the Torah is teaching
us a powerful lesson concerning the meaning of tov, good.
A person who is alone – to whom is he good? Even if he
senses himself to be a good, caring person, this is
wonderful, but if he is alone, how will this goodness and
caring manifest itself? Therefore, Hashem created an eizar
k’negdo, a helpmate standing opposite him, to determine
exactly for whom he cares. Where is his goodness
directed: toward his spouse; or toward himself?
The Rosh Yeshivah cites the Rambam (Hilchos
Ishus 15:19), who is very definitive in spelling out (what
the Rosh Yeshivah derives as) seven klalim, principles of
marriage. Rambam writes: “Our sages have instructed us
that a man should honor his wife more than himself and
love her equal to himself (apparently there is little
question concerning how much a person loves himself). He
should spend money for her food; he should not allow fear
to reign in his house; he should speak pleasantly to her;
and he should not be a depressed or angry (bitter) person.
If he sticks to this, he should have a good marriage. [This,
of course, does not negate the wife’s role in maintaining
marital harmony. A shrew can have a deleterious effect on
a marriage – regardless how good, patient and loving the
husband may be.]
In sum: Rambam enumerates seven principles:
1) Kavod, honor, must supersede even that what he wants,
expects and demands for himself. 2) Regesh, sensitivity,
feeling of love for his spouse, at least equal to that of
himself. 3) Spend money; do not be picayune with regard
to your wife. 4) Do not sow fear in the home; a wife should
not fear her husband. 5) Speak softly and pleasantly. 6) Do
not be depressed and bitter. 7) Do not be an angry person.
The Rosh Yeshivah observes that each and every
one of these principles is a rule which applies to

relationships between two people. A person who lives
alone, a hermit, or someone on an island has nothing to
worry about, because he has no one whom he might
offend, no one to honor, no one to whom to be sensitive.
There is only one object in this world that gives and gives
and never takes anything in return. The Mizbayach.
Heaven produces rain from moisture which seed the
clouds; the earth produces its crops once it receives rain.
A tree produces fruit once it is irrigated. The Mizbayach
served as the place where the offerings were brought. It
gives, but does not receive anything for itself. The blood
that is sprayed, and the incense that is burnt on it is not
for it, but rather, for the purpose of the korbanos,
offerings.
When the Mizbayach “hears” that a Jew divorced
his first wife, the Mizbayach is saddened and becomes
morose to the point of expressing emotion. Why? The
Mizbayach declares, “Had he (the husband) looked at me,
it never would have come to a get, divorce.” The
Mizbayach cries because, unlike anything else, it knows
the feeling of being alone, of giving and giving and not
receiving anything in return. One who divorces obviously
has reached such a low point in his marital relationship
that it is better not to have tov, to be alone. That is a
reason for crying.
זכור את אשר עשה לך עמלך
Remember what Amalek did to you. (25:17)
What did Amalek really do to us? They came
after us three times: in Refidim; the Maapilim, after the
spies; following the death of Aharon HaKohen. There were
casualties, and every Jewish soul whose life is cut short is
worth all of our enemy – and more. Nonetheless, we have
been persecuted and hounded, murdered like animals led
to the slaughter; from the Egyptians who persecuted us for
210 years, who slaughtered our babies, to Titus,
Nevuchadnetzer, Crusades, Inquisition, hundreds of
pogroms, Chemelniki, and finally the cataclysmic
Holocaust, which destroyed one third of our nation – yet
we are not enjoined to remember for posterity what they
did to us. Amalek, however, we must remember – never
forget what he did. What is it about Amalek that earns him
the ignominious title of archenemy of the Jewish People –
enemy of Hashem?
Horav Elchanan Sorotzkin, zl, posits that
Amalek’s actions against our People are not to be viewed
as some historical occurrence. When we are told to
remember Amalek, it is not for us to think about Amalek
of the past, but rather, Amalek of the present. The war
against Amalek continues to rage to this very day. This is
why we should not forget, because, when we forget, we
fall prey to him. We are enjoined to take no prisoners in
this war. Amalek is evil incarnate, an evil that is infectious,
an evil that will eat away at us until it destroys us. By
remembering what he did, we acknowledge his evil; thus,
we are on the lookout in order to be prepared for an
attack.
In other words, Amalek is not simply a nation. He
represents a concept, an enemy that can conceal himself
behind various facades. He could even be someone whom
we know, whom we would never suspect would act in an

