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much underscores the importance of viewing each person as an
individual with unique talents and needs. Hashem's blessings are
by Rabbi Yaakov Blau
tailored to fit each person's particular situation, and we should
strive to deal with each other in a similar fashion. At the same
Parashat Naso records the Birkat Kohanim (6:22-27), the exact time, may we all have the inner resolve to appreciate our own
words that the Kohanim are supposed to use to bless the Jewish individuality, and not constantly measure ourselves against
people. The nature of this blessing is somewhat ambiguous. The others in an unhealthy manner.
first verse simply states ‚Yevarechecha Hashem VeYishmerecha,‛
‚Hashem will bless you and protect you.‛ Rashi (6:24 s.v.
Yevarechecha) explains that this first Pasuk means that Hashem
by Yonason Rutta (‘20)
should watch over our money. He claims that the verse should be
understood as blessing our assets and that the ‚watching over‛
In Parashat Naso, the Torah presents both the Mitzvot of
entails Hashem preventing thieves from stealing our possessions.
Sotah and Nazir. Rashi (Bamidbar 6:2 s.v. Ki Yafli) cites the
He continues that only HaKadosh Baruch Hu can watch over a
Gemara (Sotah 2a), which explains the juxtaposition of these two
gift once it has been given.
concepts as follows: “anyone who sees a Sotah in her disgrace as she
The Netziv, in his commentary Ha’Amek Davar, has a
undergoes the rite of the bitter water should renounce wine, as wine is
broader understanding of both parts of the Pasuk. He interprets
one of the causes of sexual transgression, as it loosens inhibitions.” 1
the blessing as one that manifests uniquely for different
Seemingly, one who witnesses the Sotah procedure is expected to
individuals. For some, the blessing is for their continued success
abstain from wine. Why is Nezirut the appropriate response to
in Torah learning, for others it is monetary (hopefully both can be
such an exposure?
true for the same person). While he offers only those two
The Torah (BeMidbar 6:2) states, ‛Dabeir El Bnei Yisrael
examples, he ostensibly means to include any of a person’s
Ve’Amarta Aleihem Ish O Ishah Ki Yafli Lindor Neder Nazir Lehazir
endeavors. He explains the second half of the Pasuk, that Hashem
LaHashem‚, ‚Speak to the Children of Israel and say to them: A
should watch over us, in a twofold manner. Firstly, like Rashi's
man or woman who specify a Nazirite vow to become a Nazirite
understanding, he explains that the second half is blessing that
to HaShem‚ . The Kli Yakar (6:2) explains the words ‘Ki Yafli’ in
we should not lose what was was promised in the first half of the
three ways. The first explanation is that ‘Yafli’ is a term that refers
Pasuk. However, based on his expansive understanding of that
to Havdalah, or separation. He explains that when one ingests
first half, he broadens the second half as well. A person could
wine, they become unable to differentiate between Kodesh and
potentially forget his learning or lose his money; divine aid is
Chol. He bases this on the juxtaposition of two Pesukim in the
needed to prevent that from happening. The Netziv takes the
10th Perek of Sefer VaYikra. VaYikra 10:9 states,‛Yayin VeSheichar
blessing one step further, and claims that, at times, the blessing
Al Teisht Atah UVanecha Itach BeVo’achem El Ohel Mo’ed V’Lo
itself can turn into a negative. Success in learning can lead to
Tamutu‛, ‚Do not drink neither wine nor liquor, you or your sons
arrogance (such as, Korach and Navot). The Kohanim are blessing
with you, when you enter the Tent of Meeting, so that you shall
us that the good things bestowed upon us should not change our
not die‛, and then the next Pasuk states,‛ ULaHavdil Bein
character in a negative fashion.
HaKodesh UVein HaChol Uvein HaTamei UVein HaTahor‛, ‚And to
I believe that we can extend the Netziv's very individualistic
differentiate between holy and profane, and between impure and
approach to the final Pasuk of the blessing as well as well. Pasuk
pure‛. Thus, drinking is associated with a lack of differentiation
26 states that Hashem should grant us peace, and the Netziv
between the holy and profane.
explains that without peace, all the other blessings are worthless.
The second explanation of the Kli Yakar is that ‘Yafli’ is a
Perhaps, in a slightly different vein, we can argue that the
term of self-denial from worldly pleasures, of which wine is a
‚peace‛ that we are requesting is for people to be at peace with
primary example. He cites a Pasuk in Sefer Shoftim (13:18) where
themselves and where they are in life. The Netziv's approach very
Mano’ach, Shimshon’s father, asks the angel who announced
Shimshon’s birth to tell him his name: ‚VaYomer Lo Malach
Kol Torah is a community-wide publication that relies on the
Hashem Lamah Zeh Tishal Lishmi VeHu Feli‛, ‚And the angel of Ggenerous donations of our friends and family in the
d said to him, ‘Why should you inquire after my name? And it is
community for its continuous existence. To sponsor an issue
Feli‛. The Kli Yakar explains that the reason for an angel’s name
in memory of a loved one, in honor of a joyous occasion, or
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is based on their mission (e.g. Refael, named after Refu’ah,
meaning healing, is the angel of healing). Since the angel
who talked to Manoach said his name was Feli, his mission
was to announce that Manoach’s child would be a Nazir,
someone who would be distinct (‘Muflah’ in Hebrew) and
separated from all of the materialism of the world.
The third explanation is that ‘Yafli’ refers to separation
from others. The Kli Yakar cites the Gemara (Nedarim 22a)
which compares one who took a Neder to a person who
constructed a Bamah (a private altar), and brought
Korbanot on it. Pairing that with the another statement of
Chazal (Nedarim 10a), that ‚anyone who becomes a Nazir
is called a sinner‛, the Kli Yakar explains that the Pasuk
uses the word ‘Yafli’ to say that a Nazir sins because he
excludes himself from the community and takes upon
himself stringencies regarding which everyone else is
lenient. That is why his Neder is comparable to a Bamah;
he excludes himself from bringing Korbanot with the
community and instead erects his own private altar.
What is the correlation between these three
explanations of the Kli Yakar? Why did he have to offer
three different explanations to one Pasuk? Permit me to
answer this question with a thought of my own. When a
person drinks, his thoughts and logic are dulled, leading to
faulty judgment. To a dedicated Jew, the deterioration of
one’s mental psyche is as atrocious as losing one’s sight or
limbs. The Kli Yakar understands the ingestion of wine as a
Halachic ‘slippery slope’, on which the institution of
Nezirut acts as an emergency brake. When we drink, we
lose our ability to be Mavdil Bein Kodesh L’Chol, and our
priorities and senses become unbalanced to the point
where we completely lack a sense of distinction between
the physical and spiritual. We start continuously gorging
ourselves on worldly pleasures, and forget about
everything else, to the point that we remove ourselves from
our community, and become slaves to our desires.
Therefore, when one recognizes that they lack this integral
distinction, the Torah states that he or she should be
Nodeir L’Hazir L’Hashem-- they should set themselves
aside for Hashem. The Kli Yakar proposes these three
specific explanations, perhaps, to say that the Nazir process
is for the purpose of reforming one’s ways. May we all,
with G-d’s help, conquer our desires and reform our
mindset to one of pure spirituality.

dedication of the Mishkan. However, it seems to be that there is
an overarching motif in the Parashah: individuals who are unique
from masses.
The types of uniqueness in Naso can be neatly divided
into two categories: those which are ingrained in the person and
those that he can bring upon himself. Inborn traits are ones that a
person is born with; in the Parashah, they are the Levi’im, the
Kohanim, and the Nesi’im. The Torah provides two examples of
the second type of uniqueness, which are earned through a
person’s actions-- the Sotah and the Nazir. The Sotah earned her
title by acting promiscuously, as defined by the Halachah. The
Nazir, in contrast, is simply a person who decided to become a
Nazir. After the recitation of a few words, he becomes obligated
in the prohibitions and sanctity of Nezirut.
This is especially startling when many aspects of a Nazir
can be compared to the Kohen Gadol-- the only person who can
ever enter the Kodesh Kadashim. Both cannot drink wine, though
for the Kohen Gadol, this is only during active duty. Both have
restrictions on their hair; a Nazir must not cut it, while the High
Priest must keep it presentable. Neither can be Mitamei
LeMeitim, even for a close relative. Finally, both are described as
wearing the ‚Neizer HaKodesh,‛ or holy crown; by the Kohen
Gadol, this refers to the Tzitz and the anointing oil, while by a
Nazir, it refers to his overgrown hair.
Although there are many similarities between a Nazir
and the Kohen Gadol, there are also many differences, and these
can help teach the underlying differences between them. A Kohen
Gadol must abstain from wine only before service in the Temple,
while a Nazir can never imbibe this beverage during his term. A
Kohen Gadol may marry only a virgin, while a Nazir has no such
restriction. While a Nazir cannot cut his hair, the High Priest,
according to Rashi (VaYikra 21:10), cannot let it grow for more
than 30 days without cutting it, which, incidentally, is the
minimum amount of time that one can be a Nazir.
Perhaps this shows the underlying reasons for all these
differences: the Kohen Gadol is a representative of the people,
while the Nazir is secluded. The Kohen Gadol must keep his hair
short and presentable, the antithesis of one in the state of
mourning, who must let his hair grow. The Kohen Gadol must
also marry only a woman who is a virgin; perhaps this is because
we do not want people speaking badly about his wife, thereby
tarnishing his public image, whereas the Nazir has no such public
image that must be upheld. In addition, the Kohen must also be
married within a year of appointment, as, according to Yoma 1:1,
he must have a wife to do the Yom Kippur service, and ‘Af Ishah
Acheret Matkinin Lo‛, we even prepare for him another wife. In
the Yom Kippur service, his actions result in the atonement of the
entire nation.
by Shimmy Greengart (‘21)
As opposed to the Kohen whose job has him rapt in the
duties of society, the Nazir’s prohibitions cause him to withdraw
This week’s Parashah, Parashat Naso, contains a from society. If you picture in your head a savage barbarian, it is
plethora of topics. It begins with the census of Sheivet Levi, likely a man with long, disheveled hair. Since he cannot ever
and continues with the Sotah, Nazir, and the offerings of drink wine, he cannot fully involve himself in social gatherings.
the Nesi’im. At first glance, these topics do not seem to He also would be uncomfortable inviting people to his house for
have much to do with each other; one is about a husband Shabbat, since he would not be making Kiddush or Havdalah on
thinking his wife is unfaithful, while another discusses the a grape product. But perhaps there is a reason for all this.

Not Everyone is Special, but Anyone
Can Be

Perhaps the Kohen Gadol is meant to be a communal
leader, while a Nazir can be anyone. The Kohen Gadol is
supposed to be the representative between the nation and
HaShem on Yom Kippur. If the people do not respect him, how
can he fulfill his role? Perhaps that is also why the Kohanim are
all male, who traditionally assumed the roles of leadership. The
Nazir, however, can be anyone - the Torah explicitly says that
both men and women can become Nezirim. It does not require
you to be descended from any specific group, like Kehunah
requires. Any committed individual is eligible.
A Nazir can be anyone, and when he completes his term,
according to the Sforno (BeMidbar 6:13), there is no one greater
than he. Clearly, while the Nazir and Kohen Gadol share a variety
of qualities, their roles are different.

Chapter 39, Section 10); he writes that whenever Sirchot are
forbidden, there is no difference if the Sircha is as thin as a
strand of hair, or if it is thick and strong. Others claim if
someone rubs the Sircha and if it is removed, they assume
that there is room for leniency. From the Shulchan Aruch’s
perspective, anyone who does so, is essentially
feeding Tereifot to the Jewish nation.
Nevertheless, the Rama (ibid. Section 13), whose rulings
are followed by Ashkenazic Jews, rules as follows: ‚Some6
permit mashing Sirchot and rubbing them off of the animal,
and they claim that an actual Sircha (the forbidden kind and
not merely mucus) cannot be disconnected even if one rubs
it all days long. Thus, if it is indeed removed after being
mashed, we rule leniently and assume it to be mucus and
not a Sircha. Although this is a great leniency, this is already
the established custom in these countries; one need not
protest this custom, for they have on whom to rely7.‛
One of the most fundamental issues which Maran
Rabbeinu Ovadia Yosef zt”l instituted for Sephardic Jewry
all over the world, was not to purchase meat unless it was
by Rabbi Chaim Jachter
truly ‚Chalak‛ or ‚Glatt‛ according to the Beit Yosef’s
An important lesson for Jewish Unity may be gleaned standards. Since according to the majority of the Poskim,
from Chacham Ovadia Yosef’s approach to the issue of Chalak, or including the Shulchan Aruch, this issue borders on a
Glatt Kosher Meat. On the one hand, Chacham Ovadia was possible Torah prohibition of consuming Tereifot.
We should clarify that Chalak Beit Yosef standards
insistent that Sephardic Jews should make every effort to
are
stricter
than the Ashkenazic standards for Glatt Kosher
purchase meat that is Chalak or Glatt by Sephardic standards
meat.
Ashkenazic
Jews regard meat as Glatt Kosher if one or
(Teshuvot Yabia Omer 5: Yoreh Deah 3 and Teshuvot Yechave
Da’at 3:56). Chacham Ovadia’s grandson Rav Yaakov Sasson two negligible and easily removable Sirchot are found on
the lung8. This does not meet the standard of Chalak Beit
explains the issue in the Halacha Yomit of May 11, 20152.
Yosef.
Chacham Ovadia championed adopting the Chalak Beit
Sephardic Jews Should be Strict for Chalak Beit Yosef
One of the blemishes which render an animal forbidden for Yosef standard as another example of ‚HaChazarat Atarah
consumption as a Tereifah3 are ‚Sirchot‛ (adhesions that cross the L’Yeshona‛, restoring the *Sephardic+ crown to its original
lung from side to side and resemble scabs; if there are Sirchot on glory. Interestingly, after learning the Teshuva in Yehave
the lungs, this is a sign that there was once a hole in that area that Da’at with my friend Dr. David Serur in 1986, we met with
was later sealed by this Sircha4). When checking for Sirchot, there
are specific problematic Sirchot that raise questions of whether or 6
The primary source of this leniency is the Rosh (Chullin 3:14).
not the animal can be rendered kosher.
7
Although the Rama expresses considerable hesitation about this
Maran Rabbeinu Yosef Karo zt”l follows Teshuvot Rashba5 leniency, the Shach (Y.D. 39:33) strongly endorses this approach. He
(304) and rules strictly in his Shulchan Aruch (Yoreh De’ah, writes (citing the Maharshal (Chullin 3:25) that this approach is

Glatt Kosher: A Jewish Unity Lesson
from Chacham Ovadia Yosef and Chalak Beit
Yosef

2

For the full essay see
http://halachayomit.co.il/en/ReadHalacha.aspx?halachaid=177.
3
A Tereifah, or blemished animals, refers to an animal which is afflicted
with one of the eighteen signs of Tereifah listed in the third chapter of
Masechet Chullin. A punctured lung is one of these eighteen defects.
4
This follows the approach of Rashi (Chullin 46b s.v. Leit). See, however,
Tosafot (ad. loc. s.v. Haynu Rivitaihu).
5
The Rashba was asked whether or not there is room for leniency regarding
Sirchot that can be rubbed off and this was his reply: “This is also another
matter which you should distance yourselves from very much and we have
likewise harshly rebuked those who have done so (rubbing Sirchot with
one’s hands). If one of ours (a slaughterer or checker) would do this after
being duly warned about this matter, he would be dismissed. The reason for
this is because this matter (rubbing Sirchot off and claiming that they are
only mucus) cannot be found anywhere in the Talmud and we have no basis
for it; is a Sircha only one which is as thick as the reigns of a wagon which
cannot be disconnected? To conclude, do not allow yourselves to act
leniently on this matter in any way whatsoever.”

appealing both in theory and in practice.” Indeed, Kashrut expert Rav
Eliezer Eidlitz reports (“Is it Kosher: Encyclopedia of Kosher Foods :
Facts & Fallacies” page 82) that a very small percentage of animals
meet the Beit Yosef’s definition of Chalak. He notes that sometimes it
is only one in twenty animals that satisfy this high standard. This runs
counter to the Talmudic principle (Chulin 12a, .Rashi op. cit. s.v.
Pesach] and Shach Y.D. 39:2) that most animals are Kosher (i.e. do not
have a Tereifah blemish).
8
For a good review of the Ashkenazic approach to Glatt Kosher, see
http://www.chabad.org/library/article_cdo/aid/3234466/jewish/WhatDoes-Glatt-Kosher-Mean.htm. This essay states that “the majority of
meat sold nowadays as Glatt relies on the process of peeling and testing
mentioned by Rabbi Isserles, but only for very light and soft adhesions
which come off easily”. Also see Rav Dr. Ari Zivotovsky’s essay
entitled “What’s the Truth About..Glatt Kosher” ( Jewish Action Winter
1999). He writes For Ashkenazim, there is a tradition that a small,
easily removable adhesion is defined as a lower class of adhesion,
known as a Rir, and that the presence of up to two such small, easily
removable adhesions still qualifies the animal as glatt according to
Ashkenazic tradition”.
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Rav Yehuda Amital zt‛l, the great Rosh Yeshiva of Yeshivat Har
Etzion. We asked if it was absolutely necessary for a Sephardic
Jew to strictly adhere to this ruling of Chacham Ovadia. Rav
Amital responded that ‚one needs to decide if he wants to eat
meat. If he wants to eat meat, then he has no choice other than to
follow the lenient approach set forth by the Rama‛.
However, it seems that the situation has changed
significantly in the past thirty years, and Chalak Beit Yosef is
much more available in areas where there is a large population of
Sephardic Jews, such as Brooklyn, Queens, Deal and, of course
(and L’Havdil), most of Medinat Yisrael. Thus, I doubt whether
Rav Amital would make that statement today, considering
current circumstances.

Waldenberg. He even viewed Rav Waldenberg as his ‚best
friend‛.
As much as each group of Jews can and should take
pride in the practices and customs of their particular ‚tribe,‛ we
must always bear in mind the bigger picture that we are Am
Echad, one nation. Whatever the differences, which we rightfully
celebrate, that which unites us is far greater and far more
important.

Postscript
It is possible that if the Rabbanim feel that the local
merchants are taking advantage of the Sephardic community and
overcharging for Chalak Beit Yosef, that they may instruct
Sephardic Jews to fight back and rely on the Ashkenazic standard
A Sephardic Guest at an Ashkenazic Home
for Glatt (along the lines of the aforementioned Teshuvot Yabia
Despite Chacham Ovadia’s firm stance regarding Chalak Omer). Precedent for adopting a lenient approach to fight price
Beit Yosef, he champions a lenient approach for a Sephardic Jew gouging may be found in Pesachim 30a, Sukkah 34b, Keritut 8a,
visiting an Ashkenazic friend or relative and obtaining meat Teshuvot Tzemah Tzedek 28, Kaf HaHaim 242:12 and Rav Meir
where Chalak Beit Yosef is not a realistic option. In such a case, Mazoz (Tehumin 35:91-102).
Chacham Ovadia permits eating the meat even if it is not
The Gemara presents cases where Rabbanim advised
designated on the package as Chalak Beit Yosef, as long as it is following more lenient opinions regarding Chametz, Hadassim
Glatt Kosher by Ashkenazic standards.
and the number of Korbanot required of a Yoledet (a woman who
Chacham Ovadia cites the Devar Shmuel (number 320) gave birth to multiple children). In the contemporary context, Rav
who rules that one may rule leniently in such a situation due to a Mazoz argues for relying on the Heteir Mechirah (the sale of
S’feik S’feika, a double doubt (one may rely on a S’feik S’feika, Israeli land by the Israeli Chief Rabbinate to avoid Shemitah
generally speaking, even regarding a Torah level prohibition). prohibitions) rather than being forced to purchase poor quality
One Safeik is whether the meat satisfies the Beit Yosef standard, products at unreasonable prices that satisfy the more strict
since meat labeled a Glatt by Ashkenazic standards might be approaches to Shemitah.
Chalak even according to Maran. A second Safeik is that perhaps
The Kaf HaChaim mentions an opinion that limits the
Rama and those who support him are correct. Thus, meat that is permission where there is at least a one third price gouge.
acceptable only for Ashkenazim, is viewed as possibly acceptable However, he does not subscribe to this limitation. Instead, he
for Sephardic Jews.
leaves it to the judgment of the leadership of the specific
Rav Yosef devotes considerable effort to defending and community that is being impacted. Accordingly, if a community
bolstering the approach of the Devar Shmuel. Chacham Ovadia deems butchers to be charging Sephardic Jews unreasonable
did not veer from this ruling and it is codified by his son prices for Chalak Beit Yosef meat, they may advise congregants to
Chacham Yitzchak, in his Yalkut Yosef to Yoreh Deah chapter 39. follow the aforementioned Yabia Omer and purchase meat that
satisfies the more lenient Ashkenazic standard of Glatt Kosher.
A Jewish Unity Lesson
Rav Ovadia Yosef elsewhere develops approaches to
allow Sephardic and Ashkenazic Jews to eat each other’s food
Editors-in-Chief: Ned Krasnopolsky, Akiva Sturm
even when their Halachic standards differ. Examples include
Publishing Managers: Moshe Dergel, Yonason Rutta,
permitting Sephardic Jews to eat food that meets only the more
Harry Meister
lenient Bishul Akum standard (Teshuvot Yechave Da’at 5:54) and
Publication Editors: Avrumi Davis, Ephraim Helfgot,
permitting Ashkenazim to eat at a Sephardic home on Pesach
Yehoshua Kanarek
despite the lenient approach Sepharadim adopt regarding
Business Managers: Avraham Gellman, Eli Schloss
Kitniyot (Teshuvot Yechave Da’at 5:32). In the aforementioned
Rabbinic Advisor: Rabbi Chaim Jachter
Teshuvot Yabia Omer, Chacham Ovadia disagrees with Rav Kook
and permits Ashkenazim to eat animals slaughtered according to
Sephardic Halacha, even though Ashkenazim follow Rama who
adopted many Chumrot (stringencies) in regard to Shechita.
As much as Chacham Ovadia championed restoring
Sephardic greatness and Sephardic fidelity to the rulings of
Maran HaBeit Yosef, Rav Ovadia viewed the unity of Am Yisrael
to be of paramount importance. Chacham Ovadia was very close
with the great Ashkenazic Poskim in Yerushalayim such as Rav
Zvi Pesach Frank, Rav Shlomo Zalman Auerbach and Rav Eliezer

Questions, comments? Contact us at:
Kol Torah
c/o Torah Academy of Bergen County
1600 Queen Anne Road
Teaneck, NJ 07666
Phone: (201) 837-7696
koltorah@koltorah.org

To subscribe to Kol Torah via email, message webmaster@koltorah.org
This publication contains Torah matter and should be treated accordingly.

