Since we are enjoined to emulate His ways, it makes sense
that we, too, must make the concept of sharing in our fellow’s
burden the focus and motif of our interpersonal relationships.
This, explains Horav Shlomo Wolbe, zl, is the reason
that nosei b’ol is considered the root of all mitzvos bein adam
la’chaveiro. It is considered one of the most difficult mitzvos
to properly carry out, because it demands that one mamash,
actually, feel his fellow’s pain. Our world contains many
baalei chesed, and even more “do gooders,” but how many
really feel, sense the pain of their fellow? In order to
understand this, we must become acutely aware of what
transpires in the mind of one who has just sustained a
tragedy, received bad news, been devastated by a grave
diagnosis that affects him, his spouse or a member of his
family. These are merely some of the general difficulties
people experience – each in accordance with his/her personal
ability to tolerate and overcome adversity. (Hashem gives us
only what we can handle.)
When someone is confronted with adversity, he is
unable to (truly) deal with it alone. He feels a sense of
overwhelming and debilitating loneliness. The Mashgiach
posits that, quite possibly, these pangs of loneliness cause
him even greater pain than the actual suffering that he is
presently experiencing. Previously, he was on par with his
circle of friends, but now he is different, alone, isolated by his
challenge. When he loses his equal footing with others, he
becomes overwhelmed with crushing solitude. As I
mentioned earlier, each person’s concept of adversity is
endemic to his individual personality. For some, it is the
feeling that he is not achieving materially, or spiritually on par
with everyone else. For others, it is much more, but no less
painful.
We learn from Moshe Rabbeinu the importance of
incorporating this middah, character trait, into our lives.
When Amalek attacked our ancestors shortly after they left
Egypt, Moshe commanded Yehoshua to take charge of
leading the physical battle against this new enemy. Moshe
would address the spiritual front, because one type of battle
cannot be successful without the other. Without prayer, all
the soldiers and the iron domes are meaningless. The Torah
relates, “The hands of Moshe were heavy, and he took a
stone, placed it beneath himself, and sat upon it.” Chazal
observe that Moshe could have sat on something more
comfortable than a stone. Surely, he could have been
provided with a pillow. He chose a stone, in order to
demonstrate empathy with Klal Yisrael in their time of
distress
No dearth of stories exists depicting the sensitivity
our gedolim manifest toward the feelings of others. The
parameter of space does not allow for more than one. The
following vignette demonstrates how a gadol thinks. This
underscores my earlier comment concerning employing
cognition in performing chesed. The Chazon Ish lived in Bnei
Brak during World War II. A group of survivors, girls alone in
the world, bereft of their families, arrived in Bnei Brak. They
were placed in a home. They were lost in a world that had

gone mad. They had no idea whether their families had
survived, or, like so many others, had perished in the
Holocaust. They were broken-hearted girls who had to
attempt to jumpstart their lives with no familial footing. One
of the girls became engaged. This was an incredible simchah,
joyous occasion, and all of the girls broke out in song. They
were so happy for their friend. A man happened to enter the
home while they were dancing and singing. He went to report
this to the Chazon Ish, thinking that it was inappropriate for
the girls to sing like that. The Chazon Ish’s reaction was
classic: “What! They are singing? Baruch Hashem, they are
able to sing!” He felt their pain and shared their joy.

Va’ani Tefillah
 משען ומבטח לצדיקים- Mishaan u’mivtach
la’tzaddikim. Support and source trust for the
righteous.
Once tragedy strikes, people begin the blame
game. It is everyone’s fault, except their own. Then they
question G-d: “How could He?” “Why did He?” “It is just not
fair!” The observant Jew does not blame (or, at least, he
should not). He understands that everything occurs by virtue
of Hashem’s decree, a decree which we do not question. We
do, however, introspect, asking ourselves, “What is there
about my behavior that could have catalyzed such a Heavenly
response?” We rely on Hashem, knowing that He will be
there for us all – whenever. We have two approaches to
relying on Hashem, positive and negative. Those of weakened
faith say, “Well, I guess this is what Hashem wants.” They
hover in a corner and stay out of the limelight, afraid to take
a stand, make a declaration of faith, because they are weak;
their faith is weak. There is, however, the Jew who is proud
to say, “This is what Hashem wants. I do not know why, but,
if it has happened, it is His decree, and I can proudly declare
that Hashem is Mishaan u’mivtach latzaddikim, “Supports
and is a source of trust for the righteous.”
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Parashas Beshalach

תשע"ט

ויבאו בני ישראל בתוך הים ביבשה
Bnei Yisrael came within the sea on dry land. (14:22)
Did all of the people immediately enter the Red
Sea? Nachshon ben Aminadov made the first move.
Everybody followed his lead. Chazal (Sotah 36b) quote a
debate that takes place between Rabbi Meir and Rabbi
Yehudah. Rabbi Meir teaches that when the Jewish People
stood at the banks of the Red Sea the tribes began to contend
with one another, each one declaring, “I am going in first!”
Rabbi Yehudah disagrees. He claims it was the opposite, with
each tribe giving the “honor” of entering the water first to the
other tribe. In the end, it was Nachshon ben Aminadov who
took the plunge and walked in until the water reached his
mouth. He then cried out to Hashem: “Save me, G-d, for the
waters have reached until my soul” (Tehillim 69:2).
In his Dudaei Reuven, Horav Reuven Katz, zl,
explains that Rabbi Yehudah and Rabbi Meir are really not in
disagreement. In fact, this apparent disagreement actually
represents the foibles of human nature. Anyone who has ever
been party to a meeting convened to discuss a pressing issue,
and to devise a plan for addressing the problem, has been
privy to such debate. The assembled people come to a
unanimous decision that they must establish an
institution/organization that will officially deal with the issue
at hand. Once they all heard the problem and were inspired
by the passionate speeches, the decision was unanimous.
Now, however, when it comes to actually volunteering to
support the institution – everyone volunteers his neighbor.
They are willing to be “on call” whenever necessary, as long
as it is not during the day or night, weekend, etc. In other
words, as long as the institutions are in the theoretical stage,
everyone wants to participate. Once action must be taken,
they casually move to the back of the line.
It was no different when our ancestors stood at the
banks of the Red Sea. Moshe Rabbeinu declared, “Let us move
forward into the water!” Everyone excitedly cried out, “I am
first!” This is Rabbi Meir’s opinion. Rabbi Yehudah interjects,
“Perhaps that was their original reaction, but, when they
came to the water, they each encouraged the ‘other one’ to
enter. How fortunate are we that Nachshon ben Aminadov
took the initiative. Otherwise, who knows?”
Let me follow this up with an anecdotal vignette
that underscores Nachshon’s eternal contribution and what
we should derive from his action. It was Chol Hamoed Pesach;
a young kollel fellow entered a shul between Minchah and
Maariv. The congregants who were assembled took notice.

פרשת בשלח

Since he appeared to be a scholar, they asked him to deliver a
short dvar Torah. He demurred, claiming that he was not a
speaker. The congregants were relentless, asking him again and
again, until he acceded to their request.
“Rabbosai!” he began. “In two days, we will be
celebrating Shvii shel Pesach, when we will read a description of
the Splitting of the Red Sea from the Torah. Everyone knows (or
at least can imagine) what went through the people’s minds at
that moment. Hundreds of thousands of men, women and
children were all standing between the waters of the Red Sea
and the approaching Egyptian army. The fear and trepidation
that enveloped them must have been overwhelming. After over
two centuries of misery, pain, persecution and murder, they
were finally liberated, only to meet their deaths either by
drowning or at the hands of their oppressors. What should they
do?
“During those moments of fear and hesitation, one
man – by the name of Gershon ben Aminadov – moved
forward.” Suddenly the congregants, realizing that the speaker
had erred, “quietly” corrected him: “Nachshon,” not Gershon.
The speaker ignored their correction and continued speaking:
“Gershon hesitated. On the one hand, he felt it was the correct
and proper action to take, but, on the other hand, he thought,
‘What about my wife and children who would be left alone (if
the water does not split and I die)?’”
During this time the congregants were getting upset.
How could he, a learned scholar, continue to make the same
mistake over and over again? It was Nachshon, not Gershon!
“Therefore,” continued the speaker, “seeing that
unless someone made a move and jumped into the water,
nothing would happen (clearly an act of mesiras nefesh, selfsacrifice, was critical at this point), Gershon ben Aminadov
finally decided that he was going to take the plunge. Suddenly,
out of nowhere, Nachshon ben Aminadov ran forward and
jumped in! He beat his brother by a few seconds. Indeed, had
Nachshon not run forward, history would have recorded
Gershon as the one who had catalyzed the miracle. The entire
miracle is identified with Nachshon ben Aminadov. Why? Was
not Gershon the one who was about to jump in? But he did not.
It was Nachshon. Thus, he receives the credit.”
A similar idea applies to so many mitzvos. Let us take
minyan, for example. It takes ten Jews to complete a minyan.
Everyone else davens with a minyan. The first ten, however,
comprise the minyan. They receive the bonus reward for
providing a minyan for the others. It is all about who arrives
first. That is the way concerning all mitzvos.

והמים להם חמה מימינם ומשמאלם

war in the Kovno ghetto, where they were exterminating Jews
right and left, had no significance and, hence, no value.
“What would happen if someone came along now
and murdered a Jew? Would he be found guilty and
sentenced as a murderer?” he asked. “No,” was their
response. “Let me ask you,” and he pointed to a group of
Nazis who were standing a few hundred feet away. “Those
Nazis, do you think they want to kill Jews – or not?” Their reply
was to be expected. “Certainly. They know that there are no
consequences. Jewish blood is worthless. Sure, they want to
kill us.”
“Now, listen to what you are saying,” Rav Mottel
said (this time with emotion). “They have no qualms about
murdering us. In fact, they probably want to. No one will
arrest them, because no one cares. Jewish blood is cheap. In
fact, if they would commit murder, no one would either
question them or care. It would be absolutely nothing. So, let
me ask you: Why do they not kill us? There can be only one
reason: Hashem does not permit them to do so. I have no idea
what will occur in sixty seconds, but right now I know that
Hashem wants us to live. The greatest proof of this verity is
that we are still alive! Why does Hashem want us alive?
Obviously, He expects something of us. That is my original
question to you: ‘What does Hashem want of us?’”
Rav Weintraub continued: “At times, the normal
situation/climate in the world is to live. There are times (such
as during war, famine, etc.) that the normal circumstance is
death. People are dying all over. Yet, despite the climate of
death all over, some people are not dying. Why? It is because
Hashem wants them to live. He expects something of them.
The question that confronts the ‘survivors’ is: ‘What does
Hashem want of us?’ Why is He changing what seems to be
the normal climate of death and allowing us to live?
“What is the natural/normal matzav, situation, in
this world? Apparently, one would posit that it is life. That is
what we might assume.” Rav Weintraub explained, “Chazal,
however, do not agree. The Midrash (Tanna Dvei Eliyahu Zuta
5) relates that everyday Malachei Chabalah, angels whose
mission it is to harm, come before Hashem prepared to cause
great harm to the world. If it would not be for the shuls and
batei midrashos where Torah scholars are immersed in prayer
and Torah study, they would destroy the world. In other
words, the normal situation in the world is not life, but death.
At any given time the world could be destroyed. Why is it not?
Because Hashem refrains from doing so as a reward to those
who devote themselves to Torah study.
At the Red Sea, Hashem wrought a singular miracle
that went against the natural order of the world. Naturally,
when a person plunges into the sea, he drowns. The Jewish
People entered and miraculously lived. In our everyday world,
Hashem is constantly saving us from what normally would
occur if the Malachei Chabalah had their way. Thus, our very
existence, our everyday ‘normal’ life, is actually not so
normal. As a result, the pasuk is written in present tense.
Every moment of our existence Hashem continually acts
against the forces of ‘normalcy,’ just as He did when He split
the Red Sea. As He went against nature, transforming it to
serve His people, allowing them to pass safely through, so,
too, does He constantly fend off those who would do us harm.
All in the z’chus, merit, of the Torah that is studied. We must
always ask ourselves, ‘What does Hashem want of me now?’”
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explains that Hashem did this to teach them that each
individual tribe has its own singular mission and, thus,
deserves the miracle of the Splitting of the Red Sea for its own
sake. In Sefer Tehillim 136:13, David Hamelech records the
miracle, L’Gozeir Yam Suf ligzarim, “Who splits/divides the
Red Sea into parts.” Surprisingly, the pasuk is written in the
present tense, as if Hashem continually splits the Red Sea.
(Veritably, the commentators translate it in the past tense,
but l’gozeir is present tense). This begs elucidation, since
obviously, the sea reverted back to its original position.
In an earlier pasuk (136:7), David Hamelech writes,
L’Osei orim gedolim, “Who makes great lights.” In his Nefesh
HaChaim, Horav Chaim Volozhiner, zl, explains that Hashem
constantly renews the act of creating the world. He did not
create the world and then leave it on auto pilot. Every second,
He recreates the world. This might explain the luminaries, but
this explanation will not provide a solution for the present
tense concerning the splitting of the Red Sea.
Horav Yisrael Eliyahu Weintraub, zl (quoted by
Horav Shlomo Levenstein in the name of Horav Avraham
Brode), explains this based upon an incident that occurred
with Horav Mordechai Pogremansky, zl.
Rav Pogremansky was a singular gadol who had
earned the esteem of the greatest Torah giants of the
previous generation. His brilliance and unparalleled erudition
were only matched by his total devotion and commitment to
Torah and mitzvos. He passed away in Switzerland one year
after he married. His body was brought to Eretz Yisrael where
he is buried in the cemetery in Bnei Brak. Following his
funeral, which was attended by many gedolim, the Chazon Ish
stood over his freshly sealed grave and wept bitterly until the
ground became wet with his tears.
During his illness, which began shortly after his
marriage, he lay in a hospital in France wracked with pain.
Constantly at his side was his close student Rav Yosef Roth.
One time, when Rav Mottel, as he was endearingly called,
thought no one was with him in the room, Rav Roth heard him
plead, “Ribono Shel Olam, without mercy! Without mercy!
Give me what I deserve! I want to achieve a pinnacle of purity.
I beg no mercy!”
Now, for the dvar Torah. Rav Weintraub related
that when he was together with Rav Mottel in the Kovno
Ghetto (during World War II), Rav Mottel once approached
two bachurim, yeshivah students, and asked, “What do you
think Hashem wants of us?” “Is that the question now?” one
of them responded. “Now, we are starving to death. The
question is where will we obtain food? Who is thinking about
what Hashem wants of us?”
Rav Mottel was acutely aware of the source of their
response. They were all starving. He had an important
message, however, to convey to them via his question. (This
is how he lived. He was a deep thinker, and, as a result, his
mind was in a different realm of activity than those around
him.) “Let me explain my question to you,” he began. “How
valuable is the blood of a Jew?” he asked. Their immediate
response was, “Absolutely nothing.” Jewish blood during the

ויושע ד' ביום ההוא את ישראל מיד מצרים וירא ישראל
את מצרים מת על שפת הים
On that day, Hashem saved Yisrael from the hand of
Egypt, and Yisrael saw the Egyptians dead on the
seashore. (14:30)
Pesach and Purim occur a month apart on the
Jewish calendar, but the mode of celebration of each differs
greatly. This is because each manifested a different mode of
celebration, with regard to our emerging triumphant over our
enemies. On Purim, we celebrate the day that Haman’s evil
decree was annulled, the day asher nacha mei’oyiveihem,
“they rested from their enemies”; in contrast, on both the
first and seventh day of Pesach, we celebrate the destruction
of our enemies. During the seder night, the firstborn of Egypt
perished. Nary was there a home that did not reek of death.
Our enemies were beginning to receive payback for their
centuries-old nefarious treatment of the Jews. On the
seventh day of Pesach they drowned in the Red Sea, a fitting
ending to a nation that sought to obliterate us through the
medium of water.
We neither conceal our joy, nor do we silence our
elation, over the drowning and elimination of our mortal
enemies. We do not believe in counterfeit coverage, the
hollow and bogus penitence offered by our enemies for the
thousands of years of pogroms, crusades, persecutions and
outright murder, culminating in the ultimate tragedy, the
Holocaust. The calumny that accompanies their seeking
absolution – for either their direct participation, or their
turning the other way when the violence and murder was
overtly committed – adds insult to injury. Their apologies are
a public relations sham which no decent, respectable member
of the Jewish community should countenance. It is what it is,
they are who they are, and we have lived with it throughout
the millennia. We will continue our unswerving faith in
Hashem and remain fully committed to His Torah and
mitzvos.
Revenge, explains Horav Bentzion Firer, zl, is
acceptable (and we do not conceal our feelings) when
Hashem metes it out. Indeed, Chazal (Berachos 33) teach,
“Great is nekamah, revenge, that was given (placed) between
the letters (of Hashem’s Name) Keil Nekamos Hashem, ‘O’ Gd of vengeance, Hashem’” (Tehillim 94:1). The Jewish nation
stood on the other side of the Red Sea and saw what Hashem
had done to the Egyptians. They did not turn their heads
away; they were not ashamed. This form of vengeance
eliminates the evil. It is appropriate.
Purim, on the other hand, is different. While
Heaven sanctioned the vengeance meted out against the
persons who sought to kill the Jews, it was, nonetheless,
executed via the medium of Jewish fighters who rose up
against their enemies. They were appropriate in their actions,
but, when people act violently even against their sworn
enemy, one must always question the purity of their motive.
Did physical/emotional revenge enter into the equation?
There is the fear that the individual might get carried away
with his personal feelings of rage and denigrate the Heavenly
vengeance to become a personal vendetta. On Purim, we do
not celebrate our revenge against our would-be murderers.
Jewish revenge is not Jewish in nature. Heavenly vengeance

expunges evil. Even when evil is eradicated, it must be
executed in the most morally-pristine manner.
Another aspect of Shevii Shel Pesach, the seventh
day of Pesach, should be emphasized. Rashi comments that
on that day, the day the Red Sea split, the Jewish people stood
on the other side of the Red Sea (having safely passed through
from one shore to the other) and observed that the sea had
ejected the Egyptian corpses onto the shore. Hashem did this,
so that the Jews should not conjecture, “Just as we are
ascending from the sea on this shore, so, too, are the
Egyptians ascending on another part, distant from us, and
they will soon pursue us.” Hashem wanted His People to see
and acknowledge that it was finally over. They were free, not
only of the live Egyptians, but they also would no longer be
chased by their demons.
People who live in fear and anxiety run from
shadows. They run even when no one is pursuing them. Fear
pursues them, fear that is self-imposed, fear that is the result
of centuries of persecution. Such fear can only be expunged
through emunah, complete faith in Hashem. When the Jewish
People left Egypt, they were physically liberated, but in their
minds they had yet to disencumber themselves from the
demons that haunted them. They feared that somehow,
some way, the Egyptians would apprehend them and return
them to Egypt. It was not enough for the Jews to assume that
the Egyptians had drowned; they had to see it with their own
eyes. Otherwise, they would live in fear. Their total salvation
came when Hashem caused the sea to spit out the bodies.
When the Jews saw this, they celebrated their liberation from
Egypt and from the Egyptians. Their real liberation, as well as
ours today and every day, is only when we maintain
b’emunah sheleimah, with complete faith, that we have no
one upon whom to rely but Hashem. This faith will free us
from all enemies – actual and hypothetical.

וידי משה כבדים ויקחו אבן וישימו תחתיו וישב עליה
The hands of Moshe were heavy, and they took a stone,
placed it beneath him, and he sat upon it. (17:12)
We can distinguish between those mitzvos that are
incumbent upon man in his relationship with Hashem – bein
adam laMakom; and those mitzvos that involve interpersonal
relationships – bein adam lachaveiro. The basis for mitzvos
bein adam laMakom is Hashem. He desires our service. The
root of mitzvos bein adam la’chaveiro is V’halachta bidrachav,
“You shall emulate His ways” (Devarim 11:22). Hashem
interacts with our world by sharing our pain. With regard to
interpersonal relationships, this trait is called nosei b’ol im
chaveiro, sharing/carrying the burden with one’s fellow.
During the Revelation that accompanied the Giving
of the Torah on Har Sinai, Klal Yisrael was privy to an
awesome spectacle. “They gazed upon the G-d of Yisrael, and
beneath His feet was the form of a sapphire brick and the
essence of the Heavens in purity” (Shemos 24:10) . This was
no ordinary brick. Rashi explains that the brick lay before
Hashem throughout the many years that the Jewish People
had been slaves to the wicked Pharaoh. This brick served as a
constant reminder of the pain felt by the Jews who, as slaves
to Pharaoh, were forced to work with bricks. This vision
(which is beyond our grasp) revealed one primary attribute of
Hashem. He is nosei b’ol im chaveiro. He shares in our burden.

