were intrinsically connected to the enslavement of
the Jewish People. The Mishkan/edifice essentially
stood as a testament before Hashem to the affliction
which the Jews suffered in Egypt.
A number of “reminders” before Hashem
are incorporated in Jewish practice that are worthy
of note. (The Mishkan is one of them.) The Kohen
does not enter the Kodesh HaKedoshim, Holy of
Holies, wearing gold vestments, because gold brings
the sin of the Golden Calf to mind. A human being
forgets. Hashem never forgets. Even a one-time
infraction becomes forever etched in the spiritual
cosmos. If gold served as a reminder of sin, certainly
the precious metals used for the Mishkan betoken
the bitter affliction to which the Jews were
subjected.
Likewise, we ask Hashem to consider the
“ashes” of Yitzchak Avinu (as if they had been there,
since it had been the Patriarch’s intention to go
through with the Akeidah). Remembering the
Akeidah serves as an incredible z’chus, merit, for Klal
Yisrael. Furthermore, the livnas ha’sapir, sapphire
brick, is beneath the Kisei HaKavod, Throne of Glory,
which Hashem keeps stored before Him as a
remembrance of the Egyptian bondage.
Thus, suggests Rav Heyman, it is appropriate
to say that Moshe had been excluded from
contributing to the Mishkan for this specific reason.
The Mishkan recalls the slavery, in which Moshe did
not take part. One might ask why the shevet, tribe,
of Levi had been included in the Mishkan. They, too,
had not been enslaved, because someone had to
maintain the bond with the Torah. Since shevet Levi
learned throughout the shibud, bondage, they had
not been enslaved. Nonetheless, their children, just
like the children of the other tribes, had been thrown
into the Nile. They may not have labored, but they
certainly suffered.
Moshe was the Rabban Shel kol Yisrael, the
quintessential Rebbe of the Jewish People.
Leadership positions are never easy, and certainly
not worth the “fringe benefits” that result from
holding them. Nonetheless, after all is said and done,
the leader stands on a different plane – one that
distinguishes him from the people. When the people
suffer, the leader suffers with them – but only in
spirit. He is not in the trenches experiencing the
danger, suffering the pangs of anxiety, as do his
people. He carries his responsibility with great
concern, but, nonetheless, he does not suffer the
way they do. He emerges as the hero of the
campaign, despite the fact that he has not
experienced the campaign in the same manner as did
his people. His victory is different from theirs.
Therefore, the celebrations and rewards are also
different.

Va’ani Tefillah
 – ולירושלים עירך ברחמים תשובV’l’Yerushalayim
Ircha b’rachamim tashuv. And to Yerushalayim,
Your city, You should return with compassion.
We ask Hashem to return to Yerushalayim,
but actually He has never fully left. When Hashem
destroyed the Bais Hamikdash, He did not make a
total and final departure from Eretz Yisrael. The
Gaon, zl, m’Vilna, says that Hashem’s holiness, which
He dedicated to Yerushalayim, remains there. We
plead with Him to return in such a manner that His
imminence will be felt. We know that we are not
worthy of His making His Presence felt in the same
manner that it was in times of old, when the Bais
Hamikdash was in full capacity. We ask that He
return in some measure, so that we can yearn for His
complete Presence. As long as Hashem’s Presence
remains to some degree, our relationship with Him is
sufficient for us to relate to Him. If chas v’shalom,
Heaven forbid, His entire Presence would disappear,
we would be unable to relate to Him, thus leaving us
bereft of the ability to yearn for His return. Without
yearning, we certainly have no hope for return. This
is the meaning of this blessing.
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Parashas Pekudei

תשע"ט

אלה פקודי המשכן
These are the accountings of the Mishkan. (38:21)
The Torah dedicates four parshiyos to
details of the construction of the Mishkan, its keilim,
utensils, and the Bigdei Kehunah, Priestly vestments,
worn by the Kohanim when they performed the
avodah, service, in the Mishkan/Bais Hamikdash.
Both Parashas Vayakhel and Parashas Pekudei recap
the many contributions and utensils required for the
construction of the Mishkan. All of this was for the
place in which Hashem’s Shechinah, Divine Presence,
would repose here on earth. Basking in the
Shechinah’s Presence would seem to be the
penultimate experience. Coming to Yerushalayim
just to be in the Holy City, near the Bais Hamikdash,
would appear to take precedence over anything else.
Yet, Chazal teach that the mitzvah of hachnosas
orchim, welcoming/reaching out to wayfarers (or
anyone else who is in need of a place to rest, a meal,
a warm conversation), takes precedence even over
being mekabel Pnei HaShechinah, receiving the
Divine Presence. This incredible idea is derived from
the actions of our Patriarch, Avraham Avinu, who,
while in midst of a conversation with Hashem,
excused himself and went to tend to the needs of his
guests. A Jew in need takes priority over everything.
What is it about providing hospitality that
gives it such extraordinary status? Why did Avraham
beg Hashem’s “indulgence” while he went to tend to
the needs of his guests? When Avraham did this, he
essentially committed two acts that beg elucidation:
he interrupted his visit from Hashem, something
which is clearly beyond our ability to understand; he
taught that tending to guests takes precedence over
the experience of speaking with Hashem! Horav
Shlomo Wolbe, zl, quotes the Mishnah in Pirkei Avos
4:22, which teaches: “One hour of repentance and
good deeds in this world is worth more than a life of
eternity in the World-to- Come.” Hashem has placed
us in this world for a purpose: to serve Him. This act
of service is of greater value than any spiritual
revelations that can be garnered either in this world
or even in Olam Habba. Carrying out a mitzvah is of
utmost significance and value. It is greater than
studying Torah, reflecting upon Hashem’s greatness,
or even receiving the Shechinah. Regardless of the
activity in which he is engaged, he must drop it to

פרשת פקודי

perform a mitzvah. [This does not negate Torah study
as a mitzvah. I think the Mashgiach seems to be
distinguishing between a mitzvah which focuses upon
one’s own personal spiritual advancement and a
mitzvah which involves reaching out to and helping
others. While the study of Torah benefits the entire
universe, the immediate focus is on the individual’s
personal ascendency.]
Rav Wolbe relates that Horav Yisrael Salanter,
zl, was once reciting Shema when he overheard two
people arguing over whose obligation it was to bury
someone who had passed away. (Personally, I am not
sure why such people should be serving on the Chevra
Kaddisha, Jewish Burial Society. It is a sacred privilege
to be a member of this august group of volunteers.
One who considers this work a burden obviously does
not understand the meaning of “sacred” or
“privilege.”) Immediately, Rav Yisrael, the venerable
founder of the mussar, ethical character refinement,
movement, removed his Tefillin and ran to bury the
man. Despite the fact that he was in the middle of
davening, praying, reciting Shema, and that it was not
his personal responsibility to attend to the burial of the
deceased, Rav Yisrael moved without hesitancy. He
was a man of action who did not pause even for a
moment when it involved the performance of a
mitzvah.
One Yom Kippur, while Rav Wolbe was a
student studying in the Mirrer Yeshivah in Europe,
prior to Mussaf the chazzan sent a number of students
to check on the welfare of one of the boys who was ill.
“This is the obligation of the day,” declared the
chazzan. In other words, we are placed on this world
to do, to act, to perform mitzvos. Performing a mitzvah
(especially if it involves attending to both the physical
and emotional needs of someone) takes precedence
over davening on Yom Kippur, the holiest day of the
year.
How often do we become inspired by a good
speech, a great shiur – and then what? How long does
the inspiration last? We must immediately concretize
our emotions by turning them into actions, thereby
achieving more than one who has the unparalleled
opportunity to speak with the Shechinah!
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for observance did not exist. It all started with a Jew
census takers. (38:26)
picking up a soiled piece of bread. This served as the
catalyst for a group of assimilated young Jews to
return to their roots. One small step engendered the
So many people contributed towards the
spiritual deliverance of a group of lost Jews. We
Mishkan. One might think that due to the sheer
should never belittle the little things that people do.
numbers
of
contributors,
the
individual
What may be small to us is quite large on the spiritual
contribution/contributor would become lost in the
screen.
shuffle. Such thoughts are the result of a small mind
Horav Chizkiyahu Mishkovsky, Shlita, relates
or limited cognitive ability. Nothing is insignificant in
the story of a critically ill man who required serious
the eyes of Hashem. Indeed, this is true concerning
life-saving surgery. The earliest possible time when it
all spirituality. Everything counts. One never knows
could be performed was on Shabbos. Since his life
what good can result from a single act of spirituality.
was in danger, the sick man agreed to have the
The following vignettes underscore this idea.
surgery take place on Shabbos. The procedure
A young Kollel fellow maintained an
required a 500 dollar co-pay, which the surgeon
outreach program out of a small shul in central Eretz
insisted the man sign for payment prior to surgery.
Yisrael. He was extremely dedicated to his mission
Otherwise, the procedure would not be performed.
and was quite successful at it. One day, a young,
The patient replied that the surgeon would have to
assimilated college student visited his shul and
accept his word concerning payment, since signing a
requested an overview of Judaism. He was obviously
paper was not included in the halachic dispensation
a bright young man, evidenced by the fact that he
of pikuach nefesh, life-threatening deeds. In other
was enrolled in a fellowship program in one of the
words, chillul Shabbos, Shabbos desecration, could
country’s most prestigious schools. He was a physics
occur in order to save a life, but signing a contract
major. He clearly presented himself as a levelwas not part of the life-saving process.
headed, highly intelligent young man who was
The surgeon was adamant, refusing to
sincerely interested in finding out about Judaism.
perform the surgery unless he saw a signature on the
After an hour of presenting cogent questions and
contract. When the Jew saw that it was either sign
receiving satisfactory answers, he appeared satisfied
his name or lose out on the surgery, he acquiesced
with what he had learned about the Jewish religion.
to sign the contract. Instead of writing chameish
This young man was, of course, Jewish, but
meios, 500, however, he wrote elef, 1000. The
assimilated. As an Israeli, he knew how to read
surgeon asked, “Why did you obligate yourself to pay
Hebrew, but he was at a total loss with regard to
1000 dollars when all I wanted was 500 dollars?” The
navigating his way through the siddur. When the shul
patient’s response should inspire us all, “I did not
members came to daven Minchah, he asked to join
want to write two words when I could get by with
them. Not knowing his way around the siddur, his
one. The money? I would rather lose 500 dollars than
recital of the Shemoneh Esrai took a bit longer than
add to my Shabbos desecration.”
that of the rest of the congregants, as he read every
When the surgeon heard this, he was so
word: Yaaleh v’yavo, nacheim, Aneinu, Al
impressed at a fellow Jew’s love for the institution of
HaNissim/Purim, Chanukah, etc. His sincerity
Shabbos (that he was prepared to lose money not to
compensated for his lack of knowledge.
write an extra word) that this act of conviction
Finally, after Minchah, the Kollel fellow
catalyzed the surgeon’s personal journey of spiritual
inquired of his newly-found student what had
return to Judaism. One small act, an act which
catalyzed/ inspired his visit. He explained the
“some” might view as insignificant, changed future
following: “One day, as I was returning home from
generations.
school, I was sitting on an Eged bus and reading the
daily newspaper. Suddenly, I noticed an observant
Jew bend down on the floor to pick up a soiled piece
ויביאו את המשכן אל משה
of bread (probably left by a child) and hold it in his
And
they
brought
the Mishkan to Moshe. (39:33)
hand for the duration of his ride. As we both alighted
from the bus at the same stop, I asked the man, ‘Why
Rashi explains that the people came to
did you pick up that soiled piece of bread and hold it
Moshe Rabbeinu with a problem: They had formed
in your hand until now (when he put it into a garbage
all of the Mishkan’s components, but they just could
bin)?’ He explained that he had acted in accordance
not seem to erect it. Whatever they did – did not
with Halachah that requires one not to permit food
endure. Apparently, Hashem wanted Moshe to put
to be defiled, but rather, he should pick it up and put
the finishing touch on the Mishkan. Rashi teaches
it in its proper place. I was so impressed with his
that Moshe had previously not been involved in

either contributing towards nor constructing the
Mishkan. Hashem gave him the opportunity to put
the finishing touch on their work. Indeed, without
him their work would have been for naught, because
it could not achieve viability until it was standing
erect.
Furthermore, on his own, Moshe was
unable to raise the Mishkan, because of the weight
of the Kerashim, beams. Hashem told Moshe to
“involve yourself (engage in erecting the Mishkan),
and it will appear as if you are erecting it.” In other
words, nothing is set up on its own. We always need
Hashem.
Perhaps we can derive a deeper lesson from
Hashem’s insistence that Moshe be the one to raise
the Mishkan. When Hashem called for contributions
for the Mishkan, everyone came forward to offer his
contribution. When Hashem asked for skilled
artisans to construct the Mishkan’s components,
those who felt competent came forward. Now that
the work was all done and the Mishkan was about to
be raised, a setback seemed to impede the seamless
progression from dream to reality. Hashem wanted
Moshe to assume the administration of the final
phase. Why?
There is an important message here for all
future generations – not just concerning the
Mishkan. Money – regardless of the sanctity of its
source – does not create an enduring Sanctuary,
Torah-oriented edifice, organization or endeavor.
The spiritual component which the Torah leader
provides determines its durability. The material
component is critical, but, without Torah, it will not
endure.
To take it one step further, the contributions
– the tzedakah, charity, generosity of Jews –
represent their acts of chesed. Torah supersedes
chesed. Torah guides chesed. Acts of lovingkindness
which are neither built upon nor inspired by Torah
guidance, lack spiritual integrity, and, to a certain
extent, are flawed.
Furthermore, the “Moshes” of each
generation are acutely aware that every endeavor
achieves fruition only through Hashem. Just as
Moshe was told to “involve himself by lifting the
beams,” and Hashem would do the rest, likewise, the
Torah authority knows that he is simply a figurehead.
Hashem pulls the strings; He makes it work. The
individuals who so generously contribute the funds
might be carried away with their material
abundance, to the point that they think that they are
in charge. Hashem asserts the opposite. They
facilitate, but Hashem creates reality.
 וישם את מכסה האהל עליו...ויקם משה את המשכן
מלמעלה כאשר צוה ד' את משה
Moshe erected the Mishkan… and he put the cover
of the Tent-spread on it from above as Hashem
commanded Moshe. (40:18,19)
Moshe Rabbeinu was the one who raised

the Mishkan, assembling it in accordance with
Hashem’s command. Betzalel was the architect of
the Mishkan, preparing its parts and vessels, so that
Moshe could erect it. Why Moshe? Why not
Betzalel? Why not Aharon? It is not as if they did not
have a vested interest in seeing the finished product.
To Betzalel, it would mean that he had carried out
Hashem’s Will to build the Mishkan in order to atone
for the sin of the Golden Calf, during which his
grandfather had been murdered. Aharon HaKohen
played a role in the creation of the Golden Calf. He
certainly wanted a sign that he was forgiven.
Allowing him to erect the Mishkan would have been
a meaningful sign that he had been absolved.
Instead, Hashem gave Moshe this honor.
The Midrash (Tanchuma Pekudei, 11)
teaches that all of the following made the attempt to
raise up the Mishkan: the chachmei lev, wise men,
whose extraordinary skill allowed them to make the
Mishkan’s component parts; Betzalel and his partner
Ohaliav. None succeeded in constructing the
Mishkan in a way that it would remain standing.
Why? The Midrash explains that Moshe was
anguished over the fact that he had not played a role
in the creation of the Mishkan. He had not
contributed funds for the Mishkan. He had not
worked on its creation. Hashem said, “Moshe, since
you were anguished over not having played a role of
any kind in the construction of the Mishkan,
therefore, you will be the one to raise it.” Moshe said
to Hashem, “But I do not know how to raise it (given
that no one else could). Hashem responded to
Moshe, “You stand there and involve yourself (act as
if you are raising it up) in setting it up. It will appear
as if you are the one doing it. (Actually, it was
Hashem Who did it, because its component parts
were impossible to lift).
The Tanchuma reveals a novel lesson to us.
Moshe did not contribute to the Mishkan. Everyone
gave – but Moshe. Certainly, he had the means. Why
was he excluded? The Nesiim, Princes, waited too
long to give. Their money was no longer required.
Surely, this cannot be said concerning Moshe.
Horav Aryeh Leib Heyman, zl, explains that
from the very onset, Moshe was not included in the
command to contribute towards the Mishkan. He
was instructed to take contributions from them – the
people. He, however, was not told to give! Why
should Moshe, our leader, not have been
encouraged to play a role – from the very beginning
– in the creation of the Mishkan?
Rav Heyman observes that the source of the
gold, silver etc. that the people contributed toward
the Mishkan was Egypt – specifically, the Egyptians,
who, during the three days of darkness, were only
too happy to “lend” their precious metals and
jewelry to the Jewish people. This was all part of the
Divine Plan to compel the Egyptians to pay for
enslaving the Jewish people for 210 years. Hashem
had promised that, “afterwards, they will leave with
great wealth” (Bereishis 15:14). We cannot ignore
the fact that the component parts of the Mishkan

